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A LIST OF THE DIVINE AND DEMONIC EPITHETS 
IN THE AVESTA 


Louis H. Gray 


UNIVERSITY OF NEBRASKA 


A ust of the Avestan epithets of divine and demonic beings 
is of value in view of the assistance often derived from such terms 
in ascertaining the nature and functions of the deities and demons." 
The list here presented consists of two parts, arranged in the 
conventional order of the Avestan alphabet: (a) each epithet 
applied to a divine or demonic being with full reference to the 
passage or passages in which it occurs; and (b) each divine or 
demonic being, both separately and in all his groupings, with every 
epithet given to him. 

The following abbreviations are here employed: Afr. = Afrina- 
kin; Aog. = Aogamadaééa; AZ. = Afrin-i-Zaratist ; FW. = Wes- 
tergaard Fragments; G. = Gasinbar; HY.—= Haddxt Yast; Nir. 
= Nirangastin; Ny. = Nydyisn; Phi. tr. = Pahlavi translation ; 


RV. = Rg-Veda; Sir. = Si Rocak ; Vd. = Vidévdat ; Vsp. = Vis- 
prat; VY. = Vistasp Yast; Ys. = Yasna; Yt. = Yast. 


EPITHETS. 


[References in italics are to the Ga6as; in black-faced type to the 
Haptawhiiti.] 


aoxtd-ndman-, “ whose name is spoken ”: 
Atar: Ys. iii, 21; vii, 21; Vsp. ix, 5. 
Miéra: Ys. i, 3; ii, 3; iii, 5; iv, 8; vi, 2; vii, 5; xvii, 2; xxii, 5; 
lix, 2; Ny. ii, 10; G. i, 2, 8, 10; Sir. i, 16. 
Vanant: Yt. xxi, 1. 
SraoSa: Ys. iii, 20; vii, 20. 
aojah-, “ strong”: 
Miéra: Yt. x, 140. 


‘Cf. C. F. H. Bruchmann, ZHpitheta deorum quae apud poetas graecos 
leguntur, Leipzig, 1893; J. B. Carter, De deorum romanorum cognominibus 
quaestiones selectae, Leipzig, 1898; see also G. Dottin, Manuel pour servir 
4 Vétude de Vantiquité celtique, 2d ed., Paris, 1915, pp. 304-309; and, for 
the principle in general, H. Usener, Gétternamen, Versuch einer Lehre von 
der religiésen Begriffsbildung, Bonn, 1896, pp. 216-247. 
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aojahvant-, “ possessing strength ”: 
Atar: Ys. wraiv, 4. 
XSadrya: Ys. voi, 4. 
Fravasis: Yt. xiii, 32. 
Sraos’a: Ys. lvii, 11. 
(éjasvant- is used of Indra in RV VIII, lxv, 5.) 
aojin-, “ strong”: 
Vayu: Yt. xv, 46 (47 names). 
aojis-, “ strength ”: 
Vayu: Yt. xv, 46 (47 names). 
aojista-, “ most strong ”: 
Fravasis: Yt. xiii, 75. 
(d6jigtha- is used of Indra in RV I, cxxix, 10; VIII, lxxxii, 8; lxxxvi, 
10; X, lxxiii, 1.) 
aka-, “evil”: 
Druj: Yt. xix, 95. 
akarana-, “ boundless ”: 
Zrvan: Ys. xxii, 10; Ny. i, 8; Sir. i, 21; ii, 21; Vd. xix, 9, 13, 16; 
VY 24. 
aya-daéna-, “ possessing a wicked religion ”: 
Dahaka: AZ 3. 
ayrya-, “ foremost ”: 
Miéra: Yt. x, 140. 
(agriyd- is used of Tvastr in RV I, xiii, 10; of Vayu in VIII, xxvi, 
25.) 
aidyajah-, “ unimperilled ”’: 
Amosa Spontas: Ys. xxvi, 3; Yt. xiii, 82; xix, 15. 
Ahura-Miéra: Ys. i, 11; ii, 11; iii, 13; iv, 16; vi, 10; vii, 13; xvii, 
10; xxii, 13; Ny. ii, 12; Yt. x, 145. 
adaoya-, “ undeceivable ”: 
Ahura Mazda: Yt. xii, 1. 
Miéra: Yt. x, 82. 
(Cf. ddabdha- as used of Varuna in RV I, xxiv, 13; IX, lxxvii, 5 
{of the eye of Mitra-Varuna in VI, li, 1]; of Agni in I, Ixxvi, 2; 
II, ix, 6; IV, iv, 3; VI, vii, 7; VIII, xliv, 20; X, cxxviii, 6; 
of Indra in VIII, Ixvii, 6; of the Aévins in ITI, liv, 16; of the 
Adityas in II, xxvii, 3, 9; xxviii, 3; VII, lx, 5; VIII, xviii, 2; 
lvi, 13.) 
adaoyamna-, “ undeceivable ”: 
Miéra: Yt. x, 24, 27, 31, 46, 60, 61, 69, 82, 141, 143. 
adaoyo-xratu-, “ possessing undeceivable wisdom ”: 
Ahura Mazda: Yt. xii, 1. 
adairi-dahyu-, “(dwelling) beneath the country ”: 
Miéra: Ny. ii, 11; Yt. x, 144. 
adavi-, “ undeceiving ”: 
Ahura Mazda: Yt. i, 14 (74 names). 
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anayra-, “ beginningless ” : 
Raota: Ys. i, 16; iii, 18; iv, 21; vii, 18; xvi, 6; xxii, 18; lxxi, 9; 
G. iii, 6; Yt. xii, 35; Sir. i, 30; ii, 30; Vd. xi, 1, 2, 10, 13; xix, 
35; HY ii, 15; VY 61. 
anaiwi-drusta-, “ undeceived ”: 
Miéra: Ny. ii, 14; Yt. x, 5, 23. 
anamaraézdika-, “ pitiless ”: 
Vaya: Aog. 77, 78, 79, 80, 81. 
andwrvida-doidra-, “ whose eye is not ? ”: 
Vayu: Yt. xv, 54. 
ani-mqéwa-, “ unwaylayable ”’: 
Fravasis: Yt. xiii, 32. 
anahita-, “ undefiled ”: 
Miéra: Yt. x, 88. 
Haoma: Yt. x, 88. 
(The term is one of the starding epithets of the amnestonymous god- 
dess known as Arodvi Sira Anihita.) 
antara-dahyu-, “(dwelling) within the country ”: 
Miéra: Ny. ii, 11; Yt. x, 144. 
apayata(r?)-, “fetcher ”: 
Vayu: Yt. xv, 43 (47 names). 
apairi-dya-, “ uncircumventable ”: 
Asté-viddtu: <Aog. 57. 
aipicara(r?)-, “ aftergoer ”’: 
Vayu: Yt. xv, 45 (47 names). 
aipi-dahyu-, “(dwelling) behind the country ”: 
Miéra: Ny. ii, 11; Yt. x, 144. 
aipidbaoya-, “ aftergoer ”: 
Vayu: Yt. xv, 45 (47 names). 
afnahvant-, “rich in possessions ” : 
Miah: Ny. iii, 7; Yt. vii, 5. 
afscidra-, “ containing the seed of water ”: 
Tistrya: Yt. viii, 4. 
abawha-, “ without bhang ”: 
Ahura Mazda: Vd. xix, 20. 
aibigdya-, “2”: 
Aiwisriérima: Ys. i, 6, 20; ii, 6; iii, 8; iv, 11; vi, 5; vii, 8; xvii, 5; 
xxii, 8; G. iv, 1, 5. 
aiwidiira-, “ victorious round about ”: 
Fravasis: Ys. iv, 6; vii, 22; xxiii, 4; xxiv, 33; Ixv, 12, 13; Vsp. xi, 
15; Yt. xiii, 1, 40, 75, 156, 158; Sir. i, 19, 30. 
Miéra: Ny. ii, 14; Yt. x, 5, 78. 
diwi-dahyu-, “(dwelling) round about the country ”: 
Miéra: Ny. ii, 11; Yt. x, 144. 
aiwi-evaranah-, “ possessing glory round about”: 
Vayu: Yt. xv, 48 (47 names). 
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aiwydima-, “ possessing might round about ”: 
Amosa Spontas: Ys. xxvi, 3; Yt. xiii, 82; xix, 15. 
amavant-, “ mighty ”: 
“ Aredvi”: Ys. lxv. 3; Yt. v, 15. 
A&i: Ys. ii, 14; vi, 13; xvii, 14; Vsp. ix, 4; Yt. xvii, 1, 7; Sir. ii, 25, 
Atar: Ys. raviv, 4. 
Uparatat: Vsp. ix, 4. 
roti: Vsp. ix, 4. 
Cisti: Vsp. ix, 4. 
Tistrya: Yt. viii, 4. 
Drvaspa: Yt. ix, 2. 
Paurvatat: Vsp. ix, 4. 
Fravasis: Yt. xiii, 29. 
Miéra: Ny. ii, 15; Yt. x, 6, 25, 105, 107, 112; Sir. ii, 25. 
Yazatas: Vsp. ix, 4. 
Rasnu: Yt. x, 100; xii, 5, 6; xvii, 16. 
Vanant: Yt. xxi, 1. 
Vorodrayna: Yt. xiv, 59. 
SraoSa: Vsp. xv, 3. 
(dmavant- is used of the Maruts in RV I, xxxviii, 7.) 
amiéwa-, “ incomparable ” : 
Miéra: Yt. x, 140. 
amasa-, “ immortal ” : 
Hvaro: Ysa. 0, 9; xxii, 24; Ny. i, 10, 17; Yt. vi, 7; x, 133; Sir. i, 11. 
ay6-waoda-, “ possessing metal helmets ”: 
Fravasis: Yt. xiii, 45. 
ayd-vara0ra-, “ possessing metal shields ”: 
Fravasis: Yt. xiii, 45. 
ayd-zaya-, “ possessing metal weapons ”: 
Fravasis: Yt. xiii, 45. 
airime-awhas-, “ sitting quietly ”: 
Fravasis: Yt. xiii, 73. 
auruésa-, “ white”: 
Miéra: Yt. viii, 2. 
(arusdé- is used of Agni in RV III, i, 4; xv, 3; xxxi, 3; V, 
iii, 6; X, i, 6; ete.; of Soma in IX, xxv, 5; Ixxii, 1.) 
aurusdspa-, “ possessing white horses ”: 
Miéra: Yt. x, 102. 
aratd-karaéna-, “ possessing fulfilment of (religious) duty ”: 
Hamaspaémaédaya: Vsp. i, 2; ii, 2. 
aradra-, “ true”: 
Fravasis: Yt. xiii, 32, 75. 
Miéra: Yt. x, 65. 
aranat-caésa-, “2”: 
Miéra: Yt. x, 35. 
aurva-, “ swift ”: 
Vayu: Yt. xv, 46 (47 names), 54, 57. 
Haoma: Ys. x, 4. 





Dwwine and Demonic Epithets in the Avesta 101 


aurvat-aspa-, “ possessing swift horses ”: 
Apam Napat: Ys. ii, 5; vi, 4; xvii, 4; Ixv, 12; lxx, 6; G. iii, 8; Yt. 
ii, 9; v, 72; xix, 51, 52; Sir. ii, 7, 30. 
Hvaro: Y¥s. 0, 9; i, 11; iii, 13; iv, 16; vii, 13; xvi, 4; xxii, 13, 24; 
xxv, 4; levill, 22; Ny. i, 7, 9, 10, 12, 14, 16, 17, 19; &, 9; Yt. vi, 
0, 1, 4, 6, 7; x, 13, 90; xii, 34; xiii, 81; Str. i, 11; ii, 11; Vd. 
xxi, 5; AZ 6. 
aurvant-, “ swift ”: 
“ Asoayvi”: Yt. ¥; 7. 
Haoma: Ys. x, 10. 
(4rvant- is used of Agni in RV VI, xii, 6; of Indra in VI, xxxvi, 2; 
of the Visve Devih in X, Ixiv, 6.) 
arvotama-, “ swiftest ”: 
Vayu, Yt. xv, 46 (47 names). 
arsan-, “ virile ”: 
Apam Napat: Yt. xix, 52. 
ars6-kara-, “2”: 
Voredrayna: Yt. xiv, 28. 
arsdata-, “rightly created ”: 
Haoma: Ys. ix, 16. 
ars-tkaésa-, “ orthodox ”: 
Rasnu: AZ 7. 
ars-vacah-, “ possessing right words ”: 
Miéra: Ny. i, 6; Yt. x, 7. 
arazayant-, “ battling ”: 
Fravasis: Yt. xiii, 33. 
ava-tanuya-, “2”: 
Ahura Mazda: Yt. i, 7 (74 names). 
avanamna-, “ unconquered ”: 
Ahura Mazda: Yt. i, 8 (74 names). 
avi-ama-, “ exceeding strong ”: 
FravaSis: Yt. xiii, 35. 
asangd-gav-, “ stone-handed ”’: 
Snividka: Yt. xix, 43. 
aspo-gar-, “ horse-devouring ”: 
AZi: Ys. ix, 11; xix, 40. 
aia-, “ righteousness ” : 
Ahura Mazda: Yt. i, 15 (74 names). 
asaojah-, “ very strong”: 
Druj: Ys. ix, 8; lvii, 15. 
asawhac-, “ having ASa following ”: 
Ahura Mazda: Ys. xli, 3. 
asavan-, “ righteous ”: 
Ahura Mazda: Yt. i, 12 (74 names). 
(rt@van- is used of Varuna in RV II, xxviii, 6; IV, i, 2; of Mitra- 
Varuna in I, exxxvi, 4; cli, 8; V, Ixv, 2; VIII, xxiii, 30; xxv, 1, 
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4, 7, 8; of Agni in I, lxxvii, 1; ete.; of Indra in III, liii, 8; of 
Tvastr in III, liv, 12.) 
asavasté-da-, “ giving possession of claim ”: 
Miéra: Yt. x, 65. 
asavastama-, “ most righteous ”’: 
Ahura Mazda: Yt. i, 12 (74 names). 
asavazah-, “furthering ASa ”: 
Haoma: Ys. viii, 9; x, 1, 14; xi, 10; Sir. i, 30; Yt. xx, 3. ahu 
asa vahista, “ best righteousness ”: F 
Ahura Mazda: Yt. i, 7 (74 names). ake 
asahunara-, “ possessing great power ”: 
Miéra: Yt. x, 25. ie 
asd-aojah-, “ possessing strength through Aja ”: 
Atar: Ys. alii, 4. 
asivant-, “ possessing rewards ”: 
Sraosa: Ya. i, 7; iii, 1, 9; iv, 12; vii, 1, 9; xxii, 9; lvi, 3, 4; Ixv, 11, 
1S; G. vy, 2, 7, 10; Yt. ii, &; Sir. i, 7. 
Hadis: Vsp. ix, 5. 
astrawhas-, “ guiding by the goad ”: 
Miéra: Yt. x, 112. 
(Cf. éstréd . . . pasustdhani as used of Pisan in RV VI, liii, 9.) 
as-barat-, “ much-bringing ”: 
Fravaiis: Yt. xiii, 23. 
asya-, “ pious”: 
Sraoga: Ys. i, 7; ii, 7; iii, 1, 9, 20; iv, 12, 23; vi, 6, 17; vii, 1, 9, 20; 
xvi, 5; xvii, 6; xxii, 9; lvi, 5; lvii, 1, 2, 3, 4, 5, 7, 9, 11, 13, 14, 
15, 19, 21, 23, 25, 26, 27, 30, 33, 34; lx, 6; Vsp. xi, 6, 16; xii, 1; 
G. v, 2, 7, 1s Yt. it, G, 10; x, 5B, 100; xi, I, 3, 7, 8 9, 36, 19, 
20, 21, 23; xiii, 85, 146; xvii, 16; Sir. i, 7, 17; ii, 7, 17; Vd. xviii, 
14, 22, 30, 31, 33, 34, 36, 37, 39, 40, 42, 43, 45, 46, 48, 49, 53, 
54, 56, 57; xix, 15, 40; VY 14, 40; AZ 6. 
as-vandra-, “ receiving much praise”: 
Xvaronah: Yt. xix, 9, 45. 
ahura-, “lord”: 
Apam Nahiat: Ys. i, 5; ii, 5; vi, 4; xvii, 4; Ixv, 12, 13; lxx, 6; G. iii, 
8; Yt. ii, 4, 9; v, 72; xix, 52; Sir. i, 7, 30; ii, 7, 30; FW vii, 1. 
Ahura Mazda: Yt. i, 8, 12 (74 names, twice! ). 
Miéra: Yt. x, 25, 69. 
(dsura- is used of Varuna in RV I, xxiv, 14; II, xxvii, 10; xxviii, 7; 
VIII, xlii, 1 [ésura visvdvedas]; x, exxxii, 4; of Mitra-Varuna 
in VII, xxxvi, 2; lxvi, 2; VIII, xxv, 4; of Agni in IV, ii, 5; V, 
xii, 1; xv, 1; VII, ii, 3; vi, 1; xxx, 3; of Indra in I, liv, 3; 
celxxiv, 1; VIII, Ixxix, 6; X, xevi, 11; xcix, 12; of Rudra in V, 
xlii, 11; of Soma in IX, Ixxiv, 7; xcix, 1; of Savitr in I, xxxv, 7, 
10; ex, 3; IV, liii, 1; of Pisan in V, li, 11; of Aryaman in V, 
xlii, 1; of the Adityas in VIII, xxvii, 20.) 
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ahuradata-, “ created by Ahura”: 
Voroérayna: Ys. i, 6; ii, 6; iii, 8; iv, 11; vi, 5; vii, 8; xvi, 5; xvii, 5; 
xxii, 8; lix, 28; lxxii, 9; Vsp. i, 6; ii, 8; G. iv, 2, 10, 13; Yt. ii, 
5, 10; v, 86; x, 33, 67, 70, 80; xiii, 34, 42; xiv, 1, 2, 5, 11, 15, 
17, 19, 23, 25, 27, 28, 29, 34, 41, 42, 47, 48, 49, 52, 54, 57, 59, 
61, 62, 63, 64; Sir. i, 7, 20; ii, 7, 20; Afr. i, 9; Vd. xix, 37; 
AZ 7; FW vy, 1, 2. 
ahurd-tkaésa-, “ possessing Ahura’s doctrine ”: 
“ Aredvi”: Ys. lxv, 1; Ny. iv, 2; Yt. v, 1. 
ahim-moarank-, “ life-destroying ”: 
Druj: Ys. lvii, 15. 
avvafna-, “ sleepless ”’: 
Ahura Mazda: Vd. xix, 20. 
Miéra: Ny. i, 6; Yt. x, 7. 
(Cf. dsvapnaj- as used of the Adityas in RV II, xxvii, 9.) 
axvafnya-, “ sleepless ”: 
Ham-varoti: Ys. lxii, 5; Yt. xix, 39. 
acvarata-, “ unseized ”: 
Xvaronah: Ys. i, 14; ii, 14; Yt. xix, 45, 47, 48, 49, 50, 51, 53, 54; 
Sir. i, 25, 28. 
abravatama-, “ most priestly ”: 
Ahura Mazda: Yt. i, 12 (74 names). 
aéravan-, “ priest ”: 
Ahura Mazda: Yt. i, 12 (74 names). 
adahyu-, “(dwelling) within the country ”: 
Miéra: Ny. ii, 11; Yt. x, 144. 
a5i-fraédana-, “ zeal-furthering ”: 
“ Arodvi”: ‘Ya. ixv, 1; Ny: iv, 2; Yt.. v, 1. 
Ainiwar, “2”: 
Vayu: Yt. xv, 46 (47 names). 
afraséhvant-, “ possessing one’s wish ”: 
Asi: Ys. lii, 1. 
dyaoza-, “ causing (water) to surge forward ”: 
Vayu: Yt. xv, 47 (47 names). 
dsitd-gatu-, “resting on a couch ”: 
Ham-varoti: Ys. lxii, 5; Yt. xix, 39. 
dsu-, “ swift ”: 
Miéra: Yt. x, 65. 
Sraoga: Ys. lvii, 11. 
(a$u- is used of Indra in RV I, iv, 7; X, ciii, 1; of Soma in I, iv, 7; 
IX, xxxix, 1; lvi, 1; and of Vata in IV, vii, 11.) 
dsu-kairya-, “ possessing swift action ”: 
Cisti: Yt. xvi, 1. 
dsu-wsvaéwa-, “ swift-swinging ”: 
Tistrya: Yt. viii, 37. 
asné-urvan-, “ possessing successful souls 
Fravaisis: Yt. xiii, 40. 


”, 
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dzuiti-da-, “ giving fatness ”’: 
Miéra: Yt. x, 65. 
dhuirya-, “ associated with Ahura ”’: 
Amosa Spontas: Ys. xxvi, 3; Yt. xiii, 82; xix, 15. 
Daéna: Ys. viii, 7; xi, 14; xii, 9; lii, 7; lx, 2; Yt. viii, 59, 60, Vd, 
a, 2. 
SraoSa: Ys. iii, 20; iv, 23; vii, 20; lvii, 1; Yt. xi, 23; xiii, 85, 
Sir. i, 17; Vd. xviii, 14. 
isa-wsabra-, “ kingdom-desiring ” : 
Ahura Mazda: Yt. i, 13 (74 names). 
isa-wsabrydtama-, “ most kingdom-desiring ” : 
Ahura Mazda: Yt. i, 13 (74 names). 
ésya-, “ desirable ”: 
Airyaman: Ys. xxvii, 5; liv, 1; Vsp. i, 8; ii, 10; Vd. xxii, 9, 19, 20. 
istavant-, “ wealth-possessing ”: 
Mah: Ny. iii, 7; Yt. vii, 5. 
izya-, “ successful ”: 
Ahura Mazda: Ys. xli, 3. 
uvsat-urvara-, “ plant-increasing ”: 
Miéra: Yt. x, 61. 
Satavaésa: Yt. xili, 43, 44. 
uyra-, “strong”: 
Owisa: Yt. x, 66. 
DamoiSs Upamana: Ys. i, 15; ii, 15; iii, 17; iv, 20; vi, 14; vii, 17, 
26; viii, 1; xvii, 15; xxii, 17; lxxi, 19; Vsp. i, 7; ii, 9; Yt. x, 66; 
xiii, 47, 48; Sir. i, 30; ii, 30; Afr. i, 13. 
Fravasis: Ys. i, 18; ii, 11; iv, 6; vi, 10, 19; vii, 22; xvi, 5; xvii, 5; 
xxiii, 4; xxiv, 33; lev, 2, 12, 13; Vaep. xi, 15; Yt. x, 66; xiii, 1, 
12, 40, 47, 51, 63, 69, 70, 75, 156, 158; Sir. i, 19, 30; Vd. xix, 37. 
Miéra: Ny. ii, 14; Yt. x, 5, 78, 105, 107. 
Vayu: Yt. xv, 5. 
Ham-varoti: Yt. x, 66; xix, 39. 
Xvaronah: Yt. viii, 2; x, 66, 127; xix, 9, 13, 45, 54. 
(ugrdé- is used of Indra in RV I, vii, 4; xxxiii, 5; li, 11; lv, 3; ¢, 12; 
cii, 10, cxxix, 5; cxxx, 7; ete.; of Indra-Agni in I, xxi, 4; VI, Ix, 
5; of Indra-Varuna in IV, xli, 4; of Indra-Soma in VI, Ixxii, 5; 
of the Maruts in I, xix, 4; elxvi, 6, 8; elxxi, 5; V, lvii, 3; Ix, 2; 
VI, Ixvi, 5, 6; VII, Ixxvii, 1; of Rudra in II, xxxiii, 9, 11; VIII, 
xxix, 5; X, exxvi, 5; of Varuna in VII, xxxiv, 10; of Bhaga in VII, 
xli, 2; of Mitra-Varuna in V, lxiii, 3; of the Aévins in I, elvii, 6; 
VI, lxii, 3; X, evi, 7.) 
wyra-bazu-, “ strong-armed ”: 
Miéra: Yt. x, 75. 
(ugrébaéhu- is used of Indra in RV VIII, 1, 10, and of the Maruts in 
VIII, xx, 12.) 
uyra-zaosa-, “ strong-willed ”’: 
Fravasis: Yt. xiii, 31. 
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uyraérat-, “ arising strong”: 
Fravasis: Yt. xiii, 23. 
upa-raodista-, “ most restraining ”: 
Rasnu: Yt. x, 126. 
upairi-dahyu-, “(dwelling) above the country ”: 
Miéra: Ny. ii, 11; Yt. x, 144. 
upard-kairya-, “ possessing activity on high ”: 
Tistrya: Yt. viii, 4. 
Fravaisis: Yt. xiii, 31. 
Vayu: Ys. 0, 9; xxii, 24; xxv, 5; lxxii, 10; Yt. xv, 3, 4, 5, 8, 12, 16, 
20, 24, 28, 32, 36, 40, 57, 58; Sir. i, 21; ii, 21; Vd. xix, 13, 16; 
VY 24. 
Xvaronah: Yt. xix, 9, 45. 
upard-nmana-, “ possessing a house on high ”: 
Miéra: Yt. x, 140. 
upa-suavta-, “ enkindled ”: 
Atar: Yt. x, 127. 
upapa-, “ subaqueous ”: 
Apam Napat: Yt. xix, 52. 
Gandarewa: Yt. xv, 28. 
urvasmar-, “ exhilarating ”: 
Ata: Ya. x, 8. 
urvinyant-, “ crushing ”: 
Fravasis: Yt. xiii, 33. 
uskét-yasta-, “ high-girt ”: 
Vayu: Yt. xv, 54. 
uzgarapto-draféa-, “ possessing banners lifted high ”: 
Fravaiis: Yt. xiii, 37. 
orabwo-zanga-, “ possessing an uplifted ankle ”: 
Miéra: Yt. x, 61. 
Ham-varoti: Yt. xix, 39. 
arazaté-frakna-, “ possessing a silver spear (7)”: 
Miéra: Yt. x, 112. 
karadarasa-, “2”: 
Vayu: Yt. xv, 46 (47 names). 
kars6-razah-, “(giving) laws to the furrow ”: 
Miéra: Yt. x, 61. 
vcraozdista-, “ most hard”: 
Ahura Mazda: Ys. i, 1 (cf. xxvi, 2). 
rratu-, “ wisdom ”’: 
Ahura Mazda: Yt. i, 7 (74 names). 
cratumant-, “ wise”: 
Ahura Mazda: Yt. i, 7 (74 names). 
(krétumant- is used of Indra in RV I, Ixii, 12; x, exiii, 1; and of the 
Agvins in I, celxxxiii, 2.) 
cradwista-, “most wise”: 
Ahura Mazda: Ys. i, 1 (ef. xxvi, 2). 
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wrvi-dru-, “ possessing a sanguinary mace ”: 
Aéima: Ys. x, 8; xxvii, 1; lvii, 32; Yt. xi, 15; xiii, 138; xvii, 5 
Xviii, 2; xix, 46, 95; Vd. ix, 13; x, 13, 16; xix, 43. 
awrvigsyant-, “ terrible ”: 
Fravaiis: Yt. xiii, 33. 
awéaéta-, “ shining ”: 
Apam Napat: Ys. ii, 5; vi, 4; xvii, 4; lxx, 6; G. iii, 8; Yt. ii, 9; 
v, 72; xix, 52; Sir. ii, 7, 30. 
Amosa Spontas: Ys. xxvi, 3; Yt. xiii, 82; xix, 15. 
xia0r6-da-, “ kingdom-giving ” : 
Miéra: Yt. x, 16, 65. 
wsabré-naptar-, “ grandchild of the kingdom (or, of XSaéra?)”: 
Nairyo-sawha: Ys. xvii, 11; lix, 11; Ny. v, 6; Sir. i, 9; ii, 9. 
wiaérya-, “ royal”: 
Apam Napat: Ys. ii, 5; vi, 4; Ixv, 12, 13; Lxx, 6; G. iii, 8; Yt. ii, 9; 
v, 72; xix, 52; Sir. ii, 7, 30. 
Ahura Mazda: Yt. i, 15 (74 names). 
Haoma: Ys. lvii, 19; Yt. ix, 17; x, 88; xvii, 37, 39. 
(ksatriya- is used of Varuna in RV IV, xlii, 1; of Mitra-Varuna in 
VII, lxiv, 2; VIII, xxv, 8; and of the Adityas in VIII, lvi, 1.) 
wsabrydtama-, “ most royal ”: 
Ahura Mazda: Yt. i, 15 (74 names). 
véayant-, “ruling ”: 
Ahura Mazda: Yt. xiii, 63, 78. 
Miéra: Yt. x, 35. 
(kgéyant- is used of Varuna in RV I, xxiv, 14, and of Agni in III, 
xxv, 3.) 
asayamne, “ ruling ”: 
Tistrya: Yt. viii, 49. 
Miéra: Yt. x, 35. 
xédiéna-, “ shining”: 
“ Arodvi”: Yt. v, 15. 
A&i: Ys. ii, 14; vi, 13; xvii, 1, 14; Yt. xiii, 107; xvii, 1; Sir. ii, 25. 
Usah: G. v, 5. 
«xstavant-, “ possessing effulgence ”: 
Mah: Ny. iii, 7; Yt. vii, 5. 
wivas-asi-, “ six-eyed ”: 
Dahika: Ys. ix, 8; Yt. v, 34; xv, 24. 
(Cf. the ddsa sadaksé trigirsén of RV X, xcix, 6, identified by Sayana 
with Viévaripa, son of Tvastr.) 
wivivi-isu-, “ possessing swift arrows ”: 
Miéra: Yt. x, 102. 
wvivivi-vaza-, “ possessing swift flight ”: 
Tistrya: Yt. viii, 37. 
gaé06-frasana-, “ helping creatures ”: 
“ Arodvi”: Ys. Ixv, 1; Ny. iv, 2; Yt. v, 1. 
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gaoci@ra-, “ possessing the seed of the Kine”: 
Mah: Ys. i, 11; iii, 13; iv, 16; vii, 13; xvi, 4; xxii, 13; Ny. iii, 1, 2, 
5, 7, 8; Yt. vii, 1, 3, 5, 6, 7; xii, 33; Sir. i, 12; ii, 12; Vd. xxi, 9. 
gaomar-, “ milky ”: 
Haoma: Ys. x, 12. 
gaomavant-, “ milk-possessing ”: 
Xvaronah: Yt. xviii, 1. 
gayd-da-, “ life-giving ”: 
Miéra: Yt. x, 65. 
gufra-, “ deep, mysterious ”: 
Fravasis: Yt. xiii, 30. 
Miéra: Yt. x, 25. 
garada-, “ greedy ”: 
Vayu: Yt. xv, 47 (47 names). 
garadiwava-, “ possessing a greedy ?”: 
Vayu: Yt. xv, 47 (47 names). 
garadyaowa-, “ possessing a greedy ?”: 
Vayu: Yt. xv, 47 (47 names). 
¢isti-, “ insight ”: 
Ahura Mazda: Yt. i, 7 (74 names). 
cistivant-, “ possessing insight ”: 
Ahura Mazda: Yt. i, 7 (74 names). 
jayaurvah-, “ alert”: 
Miéra: Ny. i, 6; Yt. x, 7. 
Ham-varoti: Ys. lxii, 5; Yt. xix, 39. 
(Cf. jagrvds- as used of Mitra-Varuna in RV I, exxxvi, 3.) 
tamma-, “ sturdy ”: 
Amoia Spontas: Ys. xxvi, 3; Yt. xiii, 82; xix, 15. 
Atar: VY 26. 
Damdis Upamana: Ys. i, 15; ii, 15; iii, 17; iv, 20; vi, 14; vii, 17, 26; 
xvii, 15; xxii, 17; lxxi, 19, 23; Vsp. i, 7; ii, 9; Yt. x, 127; Sir. i, 
30; ii, 30. 
Fravasis: Yt. xiii, 32, 33, 75. 
Miéra: Yt. x, 61, 65, 112, 140; xi, 19. 
Vayu: Yt. xv, 46 (47 names), 57. 
Vata: Yt. xv, 46; Vd. xix, 13, 16; VY 24. 
Sraoga: Ys. iii, 20; iv, 23; vii, 20; lvii, 1, 11, 33; Yt. xiii, 85; Sir. i, 
17; Vd. xviii, 14. 
tawmaroat-, “ arising sturdy ”: 
Fravaiis: Yt. xiii, 23. 
tawmo-tqéyah-, “ sturdier than sturdy ”: 
Ham-varati: Vsp. vii, 3. 
tammotama-, “ most sturdy ”: 
Vayu: Yt. xv, 46 (47 names). 
tat-ap-, “ possessing falling water ”: 
Miéra: Yt. x, 61. 
Satavaésa: Yt. xiii, 43, 44. 
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tanumq6ra-, “ whose body is the Spell ”: 
Miéra: Yt. x, 25. 
Srao’a: Ys. iii, 20; iv, 23; vii, 20; lvii, 1, 33; Yt. xi, 19, 23; xiii, 85; 
Vd. xviii, 14. 
tancista-, “ most sturdy ”: 
Fravaiis: Yt. xiii, 75. 
Haoma: Ys. xi, 7. 
tafnahvant-, “ possessing a glow ”: 
Mah: Ny. iii, 7; Yt. v, 5. 
(Cf. tépasvant- as used of Agni in RV VI, v, 4.) 
tard-tbacsa-, “ overcoming hostility ”: 
Vayu: Yt. xv, 47 (47 names). 
(Cf. tardddvesas- as used of Indra in RV I, ec, 3.) 
tizi-arsti-, “ sharp-speared ”: 
Miéra: Yt. x, 102. 
Vayu: Yt. xv, 48 (47 names). 
tizinawvant-, “ possessing sharpness ”: 
Miéra: AZ 6. 
tizgyarst(?)-, “ sharp-spearman ”’(?): 
Vayu: Yt. xv, 48 (47 names). 
tigvant-, “ possessing sharpness ” : 
Miéra: VY 4. 
tusnigad-, “ sitting silently ”: 
Fravaiis: Yt. xiii, 29. 
tamawhaéna-, “ consisting of darkness ”: 
Druj: Yt. xix, 95. 
bamnahvant-, “ careful ”: 
Tistrya: Yt. viii, 49. 
Xvaronah: Yt. xix, 9, 45. 
Owawsa-, “ active ”: 
Haoma;: Ys. xi, 10. 
6ratar-, “ protector ”: 
Ahura Mazda: Yt. i, 12, 13 (74 names; twice!). 
Drvaspa: Yt. ix, 5, 11, 32. 
(tratér- is used of Agni in RV I, xxxi, 12; xliv, 5; IV, iv, 10; V, 
xxiv, 1; VI, i, 5; xlviii, 2; VIII, xlix, 5; of Indra in I, xliv, 5; 
exxix, 10, 11; elxxviii, 5; IV, xvii, 17; VI, xxv, 7; xlvii, 11; 
of Visnu in I, elv, 4; of the Maruts in VII, lvi, 22.) 
6rikamaraia-, “ three-pated ”: 
Dahika: Ys. ix, 8; Yt. v, 34; xv, 24. 
(See under wévas-asi-. ) 
brizafah-, “ three-mouthed ”: 
Dahaka: Ys. ix, 8; Yt. v, 29, 34; xv, 19, 24; xix, 47, 49, 50. 
6rqfasa-, “ rich”: 
Saoka: Yt. xiii, 42. 
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daéva-, “ demonic ”: 
Druj: Ys. ix, 8; lvii, 15; Vd. xviii, 31. 
daévd-data-, “ demon-created ”: 
Azi: Ys. xvi, 8; Vd. xviii, 19, 21, 22. 
Viditu: Yt. x, 93. 
Zyam: Vd. i, 2, 19; ii, 22; vii, 27; xix, 43. 
daiwhu-paiti-, “lord of the land ”: 
Miéra: Yt. x, 78, 99. 
Haoma: Ys. ix, 27. 
daivhu-fraddana-, “ helping the land ”: 
“ Asaavi™: Ys. Inv, 13 Ny. iv, 2; Xt. v,, 1. 
daivah-, “ creating, creator ”: 
Ahura Mazda: Ys. i, 1; iv, 7, vi, 1; xxii, 1; xxiv, 12; Yt. xiii, 78; 
Sir. i, 8, 15, 23; ii, 8, 15, 23; Vd. ii, 20, 21, 39, 42; iii, 1, 2, 4, 
5, 6, 7, 8, 9, 10, 11, 12, 13, 15, 16; ete. 
Sponta Mainyu: Yt. x, 143. 
dareya-arstaya-, “ possessing a long spear 
Miéra: Yt. x, 102. 
daray6-gava-, “ long-handed ”: 
BiSyaqsta: Yt. x, 97, 134; Vd. xi, 9, 12; xviii, 16, 24. 
daray6-rqréman-, “long tranquillising ” : 
Fravasis: Yt. xiii, 29. 
daray6-varaéman-, “ long-protecting ”: 
Asi: Ys. lii, 1. 
dareay6-hawesrayana-, “ 2”: 
Drvaspa: Yt. ix, 1. 
daray6-avaéata-, “ long-autonomous ” : 
Vayah: Ny. i, 1. 
Zrvan: Ys. lxii, 10; Ny. i, 8; Sir. i, 21; ii, 21. 
darsi-, “ hardy ”: 
Vata: Ys. xlii, 3; Vsp. vii, 4; Yt. viii, 33, 34; xiii, 2; xviii, 5, 7. 
darsita-, “ bold”: 
Sraogsa: Ys. lvii, 11. 
(dhrsitd- is used of Indra in RV VIII, xxxiii, 6; Ixxxv, 17; X, exiii, 5; 
exxxviii, 4; and of the Maruts in X, lxxxiv, 1.) 
darsi-dru-, “ possessing a bold mace ”: 
Srao’a: Ys. iii, 20; iv, 23; vii, 20; lvii, 1; Yt. xi, 23; xiii, 85; Sir. 
i, 17; Vd. xviii, 14. 
darazista- (the reading of Ml 2), “ most firm ”: 
Vayu: Yt. xv, 46 (47 names). 
dasaéavant-, “ rich in possessions ” : 
Fravasis: Yt. xiii, 29. 
dahaka-, “ 2”: 
Vayu: Yt. xv, 45 (47 names). 
dahma-, “ pious ”’: 
Afriti: Ys. ii, 15; iii, 17; iv, 20; vi, 14; vii, 17, 26; viii, 1; xvii, 15; 
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xxii, 17; xx, 3; Ixxi, 19; Vsp. i, 7; ii, 9; ix, 2; Sir. i, 30; ii, 30; 
Afr. i, 13; P. 32, 33. 
(daemé- is used of Indra in RV I, iv, 6; lxii, 5, 11, 12; exxix, 3; etc.; 
of Agni in I, exlviii, 4; II, ix, 5; IV, i, 3; ete.; of Indra-Varuna 
in IV, xli, 6; of Pigan in I, xlii, 10; and of the Maruts in V, 
xli, 13.) 
daitar-, “ creator ”: 
Ahura Mazda: Yt. i, 8, 12, 13 (74 names; thrice! )}. 
daté-saoka-, “ possessing granted (or, created) advantage ”: 
Agi: Yt. xvii, 1. 
Miéra: Yt. x, 25. 
dimi-, “ creative”: 
Armaiti: Ys. wxviv, 10; Vsp. xix, 2. 
damiéata-, “ created by the Creator ”: 
Agi: Yt. xvii, 60, 61. 
Gdus Urvan: Yt. xiv, 54. 
Miéra: Yt. x, 61. 
Haoma: Ys. x, 10. ; 
duscidra-, “ possessing an evil appearance (or, seed) ”: 
Druj: Yt. xix, 94, 95. 
dusavaranah-, “ possessing an evil glory ”: 
AéSma: Yt. xix, 95. 
Angra Mainyu: VY 44. 
’ duzdaéna-, “ possessing an evil religion (or, ego)”: 
Angra Mainyu: FW iv, 2. 
Dahiaka: Yt. xix, 47. 
duzda-, “ evil-thinking ” : 
Aéima: Ys. lvii, 25; Yt. x, 93, 97, 134. 
Angra Mainyu: Yt. xvii, 19; Vd. vii, 27; xi, 10; xix, 1, 5, 6, 8, 
9, 12, 44. 
duzdimam-, “ possessing an evil creation ”: 
Angra Mainyu: Ys. Ixi, 2; Vd. xix, 6. 
duzdqfaéra-, “ making fathers of wretched understanding ” (7?) : 
Zaurvan: Vd. xix, 43. 
duzvarastavarez-, “ working evil”: 
Angra Mainyu: Yt. xix, 96. 
diiraédarstar-, “ far-seer ”: 
Ahura Mazda: Yt. i, 12 (74 names). 
diraédarastama-, “ most far-seeing ”: 
Ahura Mazda: Yt. i, 12 (74 names). 
Ragsnu: Yt. xii, 7. 
diraé-sika-, “ far-glancing ” : 
Ahura Mazda: Yt. i, 15 (74 names). 
Tigtrya: Yt. viii, 4. 
Fravasis: Yt. xiii, 30. 
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diraosa-, “ holding death afar ”: 
Haoma: Ys. xlii, 5 (cf. wxwii, 14) ; ix, 2, 4, 7, 10, 13, 19, 20, 21; 
x, 21; xi, 3, 10; Sir. ii, 30. 
drayvant-, “ fiendish ”’: 
Angra Mainyu: Ys. xxvii, 1; lvii, 32; Ixxii, 5; Yt. i, 19; x, 118; 
xiii, 71, 78. 
darazi-yaoxabra-, “ possessing sturdy attack ”: 
Vayu: Yt. xv, 54. 
darazra-, “ sturdy ”: 
Frava3is: Yt. xiii, 75. 
Vayu: Yt. xv, 46 (47 names). 
(Cf. drdhé- as used of Indra in RV VIII, xxiv, 10.) 
drvd-aperaniyuka-, “ possessing sound children ”: 
Drvaspa: Yt. ix, 1. 
drvé-urvaéa-, “ possessing sound friends ”: 
Drvaspa: Yt. ix, 1. 
drvé-caéman-, “ possessing sound eyes ”: 
Tistrya: Ny. i, 8; Yt. viii, 12. 
drvé-pasu-, “ possessing sound flocks ”: 
Drvaspa: Yt. ix, 1. 
drvé-varata-, “ possessing a sound abode (?)”: 
Drvaspai: Yt. ix, 2. 
(Cf. dhruvéksema- as used of Mitra-Varuna in RV IV, xiii, 3; V, 
bexii, 2.) 
drvé-staora-, “ possessing sound cattle ”: 
Drvaspa: Yt. ix, 1. 
drvé-staiti-, “ possessing sound standing (?)”: 
Drvaspai: Yt. ix, 2. 
thaésd-tara-, “ overcoming hostility ”: 
Vayu: Yt. xv, 47 (47 names). 
(Cf. dveséyut- as used of Agni in RV IV, xi, 5.) 
thaésd-taurvan-, “ conquering hostility ”: 
Ahura Mazda: Yt. i, 14 (74 names). 
nairya-, “ manly, heroic ”: 
Ham-varoti: Vsp. vii, 3; Yt. x, 66, 71; xi, 2; xix, 38, 39; Sir. i, 22; 
ii, 22. 
(nérya- is used of Indra in RV I, Ixiii, 3; cxxi, 12; IV, xxix, 2; 
VII, xx, 1; xxv, 1; X, xxix, 7; of Visnu in VII, c, 1; of Soma 
in IX, evii, 1; and of the Maruts in I, elxvi, 5.) 
namo-wvsabra-, “ possessing a mild(?) kingdom ”: 
Ahura Mazda: Yt. i, 13 (74 names). 
nqmo-wsabrydtama-, “ possessing the mildest(?) kingdom 
Ahura Mazda: Yt. i, 13 (74 names). 
nqamyqsu-, “ possessing bending twigs ”: 
Haoma: Ys. ix, 16. 
niddsnaidis-, “ laying weapons down ”: 
Daéna: Ys. xii, 9. 
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nimarazista-, “2”: 
Cisté: Yt. xvi, 1. 
nispa-, “ casting down ”: 
Vayu: Yt. xv, 45 (47 names). 
nara-gar-, “ man-devouring ”: 
AZi: Ys. ix, 11; xix, 40. 
nminé-paiti-, “lord of the house”: 
Atar: Ys. xvii, 11. 
Haoma: Ys. ix, 27. 
(Cf. démpati- as used of Agni in RV I, exxvii, 8; V, xxii, 4; VIII, 
lxxiii, 7; and of Indra in VIII, iviii, 16.) 
nmdnyant-, “2”: 
Usah: G. v, 5. 
puiti-pdyu-, “ cautious ”: 
Ahura Mazda: Yt. i, 14 (74 names). 
panca-sadvara-, “ possessing fifty doors(?)”: 
Vasi: Ys. xlii, 4. 
payah-, “milk (i. e. sap-) (giving)”: 
Maidyéi-zaromaya: Vsp. i, 2; ii, 2. 
parakavistama-, “ farthest reaching ”: 
Rasnu: Yt. xii, 7. 
pairi-dahyu-, “(dwelling) round about the country ”: 
Miéra: Ny. ii, 11; Yt. x, 144. 
pard-kavid-, “ far-reaching ”: 
Miéra: Yt. x, 102. 
patar-, “ protector ”: 
Ahura Mazda: Yt. i, 13 (74 names). 
(Cf. paté nardém as used of Indra in RV II, xx, 3.) 
paidmainydtama-, “ most road(-preparing)”: 
Haoma: Ys. ix, 16. 
payaoza-, “ causing (water) to surge away ”: 
Vayu: Yt. xv, 47 (47 names). 
payu-, “ guardian ”: 
Ahura Mazda: Yt. i, 12 (74 names). 
pidana-, “2”: 
Drvaspa: Yt. ix, 1. 
pubré-da-, “ son-giving ”: 
Miéra: Yt. x, 65. 
perabu-fraka-, “ broadly proceeding ”: 
“ Aradvi”: Ys. lxv, 1; Ny. iv, 2; Yt. v, 1. 
Daénii: Yt. x, 64. 
poera6u-yaona-, “ possessing broad places ”: 
Fravasis: Yt. xiii, 29. 
poradu-vacdayana-, “ possessing a broad look-out ”: 
Miéra: Ny. i, 6; Yt. x, 7. 
pera6u-varah-, “ broad-breasted ” : 
Vayu: Yt. xv, 54. 
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poradu-sraoni-, “ broad-hipped ”: 
Vayu: Yt. xv, 54. 
(Cf. prthujaghdéna- as used of Indrani in RV X, Ixxxvi, 8.) 
poradvarasta(r?)-, “ broad-spearman ( ys 
Vayu: Yt. xv, 48 (47 names). 
paradvarasti-, “ broad-speared ” : 
Vayu: Yt. xv, 48 (47 names). 
paradvira-, “ possessing broad vision ”: 
Awi: Yt. xvii, 1. 
pasd-tamu-, “ possessing a damned body ”: 
AéSma: Yt. x, 97, 137. 
pouru-tsta-, “ desired by many ”: 
Xvaronah: Yt. xviii, 1. 
pouru-darstar-, “ many-seeing ”: 
Ahura Mazda: Yt. i, 12 (74 names). 
powru-darstama-, “ most many-seeing ” : 
Ahura Mazda: Yt. i, 12 (74 names). 
pouru-baésaza-, “ many-healing ”: 
Atar: Ny. v, 6; Sir. i, 9; ii, 9. 
Yazatas: VY 7. 
pouru-mahrka-, “ possessing the death of many ”: 
Angra Mainyu: Ys. lxi, 2; Yt. iii, 13, 14; x, 97, 134; xv, 56; xvii, 19; 
Xvili, 2; Vd. i, 2, 4, 5, 6, 7, 8, 9, 10, 11, 12, 13, 16, 16, 17, 18, 19; 
xix, 1, 43, 44; xxii, 2,9; VY 44; Aog. 28. 
powru-yaowsti-, “ possessing many qualities ”: 
Miéra: Yt. x, 61. 
pouru-vqdwa-, “‘ possessing many herds ”: 
Xvaronah: Yt. xviii, 1. 
pouru-sarada-, “ possessing many sorts ”: 
Haoma: Ys. x, 12. 
pouru-spaxsti-, “ possessing many spies ”: 
Drvaspa: Yt. ix, 1. 
pouru-spada-, “ possessing many armies ”: 
Fravasis: Yt. xiii, 37. 
pouru-axvaranah-, “ possessing much glory ”: 
Ahura Mazda: VY 24. 
Atar: Ny. v, 6; Sir. i, 9; ii, 9. 
Yazatas: VY 7. 
Xvaronah: Yt. xviii, 1. 
pouru (&)-xdéra-, “ possessing much bliss (or, many blessed abodes)”: 
ASi: Yt. xviii, 4; xix, 54. 
Ahura Mazda: ‘Xt. i, 14 (74 names). 
Raman: AZ 7. 
fraourvaéstrima-, “ having the ingathering (of the herds)”: 
AySérima: Ye. i, 9; ii, 9; ii, 11; iv, 14; vi, 8; vii, Us xvii, 8; 
xxii, 11. 
9 
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frawsti-da-, “ giving fulness ”: 
Miéra: Yt. x, 65. 
fraxitya-, “to be questioned (?)”: 
Ahura Mazda: Yt. i, 7 (74 names). 
fracara-, “ going before ”: 
Vayu: Yt. xv, 45 (47 names). 
frat-dp-, “ water-filling ”: 
Miéra: Yt. x, 61. 
framan-nar-, “ man-?”: 
Usah: G. v, 5. 
Ham-varoati: Vsp. vii, 3. 
framan-naro-vira-, “ ? man’s insight ”: 
Usah: G. v, 5. 
Ham-varoti: Vsp. vii, 3. 
frascandayant-, “ destroying ”’: 
Fravasis: Yt. xiii, 33. 
fraspa-, “ casting forth ”: 
Vayu: Yt. xv, 45 (47 names). 
fraspayaoxasra-, “ casting forth the onslaught ”: 
Daéna: Ys. xii, 9. 
frasrita-, “famous”: 
Cista: Yt. xvi, 1. 
Fravasis: Yt. xiii, 29, 30, 35. 
Miéra: Yt. x, 47. 
frasé-kara-, “ making prepared (for the renovation of th. world)” (?) : 
Voraérayna: Yt. xiv, 28. 
fradat-gaééa-, “ furthering creatures ”: 
Arstat: Ys. i, 7; ii, 7; iii, 9; iv, 12; vi, 6; vii, 9; xvii, 6; xxii, 9; 
Vep. vil, 2; G. v, 2, 7, 10; Yt. i, 5S, 10; =, 190; xi, 16, 21; 
xiii, 18; Sir. i, 7, 18, 26; ii, 7, 18, 26. 
Aga: Ys. vrai, 11 (cf. alvi, 12). 
Ahura Mazda: Ys. xvi, 1; lv, 3; Vsp. xi, 1. 
Daéni: VY 14. 
SraoSa: Ys. i, 7; ii, 7; iii, 1, 9; iv, 12; vi, 6, 17; vii, 1, 9; xvii, 6; 
xxii, 9; ivi, 6; Ivii, 2, 5, 7, 9, 21, 18,15, 16, 21, 33, 27, 30, 33: 
G. v, S 7, 30; Yt. , 5, 10s xi, ts Se. i, 7; ii, TF, WF. 
Haoma: Ys. xlii, 5; x, 21; Yt. viii, 33; Sir. ii, 30. 
frddarasra-, “ forth-shining ”: 
Tistrya: Yt. viii, 2. 
frapa-, “having forward (flowing) water ”(?) : 
Satavaésa: Yt. viii, O, 62; Sir. i, 13; ii, 13. 
frasmi-, “2”: 
Haoma: Ys. xlii, 5; x, 21; lvii, 19; Yt. viii, 33; ix, 17; x, 88; 
xvii, 37, 39; Sir. ii, 30. 
frida-, “ beloved ”: 
Armaiti: Vd. ii, 10. 
Sraosa: Ys. lvii, 34; Yt. xi, 20. 
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frya-, “ dear”: 
Sraog’a: Ys. lvii, 34; Yt. xi, 20. 
fiaoni-maraza-, “ touching with exuberance(?)”: 
Drvispa: Yt. ix, 2. 
fiimant-, “ possessing cattle ”: 
Ahura Mazda: Yt. i, 13 (74 names). 
fiise-mq6ra-, “ spell of the cattle-owner ” (name of Ys. lviii, 4-7): 
Ahura Mazda: Yt. i, 13 (74 names). 
baévara-Casman-, “ possessing ten thousand eyes ”: 
Miéra: Ys. i, 3; ii, 3; iii, 5; iv, 8; vi, 2; vii, 5; xvii, 2; xxii, 5; 
lix, 2; Ny. i, 6, 15; ii, 10; G. i, 2, 8, 10; Yt. vi, 5; x, 7 (cf. 
x, 82), 91, 141; Sir. i, 16; ii, 16. 
bacvara-spasana-, “ possessing ten thousand spies ”: 
Miéra: Yt. x, 24, 27, 46, 60, 69, 82, 141, 143; xvii, 16. 
bacsaza-, “ healing ”: 
Mah: Ny. iii, 7; Yt. vii, 5. 
(Cf. bhiséj- as used of the Aévins in RV I, exvi, 16; elvii, 6; VIII, 
xviii, 8; Ixxv, 1; X, xxxix, 3, 5.) 
baésazya-, “ healing ”: 
“ Aradvi”: Ys. Ixv, 1; Ny. iv, 2; Yt. v, 1. 
ASi: Yt. xvii, 1. 
Ahura Mazda: Yt. i, 8, 12 (74 names; twice!). 
Tistrya: Yt. viii, 2. 
Drvispi: Yt. ix, 2. 
Fravasis: Yt. xiii, 30, 32. 
Vanant: Yt. xxi, 1. 
Haoma: Ys. ix, 16; x, 7; lvii, 19; Yt. ix, 17; x, 88; xvii, 37, 39. 
Hapto-iringa: Sir. i, 13; ii, 13. 
baésazydtama-, “ most healing ”’: 
Ahura Mazda: Yt. i, 12 (74 names). 
(Cf. bhiséktama- as used of Rudra in RV II, xxxiii, 4.) 
barajaya-, “ victory-bearing ” (7?) : 
Xvaronah: VY 40. 
barat-avarata-, “ bearing possessions ”: 
Saokai: Yt. xiii, 42. 
barat-dyapta-, “ bearing boons ”’: 
Saoka: Yt. xiii, 42. 
barat-zao0ra-, “ bearing libations ”: 
Cisté: Yt. x, 126; xvi, 1. 
baré-axvarana-, “ bearing glory ”: 
Vorafrayna: Vd. xix, 37. 
binwmant-, “ shining ” : 
Aisi: Yt. xvii, 6. 
(bhanumént- is used of Agni in RV V, i, 11.) 
btamya-, “ radiant ”: 
Fravasis: Yt. xiii, 37. 
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bdzu-staoyah-, “stronger (i. e. deeper) than a fathom”: +4 
i masito 
“ Arodvi”: Yt. v, 7. a 
bazus-aojah-, “ possessing strength of arm”: | 
Miéra: Yt. x, 25. 
SraoSa: Ys. lvii, 33. 
(bahtojas- is used of Indra in RV X, exi, 6, and of the Maruts in 
VEEL, ax, 6.) 
bizawrd-cidra-, “ possessing two-legged seed ”: 
Druj: Yt. xiii, 129. 
bueti-, “ howling ”: 
Vayu: Yt. xv, 47 (47 names). 
bucahin-, “ possessing howling ”: 
Vayu: Yt. xv, 47 (47 names). 
barawia-, “ welcomed ”’: 
Armaiti: Ys. vaviv, 9; aliv, 7 (cf. alviii, 6). 
barazant-, “high”: 
Apam Napat: Ys. i, 5; ii, 5; iii, 7; iv, 10; vi, 4; vii, 7; xvii, 4; 
xxii, 7; Ixv, 12, 13; lxx, 6; G. iii, 2, 8, 11; Yt. ii, 4, 9; v, 72; 
xix, 52; Sir. i, 7, 30; ii, 7, 30; FW vii, 1. 
Amosa Spontas: Ys. xxvi, 3; Yt. xiii, 82; xix, 15. 
“ Aredvi”: Yt. v; 16. 
A8i: Ys. ii, 14; vi, 13; xvii, 14; lvii, 3; Yt. viii, 38; x, 68; xi, 8; 
xvii, 1, 15, 17, 21, 25, 26, 31, 35, 39, 43, 47, 52, 54, 57, 58, 59; 
xviii, 3, 4; Sir. ii, 25. 
Ahura Mazda: Yt. i, 15 (74 names). 
Ahura-Miéra: Ys. i, 11; ii, 11; Yt. x, 113, 145. 
Tistrya: Yt. viii, 2, 4. 
FravaSis: Yt. xiii, 29. 
Miéra: Ny. i, 6; Yt. x, 7, 25. 
Rasnu: Yt. x, 100; xii, 6; xvii, 16. 
SraoSa: Ys. lvii, 30. 
Haoma: Ys. x, 21; Sir. ii, 30; Vd. xix, 19. 
barazt-da-, “ possessing lofty sight ”’: 
Sraosa: Ys. lvii, 11. 
barazyasta-, “ high-girdled ”: 
Fravasis: Yt. xiii, 29. 
Miéra: Ys. lvii, 30. 
mainyu spantdtama-, “ most holy spirit ”: 
Ahura Mazda: Yt. i, 12 (74 names). 
mairya-, “ deceitful ”: 
Angra Mainyu: Vd. xxii, 2, 9. 
Bigyasta: FW x, 42. 
mars6-kara-, “2”: 
Vorodrayna: Yt. xiv, 28. 
marédikavant-, “ compassionate ” : 
Hadid: Vsp. ix, 5. 


mazist 
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masita-, “ great”: 
“ Arodvi”: Ys. Ixv, 3. 
mazista-, “ most great”: 
Ahura Mazda: Ys. i, 1; xvi, 1. 
Daéna: Ys. xii, 9. 
Miéra: Yt. x, 142. 
mazdaddta-, “created by Mazda ”’: 
Atar: Ys. xvii, 11; lix, 11. 
Gisti: Ya. @,; 0; axii, 245 xxv, 5; Ny. 1, $3 Yt. xvi, 1, 2 4 7, 20; 
Sir. i, 24; ii, 24. 
Daéna: Yt. ii, 12. 
Drvaspa: Yt. ix, 1, 5, 6, 11, 32, 33; Sir. i, 14; ii, 14. 
Rata: Yt. ii, 3, 8; Sir. i, 5; ii, 5; Vd. xix, 19; VY 37. 
Vanant: Ny. i, 8; Yt. viii, 12; xii, 26; xxi, 1; Sir. i, 13; ii, 13. 
Vata: Ys. xlii, 3; Vsp. vii, 4; Yt. viii, 33; xiv, 2; xviii, 5, 7; 
Vd. xix, 13, 16; VY 24. 
Varoérayna: Vd. xix, 37. 
Sacka&: Yt. i, 2); ii, 2, 7; iti, O; xii, 4, 6; xiii, 42; Gir. i, 3s ii, 3; 
Vd. xxii, 3, 4. 
Saokonta: Ny. i, 8. 
Satavaésa: Yt. viii, 0, 62; Sir. i, 13; ii, 13. 
Savah: Ys. i, 14; ii, 14; iii, 16; iv, 19; vi, 13; vii, 16; xvii, 14; 
xxii, 16; Ny. v, 5; Yt. xvii, 62; Sir. i, 9, 25; ii, 9, 25; Vd. xix, 18. 
Haoma: Ys. x, 17; xi, 8. 
Xvaronah: Ys. i, 14; Ny. v, 5, 6; Yt. x, 67; xiii, 65, 134; xiv, 2; 
xix, 9, 13, 45, 54; Sir. i, 9, 25, 28; ii, 9, 25, 28. 
mazdayasnya-, “ Mazda-honouring ”’: 
Daéna: Ys. xxxv, 1; 0, 9; viii, 3; xii, 9; xiii, 1, 3, 8; xv, 1; xvi, 6; 
xvii, 13; xxii, 15, 22, 24, 25; xxiv, 8; xxv, 5, 6; Ixx, 3; lxxi, 4; 
Vap. vii, 2; ix, 2, 7; x, 2; xi, 5, 18; Ny. i, 8; G. ii, 7; v, 6; 
Yt. ii, 12; viii, 23, 29; ix, 26; x, 68, 117, 126; xi, 3, 16, 21; 
xiii, 94; xvi, 1; xvii, 16; xviii, 8; xix, 69, 82; Sir. i, 24, 29; 
ii, 24, 29; Vd. fii, 42; iii, 30, 31, 40, 41, 42; v, 21; ix, 52; x, 18; 
xix, 6, 7, 13, 16; VY 10, 14, 34, 35, 37, 42, 52; Nir. 41. 
mazdaih-, “ wise ”’: 
Ahura Mazda: Yt. i, 8, 12 (74 names; twice!). 
mayu-, “ skilful ”: 
Nairyé-sawha: Yt. x, 52. 
(Cf. mayim- as used of Varuna in RV VII, xxviii, 4; X, xcix, 10; 
exlvii, 5; of Indra in VIII, lxv, 1; and of the ASvins in VI, 
lxiii, 5.) 
mqzd-rayi-, “ possessing great riches ”: 
Adi: Ys. wlivi, 12. 
misdk-, “2”: 
A&i: Ys. lii, 1. 
mosu-kairya-, “ possessing swift action ”: 
cista: Yt. xvi, 1. 
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yaowstivant-, “ skilful ”: 
Tistrya: Yt. viii, 49. 
Mah: Ny. iii, 7; Yt. vii, 5. 
Miéra: Yt. x, 61. 
Xvaronah: Yt. xix, 9, 45. 
yavacji-, “-ever-living ”: 
Amosa Spontas: Ys. xxxix, 3; iv, 4; xxiv, 9; Vsp. ix, 4; xi, 12. 
yavaési, “ ever-advantageous ”: ; 
Amosa Spontas: Ys. xxxix, 3; iv, 4; xxiv, 9; Vsp. ix, 4; xi, 12. 
ydirya-, “ yearly ”: 
Hufsiti: Yas. i, 6; ii, 6; G. iv, 2, 10, 13; Sir. i, 6; ii, 6; Yt. ii, 3, 5, 
8, 10; iii, 11. 
ydskarat-, “ making the consummation (of the world)”: 
FravaSis: Yt. xiii, 75. 
yaskarastama-, “ most making the consummation (of the world)”: 
Fravasis: Yt. xiii, 75. 
yastd-zayah-, “ possessing weapons girded on”: 
Fravasis: Yt. xiii, 37. 
yuata-aspa-, “ possessing yoked horses ”: 
Drvaspa: Yt. ix, 2. 
raéva-, “ radiant ”’: 
Hvara: Ys. 0, 9; xxii, 24; Ny. i, 10, 17; Yt. vi, 7; Sir. i, 11. 
raévant-, “ radiant ”: 
Ahura Mazda: Ys. 0, 8; i, 1; iv, 7; vi, 10; xii, 1; xvi, 3; xvii, 10; 
xxii, 1, 23; xxiv, 12, 28; xxv, 4; xxvii, 2; lix, 10; Vsp. xi, 16; 
Yt. i, 0, 22, 23; ii, 6; Sir. i, 1, 8, 15, 23; ii, 1, 8, 15, 23; Afr. i, 8; 
FW y, 1, 2. 
Tigtrya: Ys. i, 11; iii, 13; iv, 16; vii, 13; xvi, 4; xxii, 13; xxvii, 2; 
Ny. i, 8; Yt. viii, 0, 2, 3, 4, 5, 6, 8, 13, 16, 18, 20, 22, 23, 25, 26, 
28, 29, 30, 32, 35, 36, 37, 39, 41, 42, 55, 56, 57, 60, 62; xii, 27; 
xviii, 7; Sir. i, 13; ii, 18; Vd. xix, 37. 
Mah: Ny. iii, 7; Yt. vii, 5. 
Miéra: Yt. x, 78. 
Satavaésa: Yt. viii, 32. 
(revént- is used of Indra in RV I, iv, 2; VI, xliv, 11; VIII, ii, 11, 13; 
of Varuna in X, xxxvi, 3; of Mitra in VIII, xlvii, 9; of Brahmanas 
Pati in I, xviii, 2; and of Usas in X, xxxv, 4.) 
raowsna-, “ shining ”: 
Atar: VY 4. 
Tistrya: Yt. viii, 2. 
(Cf. rukm4é- as used of Agni in RV I, xevi, 5; X, xlv, 8.) 
raocahvant-, “ shining ”: 
ASa: Ys. xxxvii, 4. 
raocinavant-, “ shining ”: 
Mah: AZ 6. 
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raoraéa-, “ possessing a swift car ”: 
Parendi: Yt. viii, 38; x, 66; Sir. i, 25; ii, 25; VY 8. 
rayu-, “ light, swift ”: 
Usah: G. v, 5d. 
Parondi: Vsp. vii, 2. 
Fravasis: Yt. xiii, 75. 
ratuwsara-, “ possessing lordship of the ratu”: 
Ahura Mazda: Vsp. xi, 1. 
rabaéstar-, “ warrior ”: 
Atar: Ysa. lxii, 8 (gloss); Ny. v, 6; Sir. i, 9; ii, 9; VY 26. 
Miéra: Yt. v, 53; x, 25, 102, 112, 140. 
SraogSa: Ys. lvii, 33. 
(rathesthd- is used of Indra in RV I, clxxiii, 4, 5; II, xvii, 3; 
VI, xxi, 1; xxiii, 5; VIII, iv, 13; xxxiii, 14; IX, xevii, 49.) 
ranjat-aspa-, “making horses run swiftly ”: 
Usah: G. v, 5. 
rapant-, assisting ”’: 
Ahura Mazda: Ys. lxx, 1. 
ravat-aspa-, “‘ making horses run swiftly ”: 
Usah: G. v, 5. 
ravo-fraoéman-, “ possessing swift flight ”: 
Tistrya: Yt. viii, 2. 
FravaSis: Yt. xiii, 29. 
razista-, “ most upright ”: 
Cista: Ys. 0, 9; xxii, 24; xxv, 5; Ny. i, 8; Yt. x, 126; xi, 16, 21; 
xvi, 1, 2, 4, 7, 20; Sir. i, 24; ii, 24; Vd. xix, 39. 
Rasnu: Ys. i, 7; ii, 7; iii, 9; vi, 6; vii, 9; xvi, 5; xvii, 6; xxii, 9; 
Ixv, 12, 13; Ixx, 3; Vsp. vii, 2; xi, 6; G. v, 2, 7, 10; Yt. ii, 5, 10; 
x, 126; xi, 16, 21; xii, 7, 38; xiii, 86; Sir. i, 7, 18; ii, 7, 18; 
VY 52; Phi. tr. of Vd. xiii, 9. 
rimanivant-, “ peaceful ”: 
Tistrya: Yt. viii, 9. 
rima-sayana-, “ possessing a peaceful abode ”: 
Tistrya: Yt. viii, 2. 
Miéra: Ny. ii, 13; Yt. x, 4. 
rdsant-, “2”: 
Am: Yo. li, 1, 3. 
rgrama-, “ calming ”: 
Fravasis: Yt. xiii, 40. 
ronjista-, “ most swift ”: 
Frava3is: Yt. xiii, 75. 
vaédista-, “ most wise ”: 
Rasnu: Yt. xii, 7. 
vaézyarsta(r?)-, “ sharp-lancer(?)”: 
Vayu: Yt. xv, 48 (47 names). 
vaézyarsti-, “ possessing a sharp lance ”: 
Vayu: Yt. xv, 48 (47 names). 
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vawhu-dah-, “ good-giving ” : 
Ahura Mazda: Ys. xxxviii, 4. 
Yazatas: Ys. i, 19; xvi, 9; xxiii, 4; xxiv, 34. 
(vasuda- is used of Indra in RV VIII, xcix, 4.) 
vanaitivant-, “ victorious ”: 
SraoSa: Ys. lvii, 33. 
vanat-pesana-, “ winning in battle ”: 
Fravasis: Yt. xiii, 30, 35, 40. 
vanant-, “ conquering ”: ; 
Uparatat: Ys. i, 6; ii, 6; iii, 8; iv, 11; vi, 5; vii, 8; xvii, 5; xxii, 8; 
Ixxii, 9; Vsp. i, 6; ii, 8; G. iv, 2, 10, 13; Yt. ii, 5, 10; v, 86; 
x, 33; xiii, 34, 42; xiv, 64; Sir. i, 7, 20; ii, 7, 20; Afr. i, 9; 
FW vy, 1, 2. 
vanb-vispa-, “ all-conquering ”: 
Vayu: Yt. xv, 44 (47 names). 
varatahvant-, “ energetic ”: 
Tistrya: Yt. viii, 49. 
Mah: Ny. iii, 7; Yt. vii, 5. 
Xvaronah: Yt. xix, 9, 45. 
varaté-raga-, “ possessing a rolling car”: 
Drvaspa: Yt. ix, 2. 
(Cf. the suvrd rétha of the Aévins in RV I, xlvii, 7; exviii, 2, 3; 
elxxxiii, 2, 3; III, lviii, 3; IV, xliv, 5; X, xxxix, 1; and of Surya 
in X, Ixxxv, 20.) 


varadat-gaéda-, “ increasing creatures ”: 


Ar&tat: Ys. i, 7; ii, 7; iii, 9; iv, 12; vi, 6; vii, 9; xvii, 6; xxii, 9; 
Vsp. vii, 2; G. v, 2, 7, 10; Yt. ii, 5, 10; x, 1389; xi, 16, 21; 
xii, 18; Sir. 1, 7, 18; ii, 7, 18. 
varsniharsta-, “ ram-freeing ”: 
Ayaiérima: Ys. i, 9; ii, 9; iii, 11; iv, 14; vi, 8; vii, 11; xvii, 8; 
wat, 12s Vep. i, 2. 
varazayant-, “ efficacious ”: 
Vohu Manah: Ys. alv, 4. 
vasd-xsaera-, “ possessing dominion at pleasure ”: 
Haoma: Ys. ix, 25. 
vasd-gaoyaoiti-, “ possessing fields at pleasure ”: 
Miéra: Yt. x, 60. 
vasd-yaona-, “ possessing abodes at pleasure ”’: 
Fravasis: Yt. xiii, 34. 
vasd-yana-, “ possessing favour at pleasure ”’: 
Miéra: Yt. x, 60. 
vazdrat-, “ arising energetic ”’: 
Fravasis: Yt. xiii, 23. 
vahista-, “ best ”: 
Ahura Mazda: Ys. i, 1. 
(Aliso the conventional epithet of Aa.) 
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vahmé-sandah-, “ prayer-fulfilling ” : 

Miéra: Yt. x, 25. 
varadrayna-, “ victorious ”’: 

Fravasis: Yt. xiii, 40, 156. 
yistravant-, “ possessing pastures ”: 

Hadid: Vsp. i, 9; ii, 11; ix, 5. 

HuSiti: Ys. alvivi, 11. 
vastré-datainya-, “ relating to the fodder-harvest ”: 

Maidydi-Sam: Vsp. i, 2; ii, 2. 
vqowo-da-, “ herd-giving ”: 

Miéra: Yt. x, 65. 
vqdw6-frasana-, “ herd-furthering ”: 

“ Arodvi”: Ya. Ixv, 1; Ny. iv, 2; Yt. v, 1. 
rqdwya-, “ relating to herds”: 

Ahura Mazda: Yt. i, 7 (74 names). 
vidacvd-kara-, “ making demon-foes ”: 

Vayu: Yt. xv, 46 (47 names). 
vidcoista-, “ best-deciding ” : 

Ragsnu: Yt. xii, 7. 
vindat-spaéa-, “ army-finding ”: 

Miéra: Yt. x, 35. 
vindixvarenah-, “ glory-finding ”: 

Vayu: Yt. xv, 45 (47 names). 
vivaoza-, “ causing (water) to surge apart”: 

Vayu: Yt. xv, 47 (47 names). 
vitira-, “ deciding ”: 

Fravasis: Yt. xiii, 40. 
vitar-, “ pursuer ”: 

Ahura Mazda: Yt. i, 13 (74 names). 
vidaéva-, “ antidemonic ”: 

“ Arodvi”: Ys. Ixv, 1; Ny. iv, 2; Yt. v, 1. 

Ahura Mazda: Yt. xiii, 146. 
vidaka-, “ finding (?)”: 

Vayu: Yt. xv, 45 (47 names). 
vidvaéstva-, “ unantagonisable ” : 

Ahura Mazda: Yt. i, 8 (74 names). 
vidvant-, “ knowing ”: 

Ahura Mazda: Ys. alv, 3; alviii, 2. 
vidavi-, “ free from deceit ”: 

Ahura Mazda: Yt. i, 14 (74 names). 
vivayant-, “ driving hence ”: 

Fravasis: Yt. xiii, 40. 
vispatas-, “ all-shaping ”: 

Ahura Mazda: Yt. i, 14 (74 names). 
vispaiti-, “lord of the village”: 

Miéra: Yt. x, 112. 





122 Lows H. Gray 


Haoma: Ys. ix, 27. 
(vispdti- is used of Agni in RV I, xii, 2; xxvi, 7; Ix, 2; elxiv, 1; 
III, ii, 10; xiii, 5; V, iv, 3; vi, 5; VII, vii, 4; xv, 7; VIII, xxiii, 
13, 14; xliv, 26; xlix, 19; X, iv, 4; of Indra in III, xl, 3; and 
of Varuna in VIII, xxv, 16.) 
vispavanya-, “ all-conquering ” : 
Ahura Mazda: Yt. i, 14 (74 names). 
vispa vohu mazdadita asacidra, “all good things Mazda-given, with seed 
from Aga”: ‘ 
Ahura Mazda: Yt. i, 7 (74 names). 
vispa-xvddra-, “(giving) all comfort ”: 
Ahura Mazda: Yt. i, 14 (74 names). 
vispa-hisat-, “ all-perceiving ”: 
Ahura Mazda: Ys. xlv, 4; Yt. i, 8 (74 names). 
vispd-afsman-, “ containing all verses ”: 
Daéna: VY 14. 
vispd-mahrka-, “ possessing the death of all”: 
Angra Mainyu: Yt. i, 19; xiii, 71. 
vispo-vidvant-, “ all-knowing ”: 
Ahura Mazda: Yt. xii, 1; Vd. xix, 20, 26. 
Miéra: Yt. x, 24, 27, 35, 46, 60, 69, 82, 141, 143. 
(Cf. visvdvedas- as used of Mitra-Varuna in RV VIII, xxv, 3; of Agni 
in I, xii, 1; xxxiii, 6; xliv, 7; cxxviii, 8; exliii, 4; cxlvii, 3; 
III, xxv, 1; IV, iv, 13; viii, 1; X, iv, 4; of Varuna in VIII, 
xlii, 1; of the Maruts in I, lxiv, 8; V, lx, 7; of the Adityas in V, 
Ixvii, 3; VIII, xviii, 11; xlvii, 3; of the All-Gods in VIII, xxvii, 
2, 4, 11, 19-21; visvavid- is used of Agni in III, xix, 1; xxix, 7; 
V, iv, 3; X, xcei, 3; and of Soma in IX, xxviii, 1; xevii, 56.) 
vispo-varazya-, “ all-working ”’: 
Daéna: VY 14. 
vispd-hankarabya-, “2”: 
Daéna: VY 14. 
vispé-mazista-, “ all-greatest ”: 
SraoSa: Ys. vawiii, 5. 
visavant-, “ venomous ”: 
AZi: Ys. ix, 11; xix, 40. 
visd-vaépa-, “ poison-spitting ”: 
Azi: Ys. ix, 30. 
vouru-gaoyaoiti-, “ possessing wide pastures ”: 
Miéra: Ys. 0, 8; i, 3; ii, 3; iii, 5; iv, 8; vi, 2; vii, 5; xvi, 5; xvii, 2; 
xxii, 4, 23; xxv, 4; lix, 2; lxv, 12, 13; lxviii, 22; Ixx, 3; lxxii, 6; 
Vsp. i, 6; ii, 9; vii, 2; xi, 6; Ny. i, 6, 15;' ii, 10, 13, 14, 15, 17; 
G. i, 2, 7, 8, 10; Yt. ii, 4, 9; vi, 5; viii, 7, 38; x, 1, 3, 4, 5, 6, 7, 
9, 39, 40, 41, 42, 43, 46, 48, 52, 60, 78, 86, 87, 91, 94, 95, 98, 99, 
114, 115, 120, 121, 122, 124, 128, 129, 130, 131, 132, 133, 135, 139, 





Divine and Demonic Epithets in the Avesta 123 


146; xi, 16, 21; xiii, 18, 86, 95; xvii, 16; xix, 35; Sir. i, 7, 16; 
ii, 7, 16; Vd. ii, Js xix, 16. 

(Cf. urtigavyuti- as used of Soma in RV IX, xe, 4; the urvi gavyiti 
of Aditi in 1X, Ixxiv, 3; and the urvi gévyiti to which Mitra- 
Varuna hasten in V, Ixvi, 3.) 

vouru-ddidra-, “ wide-seeing ” : 

Rata: Yt. ii, 3, 8; Sie. 1, 5; 0.5; VE S. 

Saoka: Yt. ii, 2, 7; iii, 0; Sir. i, 3; ii, 4; Vd. xix, 37. 

(Cf. wrucéksas- as used of Surya in RV VII, xxxv, 8; lxiii, 4; and of 
Varuna in I, xxv, 5, 16.) 

vouru-rafnah-, “ wide-reaching ”: 
Ahura Mazda: Ys. i, 1. 
Daéna: VY 14. 

vohumant-, “ possessing goods ”: 

Ahura Mazda: Ys. xii, 1; Vd. xix, 11. 

vohwarsta(r?)-, “ weal-worker ”’: 

Vayu: Yt. xv, 44 (47 names). 

vohvavant-, “ possessing good light ”: 

Mah: Ny. iii, 7; Yt. vii, 5. 

varadrajan-, “ victorious ”: 

Ahura Mazda: Ys. lv, 4; Vsp. xi, 1. 

FravaSis: Yt. xiii, 47, 156. 

Vata: Yt. x, 9; xii, 4, 6; xiii, 47, 48. 

Sraocka: Ya. i, 7; ii, 7; Mi, 1, 9; iv, 12; vi, 6, 173 vit, 1, 93 xvii, 6; 
xxii, 9; lvi, 5; Ivii, 1, 5, 7, 9, 11, 13, 14, 15, 19, 21, 22, 27, 30, 33; 
Vsp. xvi, 1; G. v, 2, 7, 10; Yt. ii, 10; xi, 1, 3, 7, 8; Sir. ii, 7, 17; 
Vd. xix, 40; AZ 6. 

Haoma: Ys. ix, 16 (cf. x, 9). 

(Cf. vrtrahdn- as a standing epithet of Indra in RV; also of Agni 
in I, lix, 6; Ixxiv, 3; lxxviii, 4; III, xx, 4; VI, xvi, 14, 19, 48; 
VIII, Ixiii, 4; X, Ixix, 12; of Indra-Agni in I, eviii, 3; III, xii, 4; 
VI, lx, 3; VII, xciii, 1, 4; xciv, 11; VIII, xxxviii, 2; of Soma 
in I, xci, 5; IX, i, 3; xxiv, 6; Ixxxix, 7; X, xxv, 9; of Manyu 
in X, lxxxiii, 3; and of the ASvins in VIII, viii, 9, 22.) 

varabravam-, “ victorious ”’: 

Voroérayna: Yt. x, 59. 

verabravant-, “ victorious ”: 
Miéra: Yt. x, 141. 

varazi-cakman-, “ possessing energetic eyes ”: 
Fravasis: Yt. xiii, 29. 

varazi-doiéra-, “ possessing energetic eyes ”: 

Amoia Spentas: Ys. xxvi, 3; Yt. xiii, 82; xix, 15. 

varazi-saoka-, “ possessing energetic advantage ”: 

Ahura Mazda: Yt. i, 15 (74 names). 

varazi-savah-, “ possessing energetic profit ”: 

Ahura Mazda: Yt. i, 15 (74 names). 
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varazyawhva-, “ possessing energetic onset ”: 
Maéra: Ys. i, 18; iii, 15; iv, 18; vii, 15; xxii, 25; Vsp. xxi, 2; 
Sir. i, 29. 
Zam: Ys. x, 4. 
vydxana-, “eloquent (or, relating to assemblies?) ”: 
Atar: Yt. xiii, 85. 
Nairyé-sawha: Vd. xxii, 7, 13. 
Miéra: Ny. i, 6; Yt. x, 7, 25, 61, 65. 
vyavant-, “ beaming ”: 
ASi: Yt. xvii, 6. 
Tistrya: Yt. viii, 2. 
(Cf. vibhdvan as used of Agni in RV I, lix, 7; lxvi, 2; III, iii, 9; 
IV, i, 8, 12; V, i, 9; iv, 2; VI, iv, 2; xi, 4; X, vi, 2; xi, 20; 
xci, 1; and of Usas in I, xxx, 20; xlviii, 1; xcii, 14; IV, lii, 6; 
V, Ixxix, 4, 10; VIII, xlvii, 10.) 
saokavant-, “ advantageous ”: 
Mah: Ny. iii, 7; Yt. vii, 5; VY 4. 
saocahin-, “ flaming ”: 
Vayu: Yt. xv, 47 (47 names). 
saocinavant-, “ flaming ”: 
Atar: AZ 6. 
as, ° tT": 
Vayu: Yt. xv, 47 (47 names). 
.saraéa-, “ cold-giving ”: 
Maidyairya: Vsp. i, 2; ii, 2. 
savd-gaéda-, “ possessing advantage for creatures ”: 
Arstat: Vsp. vii, 2; Yt. xi, 16. 
sima-, “ horrible”: 
Azi: Ys. ix, 30. 
suvra-, “red”: 
Atar: Ys. wavi, 19; li, 9. 
(Sukrd- is used of Agni in RV I, Ixix, 1; IV, i, 7; xi, 2; V, xxi, 4; 
xxiii, 4; VI, xvi, 34; xlviii, 7; VII, i, 8; VIII, xlix, 3; X, xxi, 7; 
and of Soma in ITI, xxxii, 2; IX, xevii, 32; cix, 3, 5, 6.) 
sira-, “ mighty ”: 
Apam Napat: Yt. xiii, 95. 
Adi: Yt. xvii, 1, 7, 14. 
Ahura Mazda: Yt. i, 15 (74 names) ; xiii, 78. 
Tistrya: Yt. viii, 4. 
Drvaspi: Yt. ix, 1, 5, 6, 11, 32, 33; Sir. i, 14; ii, 14. 
Fravasis: Ys. ii, 6; vi, 5; xvi, 5; xvii, 18; xxvi, 1, 3; lix, 10, 27; 
Ix, 4; lxxi, 5; Vsp. xiii, 0; Ny. i, 9; G. i, 4; ii, 7; Yt. ii, 10; 
x, 3; xiii, 21, 26, 27, 46, 73, 75, 76, 79, 147; Sir. ii, 19. 
Miéra: Ny. i, 6; ii, 15; Yt. x, 6, 7, 15, 24, 27, 31, 33, 46, 56, 60, 69, 
76, 82, 141, 143. 
Satavaésa: Yt. viii, 0, 62; Sir. i, 13; ii, 13. 
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Sraosa: Ys. lvii, 11; Yt. x, 52; xiii, 146. 
(The term is one of the standing epithets of the amnestonymous 
goddess known as Arodvi Stra Anahita.) 
sovin-, “ advantageous ”: 
Ahura Mazda: Yt. i, 15 (74 names). 
savista-, “ most mighty ”: 
“* Aradvi”: Ny. i, 19; Yt. v, 18, 22, 26, 30, 34, 38, 42, 46, 50, 54, 58, 
69, 73, 82, 105, 109, 113, 117, 139. 
Ahura Mazda: Ys. weviii, 5; waa, 11; xvi, 1; lv, 3; lvi, 1; Vsp. 
xi, 1; xv, 2; Yt. i, 8, 15 (74 names; twice!); AZ 2. 
Tistrya: Yt. viii, 43, 47. 
Drvaspa: Yt. ix, 4, 9, 14, 18, 22, 26, 30. 
Fravasis: Yt. xiii, 31, 34, 75, 147. 
Miéra: Yt. x, 6, 13, 31. 
(Sdvistha- is used of Indra in RV I, lxxx, 1; Ixxxiv, 1, 19; elxv, 7; 
V, mz, 13, 15; xuxxv, 8; xxxvili, 2; VI, xx, 2, 73 xzxvi, 7; 
xxxv, 3; VII, xxi, 5; VIII, vi, 31; xiii, 12; xlvi, 9; 1, 1; li, 4; 
lv, 12; lix, 6; lxxix, 4; Ixxxvi, 14; X, exvi, ]; and of Agni in I, 
exxvii, 11.) 
skutara-, “2”: 
Angra Mainyu: Vd. xix, 3. 
spaéta-, “ white”: 
Cisté: Yt. x, 126. 
(Sveté- is used of Agni in RV III, i, 4; and of Indra-Agni in VIII, 
xl, 8.) 
spanahvant-, “ holy ”: 
Ahura Mazda: Yt. i, 8 (74 names). 
spas-, “ watcher ”: 
Miéra: Yt. x, 61. 
(spas- is used of Mitra-Varuna in RV VI, lxvii, 5 [their spies are men- 
tioned in VII, lxi, 3]; of Indra in VIII, 1, 15 [cf. I, xxxiii, 8]; of 
Surya in IV, xiii, 3; of the Adityas in VIII, xlvii, 11; spies of 
Varuna in I, xxv, 13; VII, lxxxvii, 3; of Agni in IV, iv, 3; and 
of the gods in X, x, 8.) 
spastar-, “ observer ”’: 
Ahura Mazda: Yt. i, 13 (74 names). 
spanah-, “ sanctity ”: 
Ahura Mazda: Yt. i, 8 (74 names). 
spdrd-dasta-, “2”: 
A&i: Yt. xix, 54. 
Fravasis: Yt. xiii, 35. 
spanista-, “ most holy ”: 
Fravasis: Yt. xiii, 75. 
RaSnu: Yt. x, 126; xii, 7. 
spanta-, “holy ”: 
Atar: Ys. lxii, 8 (gloss); Ny. v, 6; Yt. xiii, 85. 
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Fravasis: Ys. ii, 11; vi, 5, 10, 19; xvi, 5; xvii, 5; Vsp. xiii, 0; 
xix, 1; Ny. i, 9; G. i, 4; ii, 7; Yt. xiii, 46, 73, 75. 
Vata: Ys. xvi, 5; Ny. i, 8. 
sraésta-, “most beautiful ”: 
Aga: Ys. xxxvii, 4; lx, 12; Ixxi, 30; Yt. iii, 0, 18; Sir. i, 3. 
Ahura Mazda: Ys. i, 1. 
sraota-gaosa-, “ possessing an ear for hearing(?)”: 
Daéna: VY 14. 
sraotanu-, “ sturdy-bodied ” : 
Fravasis: Yt. xiii, 40. 
sraoéra-, “ hearing ” 
Fravasis: Yt. xiii, 29. 
sravasamna-, “ possessing sturdy ?”: 
Fravasis: Yt. xiii, 40. 
srira-, “ beautiful ”: 
Asa: Ys. xxxv, 3. 
ASi: Yt. xiii, 107; xvii, 6, 60, 61. 
Armaiti: Vd. xix, 13, 16. 
Jgah: G. v, 5. 
Tistrya: Yt. viii, 9. 
Daéna: Yt. x, 64. 
Vata: Yt. xiv, 2. 
Vohu Manah: Vd. xix, 19. 
Haoma: Ys. lvii, 19; Yt. ix, 17; x, 88; xvii, 37, 39. 
srut-gaosa-, “ possessing a hearing ear”: 
Miéra: Yt. x, 107; xix, 35. 
(Cf. Srutkarna-, as used of Agni in RV I, xliv, 13; xlv, 7; X, exl, 6; 
and of Indra in VII, xxxii, 5; VIII, xlv, 17.) 
srut-gaosdétama-, “‘ possessing a most hearing ear ”’: 
Apam Napat: Yt. xix, 52. 
srvara-, “horned ”: 
Azi: Ys. ix, 11; xix, 40. 
srvd-zana-, “ belonging to a horned race”: 
Snaividka: Yt. xix, 43. 
saéto-frasana-, “ wealth-furthering ”: 
“ Aredvi”: Ys. Ixv, 1; Ny. ‘iv, 2; ¥t. v, 1. 
zaéenahvant-, “ watchful ”: 
Miéra: Yt. x, 61. 
zaoydrat-, “ summons-answering ”’: 
FravaSis: Yt. xiii, 23. 
zantu-paiti-, “lord of the district ”’: 
Haoma: Ys. ix, 27. 
zaradustri-, “ Zarathushtrian ”: 
Daéni: Ys. viii, 7; xi, 14; xii, 9; lii, 7; Ix, 2; Yt. viii, 59, 60; 
Vd. ii, 2. 
zaranyd-ao@ra-, “ possessing golden shoes ”: 
Vayu: Yt. xv, 57. 
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zaranyo-aiwydwhana-, “ possessing a golden girdle”: 
Vayu: Yt. xv, 57. 

saranyd-xaoda-, “ possessing a golden helmet ”: 
Vayu: Yt. xv, 57. 

zaranyo-cawra-, “ possessing golden wheels ”: 

Vayu: Yt. xv, 57. 

(hiranyacakra-, is used of the Maruts in RV I, 1lxxxviii, 5.) 

zarany6-pusa-, “ possessing a golden diadem ”: 

Vayu: Yt. xv, 57. 

zaranyo-mina-, “possessing a golden necklace ”: 
Vayu: Yt. xv, 57. 

zaranyo-vastra-, “ possessing golden clothing ”: 
Vayu: Yt. xv, 57. 

zaranyd-vara0mam-, “ possessing a golden breastplate ”: 
Miéra: Yt. x, 112. 

saranyd-vasa-, ‘ possessing a golden car”: 

Vayu: Yt. xv, 57. 

(Cf. hiranyaratha-, as used of Agni in RV IV, i, 8; and of the Maruts 
in V, ivit, 1.) 

caranyd-zaya-, “ possessing golden weapons ”’: 
Vayu: Yt. xv, 57. 
zairi-gaona-, “ gold-coloured ”: 

Haoma: Ys. ix, 16; x, 12. 

(Cf. htranyavarna- as used of Indra in RV V, xxxviii, 2; of Apim 
Napat in II, xxxv, 10; of the Maruts in II, xxxiv, 11; of Usas 
in III, lxi, 2; VII, xxvii, 2; and hiranyaripa-, of Apim Napat 
in II, xxxv, 10; and of Agni in IV, iii, 1; X, xx, 9.) 

zairita-, “ yellow ”: 

Azi: Ys. ix, 11, 30; xix, 40. 

(Cf. hérita- as used in Indra in RV III, xliv, 4.) 

2airi-ddidra-, “ golden-eyed ” : 

Haoma: Ys. lvii, 19; Yt. ix, 17; x, 58; xvii, 37, 39. 

(Cf. hiranyaksd- as used of Savitr in RV I, xxxv, 8.) 

eairina-, “ putting to sleep ”: 

Biidyqasta: Yt. xviii, 2; Vd. xi, 9, 12. 

sairi-padina-, “ golden-heeled ”: 
Gandarowa: Yt. v, 38; xix, 41. 
eairimydvant-, “ possessing a (fixed) abode ”: 
Mah: Ny. iii, 7; Yt. vii, 5. 
eavano-si-, “helping at summons ”: 
Apam Napat: Yt. xix, 52. 
zavano-srit-, “ summons-hearing ”: 

Miéra: Yt. x, 61. 

Satavaésa: Yt. xiii, 44. 

(havanagrit- is used of Rudra in RV II, xxxiii, 15; of Indra in I, 
x, 10; VIII, xii, 23; of Indra-Agni in VI, lix, 10; of Indra- 
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Varuna in VII, lxxxiii, 3; of the Aévins in V, lxxv, 5; VIII, 
viii, 7; of the Adityas in VIII, ly’, 5; and of the All-Gods in 
VI, lii, 10.) 
zavané-svan-, “helping at summons”: 
Miéra: Yt. x, 76. 
zdiri-, “ golden ”: 
Haoma: Ys. xlii, 5; ix, 17, 30, 31, 32; x, 13, 21; Vsp. xi, 2; Sir. 
ii, 30; Vd. xix, 19. 
(Cf. hdri- as used of Soma in RV Iii, iii, 9; v, 4; lvii, 2; lxx, 8; 
xevii, 6, 9; ci, 15; ciii, 2, 4; cvii, 16; X, ci, 10.) 
zinaka-, “7”: 
Vayu: Yt. xv, 45 (47 names). 
zurijah-, “2”: 
Asté-viddtu: Aog. 57. 
éndtar-, “ knower ”: 
Ahura Mazda: Yt. i, 12, 13 (74 names; twice!). 
éndista-, “ best-knowing ”: 
Ahura Mazda: Yt. i, 138 (74 names). 
haomacana-, “ promising Haoma ”: 
Maéra: Yt. xviii, 8. 
hacat-asa-, (ed. -aéga-), “ having ASa following ”: 
Daéna: VY 14. 
haGravana-, “ conquering at once”: 
Vayu: Yt. xv, 46 (47 names). 
(Cf. satrajit- as used of Indra in RV II, xxi, 1; VIII, lxxxvii, 4.) 
haéravanya-, “ conquering at once ”: 
Ahura Mazda: Yt. i, 14 (74 names). 
havawhé-da-, “ giving beatitude ”: 
Miéra: Yt. x, 65. 
hazawra-gaosa-, “ possessing a thousand ears ”: 
Miéra: Ys. i, 3; ii, 3; iii, 5; iv, 8; vi, 2; vii, 5; xvii, 2; xxii, 5; 
Hz, 2; Ny. i, 6, 16s. &, 10; G.. 4%, 2, 8, 10; Wt vi, Ss x, 7%, 
91, [41; xvii, 16; Sir. i, 16; ii, 16. 
hazawra-yaowsti-, “ possessing a thousand faculties ”: 
Dahiaka: Ys. ix, 8; AZ 3. 
Miéra: Yt. x, 35 (cf. x, 82), 107; xix, 35. 
hata-marani-, “ mindful of what is merited ”: 
Ahura Mazda: Yt. i, 8 (74 names). 
hqam-vainti-, “ conquering ”’: 
Azmi: Yt. ii, 1, 6; xv, 1; Vep. vii, 1; Sir. i, 23 ii, 2. 
ham-varaitivant-, “capable of defending ”: 
Fravasis: Yt. xiii, 33. 
SraoSa: Ys. lvii, 33. 
huawvitacina-, “ possessing a good onset”: 
Cista: Yt. xvi, 1. 
hukarap-, “ well-bodied ”: 
Haoma: Ys. ix, 16. 
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kukaraptama-, “ best-bodied ” : 
Ahura Mazda: Ys. i, 1. 
huwratu-, “‘ possessing good wisdom ”: 
Haoma: Ys. ix, 23; x, 2. 
(sukrétu- is used of Soma in RV I, xci, 2; IX, ii, 3; xii, 4; xlviii, 
3; lxiii, 28; lxv, 30; lxx, 6; Ixxii, 8; Ixxiii, 8; cii, 3; of Agni 
in I, exxviii, 4; cxli, 11; cxliv, 7; ITI, i, 22; V, xi, 2; xxv, 9; 
VI, xvi, 3; VIII, xix, 17; lxiii, 7; lxxiii, 8; X, cxxii, 2, 6; of 
Indra in I, v, 6; li, 13; iv, 6; Of, sexi, 3; UM, xlix, 15 Vi 
xxx, 3; VIII, i, 18; xxxiii, 5; X, exliv, 6; of Varuna in I, 
xxv, 10, 12; V, lxv, 1; VIII, xxv, 2; of Mitra-Varuna in III, 
lxii, 16; VII, lxi, 2; VIII, xxv, 5, 8; of Brhaspati in I, exxxix, 
10; of Savitr in VI, Ixxi, 1; and of Surya in VI, xxx, 2.) 
huxsaéra-, “ possessing good dominion ”: 
Amosa Spontas: Ys. xxxv, 1; ii, 2; iv, 4, 25; vi, 1; xiii, 4; xiv, 2; 
xxiv, 9; xxv, 1; lvi, 3, 4; Iviii, 5; lix, 1; lxili, 3; lxv, 912, 13, 
17; Ixx, 1; Vsp. v, 2; viii, 1; ix, 4; xi, 12; Yt. ii, 6; Sir. ii, 
1, 8, 15, 28; Afr. ii, 3; Vd. xix, 9; FW v, 2. 
Ahura Mazda: Vsp. xi, 1. 
(suksatrd- is used of Indra in RV V, xxxii, 5; xxxviii, 1; of Varuna 
in VII, lxiv, 1; lxxxix, 1; of Mitra in III, lix, 4; and of Varuna, 
Mitra, and Agni in VI, xlix, 1; li, 10.) 
huwsadrétama-, “ possessing best dominion ”: 
Ahura Mazda: Afr. iii, 6. 
huci@ra-, “ possessing a good appearance ”: 
A&Si: Yt. xvii, 15. 
hutdsta-, “ well-shaped ”: 
Ama: Yas. i, 6; ii, 6; iii, 8; iv, 11; vi, 5; vii, 8; xvii, 5; xxii, 8; 
Ixxii, 9; G. iv, 2, 10, 13; Yt. ii, 5, 10; xiii, 42; xiv, 7, 9, 44; 
Sir. 1, 1, 20s: i, T, 20; Afr: 1, Os; WW vy, 1, 2. 
Miéra: Ny. i, 6; Yt. x, 7. 
hudanu-, “ possessing good insight ”: 
Ahura Mazda: Yt. i, 15 (74 names). 
huddnustama-, “ possessing best insight ”: 
Ahura Mazda: Yt. i, 15 (74 names). 
huddiéra-, “ possessing good eyes ”: 
Fravasis: Yt. xiii, 29. 
huéda-, “ possessing good insight ”: 
Amosa Spontas: Ys. xxxv, 1; ii, 2, 12; iv, 4, 25; vi, 1; xiii, 4; 
xiv, 2; xxiv, 9; xxv, 1; lvi, 3, 4; Ilviii, 5; lix, 1; Llxiii, 3; 
Ixv, 12, 18, 17; xx, 1; Vep. v, 2; viii, 1; ix, 4; xi, 12; Yt. 
ii, 6; Sir. ii, 1, 8, 15, 23; Afr. ii, 3; Vd. xix, 9; FW v, 2. 
Ahura Mazda: Ys. alviti, 3; xvi, 1. 
Atar: Ny. v, 4. 
Vata: Ys. xvi, 5; Ny. i, 8; Sir. i, 22; ii, 22. 
huéata-, “ well-created ”: 
Asi: Yt. xvii, 5. 
a 
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Miéra: Yt. x, 142. 
Haoma: Ys. ix, 16. 
huddman-, “ well-intentioned ”: 
Ahura Mazda: Ys. i, l. 

hunaravant-, “ skilful ”: 

Cista: Yt. xvi, 1. 

(Cf. stindra- as used of Usas in RV I, xlviii, 5, 8, 10; IV, lii, 1; 
VEE, kxexi, 1.) 

hunairydnk-, “ skilful ”: 
Miéra: Yt. x, 102. 
hupa@mainya-, “ possessing good paths ”: 
Cista: Yt. xvi, 1. 
hupairitan-, “ well-extending round about (?)”: 

Vayu: Yt. xv, 46 (47 names). 

hupairispa-, “well-flourishing round about (?)”: 

Vayu: Yt. xv, 46 (47 names). 

humiaya-, “ possessing good blessings ”’: 
Ahura Mazda: Ys. xli, 3. 

huyaona-, “ possessing good places ”: 
Fravasis: Yt. xiii, 29. 

huyazata-, “ well-honoured ”’: 
ASi: Yt. xvii, 1. 

huraoéa-, “ well-formed ”: 

Ama: Ys. i, 6; ii, 6; iii, 8; iv, 11; vi, 5; vii, 8; xvii, 5; xxii, 8; 
lxxii, 8; G. iv, 2, 10, 13; Yt. ii, 5, 10; xiv, 7, 9, 44; Sir. i, 
4, 20s MM, 7, 20; Af. i, 9. 

* Aredvi”: Yt. v, 15. 

Adi: Ya. ii, 14; vi, 13; xvii, 14; Sir. ii, 25; Yt. xvii, 1. 

Drvaspai: Yt. ix, 2. 

Nairyo-sawha: Ys. lvii, 3; Yt. xi, 8; VY 40. 

Srao’a: Ys. ii, 7; vi, 6, 17; xvii, 6; lvi, 5; lvii, 2, 5, 7, 9, 11, 
13, 15, 10, 21, 23, 25, 26, 27, 30, 33; Ixv, 12, 18; Yt. xi, 1; 
Sir. ii, 7, 17; Vd. xviii, 22, 31, 34, 37, 40, 43, 46, 49, 54, 57; 
xix, 15, 40; AZ 6; FW vy, 1, 2. 

hurd6ya-, “ possessing a good chariot ”: 

Miéra: Yt. x, 76. 

(Cf. surdtha- as used of the A&vins in RV I, xxii, 2; of the Maruts 
in V, lvii, 2; and of Agni in IV, ii, 4 [in these two instances 
also with svdsva-].) 

husayana-, “ possessing a good abode”: 

Tistrya: Yt. viii, 2. 

Miéra: Ny. ii, 13; Yt. x, 4. 

(Cf. suksiti- as used of Soma in RV I, xci, 21.) 

husyaodana-, “ beneficent ”: 
Armaiti: Ys. alv, 4. 
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huzaéna-, “ possessing good weapons ”: 
Miéra: Vd. xix, 15, 28. 
(Cf. svdyudhd- as used of Soma in RV IX, iv, 7; xv, 8; xxxi, 6; 
Ixv, 5; Ixxxvi, 12; lxxxvii, 2; xevi, 16; eviii, 15; ex, 12; of Indra 
in VI, xvii, 13; X, xlvii, 2; and of the Maruts in V, lvii, 2; 
Ixxxvii, 5; VII, lvi, 11.) 
hvaraz-, “ beneficent ”’: 
Haoma: Ys. ix, 16. 
hvara-hazaoga-, “ possessing like will with the Sun”: 
Amosa Spontas: Ny. i, 1; Yt. x, 51; xiii, 92. 
hvaspa-, “ possessing good horses ”: 
Miéra: Yt. x, 76. 
(svdSva- is used of Indra in RV IV, xxix, 2; V, xxxili, 3; of the 
Agvins in VII, lxviii, 1; lxix, 3; of Agni in IV, ii, 4; and of the 
Maruts in V, lvii, 2 [in these two instances also with surdétha-].) 
hvawsta-, “ possessing good pacification ”: 
Vorsérayna: Yt. xiv, 28. 
hvapah- (baya), “ possessing good works ”: 
Ahura Mazda: Ys. x, 10; lxxi, 10; Yt. x, 92. 
hvémarédika-, “ very merciful ”: 
Miéra: Yt. x, 140. 
hvadyaona-, “ possessing a good place”: 
Cistaé: Yt. xvi, 1. 
Voroérayna: Yt. xiv, 28. 
hvayaozda-, “ possessing good battle ”: 
Cista: Yt. xvi, 1. 
hvarat-, “ arising well”: 
Fravasis: Yt. xiii, 23. 
hvé-aiwisak-, “ well-attending ” : 
Asi: Ys. lii, 1. 
xvaétvadasa-, “ having performed next-of-kin marriage ”: 
Daéna: Ys. xii, 9. 
xvadadta-, “ autonomous ”: 
Owiida: Ys. Ixxii, 10; Ny. i, 8; Yt. x, 66; Sir. i, 21; ii, 21; Vd. xix, 
13, 16; VY 24. 
Raotd: Ys. i, 16; iii, 18; iv, 21; vii, 18; xvi, 6; xxii, 18; Yt. xii, 35; 
Sir. i, 30; ii, 30; Vd. xix, 35. 
(Cf. svadhivant- as used of Agni in RV I, xxxvi, 12; exliv, 7; 
exivii, 2; TI, xx, 3; IV, v, 23 x, 6s xik,. 33 V,. i, 5; VEX, 
xliv, 20; X, xi, 8; exlii, 3; of Indra in I, lxiii, 6; clxxiii, 6; 
TE, =x, G; Fil, xii, 8; IV, xx, 43 VI, xvii, 4; uxi, 3;. Vil, 2x, 1; 
X, xlii, 9; of Varuna in VII, lxxxvi, 4, 8; Ixxxviii, 5; of Pisan 
in VI, lviii, 1; and of ViSvakarman in X, lxxxi, 5; ef. also 
svadhivan- as used of Agni in V, iii, 2; of Indra in V, xxxii, 10; 
of Rudra in VII, xlvi, 1; and of the dual world [rédasi] in VII, 
zaxi, 7.) 
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avanat-Cavra-, “ possessing resounding wheels ”: 
Asi: Yt. xvii, 1. 
Drvaspai: Yt. ix, 2. 
avaranawuhastama-, “most glorious ”: 
Ahura Mazda: Yt. i, 12 (74 names). 
avaranavhan-, “ glorious ” : 
Ahura Mazda: Yt. i, 12 (74 names). 
avaranah-, “ glory ”: 
Vayu: Yt. xv, 48 (47 names). 
avaranahvant-, “ possessing glory ”: 
Ahura Mazda: Ys. 0, 8; i, 1; ii, 11; iv, 7; vi, 10; xii, 1; xvi, 3; 
xvii, 10; xxii, 1, 23; xxiv, 12, 28; xxv, 4; xxvii, 2; lix, 10; 
Van. xi, 16; Xt. 1, 0, 22, 28; i, Gs Sir. i, I, 8, 36, 28; i, 1, 8, 
15, 23; Afr. i, 8; ii, 1, 3, 5; iv, 2; FW v, 1, 2. 
Tistrya: Ys. i, 11; iii, 13; iv, 16; vii, 13; xvi, 4; xxii, 13; xxvii, 2; 
Ny. i, 8; Yt. viii, 0, 2, 3, 4, 5, 6, 8, 13, 16, 18, 20, 22, 23, 25, 
26, 28, 29, 30, 32, 35, 36, 37, 39, 41, 42, 55, 56, 57, 60, 62; 
xii, 27; xviii, 7; Sir. i, 13; ii, 13; Vd. xix, 37. 
Mah: Ny. iii, 7; Yt. vii, 5. 
Satavaésa: Yt. viii, 32. 
atarend-da-, “ glory-giving ”: 
Miéra: Yt. x, 16. 
@vabravana-, “ possessing well-being ”’: 
Drvaspa: Yt. ix, 1. 
avdbravant-, “ possessing well-being ”: 
Ahura Mazda: Yt. i, 14 (74 names). 
Usah: G. v, 5. 
Fravai3is: Yt. xiii, 32. 
Hadis: Vsp. ix, 5. 
avdpera-, “ bringing welfare ”’: 
A&i: Ys. ii, 14; vi, 13; xvii, 14; Sir. ii, 25; Yt. xiii, 157. 
Fravasis: Yt. xiii, 32. 
(Cf. supdrd- as used of Indra in RV III, 1,3; VI, xlvii, 7; VIII, xiii, 27) 
wvdsaoka-, “ possessing good advantage ”: 
Drvaspa: Yt. ix, 2. 
awvastra-, “ possessing good pastures ”: 
Raman: Ys. 0, 8; i, 3; ii, 3; iii, 5; iv, 8; vi, 2; vii, 5; xvi, 5; 
xvii, 2; xxii, 5, 23; xxv, 4; lix, 2; lxxii, 6, 10; Vsp. i, 6; ii, 9; 
Ny. 11, 10; G. i, 2, 7, 8, 10; Yt. ii, 4, O3-x, 1465 Sir. i; 7, 16, 21; 
ii, 7, 16, 21; Vd. iii, 1; AZ 7. 
av5ng-darasa-, “ possessing the appearance of the sun ”: 
XSadra: Ys. wliii, 16. 
avsnvant-, “ sunny ”: 
Aéa: Ys. xvwii, 2. 
(Cf. svdrvant- as used of Indra in RV VIII, lxxxvi, 1; of Agni in I, 
lix, 4; of Aditi in I, exxxvi, 3; of Usas in X, xi, 3; and of the 
gods in VI, 1, 2.) 
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NAMES OF DIVINE OR DEMONIC BEINGS. 


[Epithets in italics are peculiar to the divine being under whose name 
they are recorded; epithets marked with an asterisk (*) under Ahura 
Mazda and Vayu are found in the lists of seventy-four and forty-seven 
names respectively. ] 


AéSma: (4) 
arvi-dru-, dusxvaronah-, duZda-, pasd-tanu-. 
AéSma and Angra Mainyu: 
duSxvaronah-, duZda. 
Angra Mainyu: (10) 
duSxvaronah-, duZdaéna-, duZda-, duédéman-, duzvarastavaraz-, drayvant-, 
pouru-mahrka-, mairya-, vispd-mahrka-, skutara-. 
Angra Mainyu and AéSma: 
duSxvaronah-, duZzdi-. 
Angra Mainyu and Dahika: 
duZdaéna. 
Angra Mainyu and Biiyasta: 
mairya. 
Apam Napat: (10) 
aurvat-aspa-, argan-, ahura-, upipa-, xSaéta-, xSa@rya-, berazant-, sira-, 
srut-gaosdtama-, zavano-si-. 
Apam Napat and Amosa Spontas: 
xSaéta-. 
Apam Napat, AmoSa Spontas, “ Arodvi,” A8i, Ahura Mazda, Ahura-Miéra, 
Tistrya, FravaSis, Miéra, RaSnu, Sraosa, and Haoma: 
berazant-. 
Apam Napat, Asi, Ahura Mazda, TiStrya, Drvispi, Fravasis, Miéra, 
Satavaésa, and SraoSa: 
sura. 
Apam Napat, Ahura Mazda, and Midra: 
ahura-. 
Apam Napat, Ahura Mazda, and Haoma: 
xSaérya-. 
Apam Napat and Gandarowa: 
upapa-. 
Apam Napat and Hvaro: 
aurvat-aspa. 
Aiwisriiérima: (1) 
aibigiya. 
Ama: (2) 
huta&sta-, huraoéda-. 
Ama, “ Aradvi,” A3i, Drvispi, Nairyé-Sawha, and Srao%a: 
huraoéa-. 
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Ama and Miéra: 
hutasta-. 
Amosa Spontas: 
aidyajah-, aiwydma-, ahuirya-, xSaéta-, taxma-, berozant-, yavaéji-, 
yavaesi-, varazi-doidra-, huxsabra-, huba-, hvara-hazaosa-. 
Amosa Spontas and Apgm Napat: 
xSaéta-. 
Amosa Spontas, Apam Napat, “ Arodvi,” ASi, Ahura Mazda, Ahura-Miéra, 
Tistrya, FravaSis, Mira, RaSnu, SraoSa, and Haoma: 
borozant-. 
Amosa Spontas, Ahura Mazda, Atar, and Vata: 
hudéa-. 
Amosa Spontas and Ahura-Miéra: 
aidyajah-. 
Amosa Spontas, Atar, DimdiS Upamana, Fravaiis, Miéra, Vayu, Vata, and 
SraoSa : 
taxma-. 
Amosa Spontas, Daéna, and Sraosa: 
ahuirya-. 
Ayiérima: (1) 
fraourvaéstrima-, varsniharita-. 
“ Aradvi”: (19) 
anahita-, amavant-, aurvant-, ahurd-tkaésa-, ddi-frddana-, xdiéna-, 
gaé0o-fradéana-, daiwhu-frdéana-, poroéu-frika-, baéSazya-, bdzu- 
staoyah-, berezant-, masita-, vq0wd-frddana-, vidaéva-, sira-, 
sovista-, éaétd-fradana-, huraoda-. 
“ Aradvi,” Apam Napait, AmoSa Spontas, ASi, Ahura Mazda, Ahura-Miéra, 
Tistrya, Fravasis, Miéra, RaSnu, Srao’a, and Haoma: 
borezant-. 
“ Aradvi,” Ama, 
“ Aradvi,” Ama, Asi, Drvaspa, Nairyé-Sawha, and Sraosa: 
huraoéa-. 
“ Aradvi,” Asi, Ahura Mazda, Tistrya, bi pa, FravaSis, Vanant, Haoma, 
and Hapté-Iringa: 
baéSazya-. 
“ Aredvi,” Asi, Atar, Uparatit, Yroti, Cisti, Tistrya, Drvaspa, Paurvatat, 
Fravasis, Miéra, Yazatas, Raénu, Vanant, Voroérayna, and SraoSa: 
amavant-. 
“ Arodvi,” ASi, and USah: 
x80i0na-. 
“ Aradvi” and Ahura Mazda: 
vidaéva-. 
“ Aradvi,” Ahura Mazda, Ti&trya, Drvaspa, Fravaiis, and Miéra: 
sevista-. 
“ Aradvi” and Daéna: 
pereéu-fraka-. 
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“ Aradvi,”’ Miéra, and Haoma: 
anihita-. 
“ Aradvi” and Haoma: 
aurvant-. 
Airyaman: (1) 
isya-. 
Arstat: (3) 
fridat-gaééa-, varadat-gaéda-, savd-gacéa-. 
Arstat, ASa, Ahura Mazda, Daéna, SraoSa, and Haoma: 
fridat-gaééa-. 
Asto-Vidatu: (2) 
apairi-dya-, zirijah-. 
Aga: (6) 
urvasman-, fraidat-gaééa-, raocahvant-, sraéSta-, srira-, «vdnvant-. 
A’a, ArStat, Ahura Mazda, Daéna, SraoSa, and Haoma: 
fradat-gaééa-. 
Asa, ASi, Armaiti, USah, TiStrya, Daénai, Vata, Vohu Manah, and Haoma: 
srira-. 
Aga and Ahura Mazda: 
sraésta-. 
Agi: (25) 
amavant-, dfrasdhvant-, x80iéna-, darayd-vdradman-, daté-saoka-, 
damidita, paraévira-, pouru(s)-xta@ra-, baéSazya-, bdnumarnt-, 
berezant-, mazd-rayi-, misak-, rdsant-, vyavant, sira-, spird-dasta-, 
srira-, hucidra-, hudata-, huyazata-, huraoda-, hvd-aiwisak-, xvanat- 
caxra-, XVapara-. 
Asi, Apam Napat, AmosaSpontas, “ Aredvi,” Ahura Mazda, Ahura-Miéra, 
Tistrya, FravaSis, Mira, RaSnu, SraoSa, and Haoma: 
berezant-. 
Asi, Apam Napat, “ Aradvi,” Ahura Mazda, TiStrya, Drvaspa, Fravaiis, 
Miéra, Satavaésa, and Haoma: 
sura-. 
Asi, Ama, “ Aradvi,’ Drvaspa, Nairyé-Sawvha, and Sraosa: 
huraoéa-. 
Asi, “ Arodvi,” Ahura Mazda, Tistrya, Drvaspa, Fravasis, Vanant, Haoma, 
and Hapto-Iringa: 
baéSazya-. 
Asi, “ Aradvi,” Atar, Uparatat, Wroti, Cisti, Tistrya, Drvispi, Paurvatat, 
Fravasis, Miéra, Yazatas, Ra&Snu, Vanant, Voradrayna, and SraoSa: 
amavant-. 
A&i, “ Aradvi,” and USah: 
x80i0na-. 
Asi, ASa, Armaiti, USah, TiStrya, Daéni, Vata, Vohu Manah, and Haoma: 
srira-. 
ASi, Ahura Mazda, and Raman: 
pouru (8) -xvaéra-. 
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Ama and Miéra: 
huta&ta-. 
Amosa Spontas: 
aidyajah-, aiwydma-, ahuirya-, xSaéta-, taxma-, berezant-, yavaéiji-, 
yavaésil-, varazi-doidra-, huxsabra-, hubd-, hvara-hazaosa-. 
Amosa Spontas and Apam Napat: 
xSaéta-. 
Amosa Spontas, Apam Napat, “ Aredvi,” ASi, Ahura Mazda, Ahura-Miéra, 
TisStrya, FravaSis, Miéra, RaSnu, SraoSa, and Haoma: 
borozant-. 
Amosa Spontas, Ahura Mazda, Atar, and Vata: 
huda-. 
Amosa Spontas and Ahura-Miéra: 
aifyajah-. 
Amosa Spontas, Atar, DimdiS Upamana, Fravaisis, Miéra, Vayu, Vata, and 
SraoSa: 
taxma-. 
Amosa Spontas, Daéna, and SraoSa: 
ahuirya-. 
Ayiérima: (1) 
fraourvaéstrima-, varsniharita-. 
“ Aradvi”: (19) 
anahita-, amavant-, aurvant-, ahurd-tkaésa-, ddi-frddana-, xSdidna-, 
gaé06-frasana-, daivhu-frddana-, poraéu-frika-, baéSazya-, bdzu- 
staoyah-, berezant-, masita-, vq0wd-frddana-, vidaéva-, sira-, 
sovista-, saétd-fradana-, huraoda-. 
“ Aradvi,” Apam Napait, AmoSa Spontas, Asi, Ahura Mazda, Ahura-Midéra, 
Tistrya, Fravasis, Miéra, RaSnu, SraoSa, and Haoma: 
berozant-. 
“ Arodvi,” Ama, 
“ Aradvi,” Ama, As’i, Drvaspi, Nairyd-Sawha, and Sraoia: 
huraoéa-. 
“ Aradvi,” A&Si, Ahura Mazda, TiStrya, Drvaspa, Fravasis, Vanant, Haoma, 
and Hapté-Iringa: 
baéSazya-. 
“ Aroedvi,” Asi, Atar, Uparatait, Arati, Cisti, Tistrya, Drvaspa, Paurvatat, 
Fravaisis, Miéra, Yazatas, RaSnu, Vanant, Voraérayna, and Sraoka: 
amavant-. 
“ Arodvi,” Asi, and USah: 
x80iéna-. 
“ Aradvi” and Ahura Mazda: 
vidaéva-. 
“ Aradvi,” Ahura Mazda, Ti&trya, Drvaspai, FravaSis, and Miéra: 
sevista-. 
“ Aradvi” and Daéna: 
poredu-fraika-. 
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“ Arodvi,”’ Miéra, and Haoma: 
anihita-. 
“ Aradvi” and Haoma: 
aurvant-. 
Airyaman: (1) 
isya-. 
Arstat: (3) 
fridat-gaééa-, varadat-gaéda-, savd-gaééa-. 
Arstat, ASa, Ahura Mazda, Daéna, SraoSa, and Haoma: 
fridat-gaééa-. 
Asto-Vidatu: (2) 
apairi-dya-, zirijah-. 
Aga: (6) 
urvasman-, fridat-gaé0a-, raocahvant-, sraéSta-, srira-, «vinvant-. 
Aka, ArStat, Ahura Mazda, Daénd, SraoSa, and Haoma: 
fradat-gaééa-. 
Asa, ASi, Armaiti, USah, TiStrya, Daéni, Vita, Vohu Manah, and Haoma: 
srira-. 
ASa and Ahura Mazda: 
sraéSta-. 
Agi: (25) 
amavant-, dGfrasdhvant-, x80idna-, darayd-varadman-, datd-saoka-, 
damidita, paradvira-, pouru(s)-xvaéra-, baéSazya-, bdnumant-, 
berezant-, mazd-rayi-, misik-, rdsant-, vyavant, stira-, spird-dasta-, 
srira-, huci@ra-, hudata-, huyazata-, huraoda-, hvd-aiwisak-, xvanat- 
éaxra-, XVapara-. 
Asi, Apgm Napat, AmoSaSpentas, “ Aredvi,” Ahura Mazda, Ahura-Miéra, 
Tistrya, FravaSis, Midra, RaSnu, SraoSa, and Haoma: 
berozant-. 
Asi, Apam Napat, “ Aradvi,” Ahura Mazda, Tistrya, Drvaspa, Fravasis, 
Miéra, Satavaésa, and Haoma: 
sira-. 
A&si, Ama, “ Aradvi,” Drvaspa, Nairyd-Sawha, and Sraoia: 
huraoéa-. 
Asi, “ Arodvi,” Ahura Mazda, TiStrya, Drvaspa, Fravasis, Vanant, Haoma, 
and Hapté-Iringa: 
baéSazya-. 
Asi, “ Aredvi,” Atar, Uparatat, Wroti, Cisti, Tistrya, Drvaspai, Paurvatat, 
Fravasis, Miéra, Yazatas, RaSnu, Vanant, Voraérayna, and Sraoga: 
amavant-. 
A8i, “ Aradvi,” and Usah: 
x80i0na-. 
Asi, AS’a, Armaiti, USah, TiStrya, Daéni, Vata, Vohu Manah, and Haoma: 
srira-. 
Asi, Ahura Mazda, and Raman: 
pouru (8) -xvaéra-. 
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A&i, GduS Urvan, Miéra, and Haoma: 
damidata-. 
A&i and Ti8trya: 
vyavant-. 
ASi and Drvaspa: 
xVanat-Caxra-. 
ASi and FravaiSis: 
spard-daSta-, xvapara-. 
ASi and Miéra: 
dato-saoka-. 
ASi, Miéra, and Haoma: 
hudata-. 
Aii: (7) 
aspo-gar-, nara-gar-, visavant, visd-vaépa-, sima-, srvara-, zairita-. 
Ahura Mazda: (98) 
adaoya-, adaoyd-wratu-, *adavi-, abawha-, *ava-tanuya-, *ava-namna-, 
asaohac-, *asa-, *adavan-, *asavastama-, *asa vahista-, *ahura-, 
axvafna-, *d@ravatama-, *d0ravan-, “*isa-viabra-, *iséo-xsabryo- 
tama-, iéya-, wraosdista-, *xratu-, *xratumant-, swradwistc-, 
*“xSaérya-, *xsa@rydtama-, xSayant-, “Ccisti-, *Cistivant-, *éritar-, 
daivah-, *ddtar-, *diraédarstar-, “*diraédarostema-, *diraé- 
sika-, *tbaésd-taurvan-, *nqmo-xsabra-, *nqamo-xsabrydtama-, *paiti- 
payu-, *patar-, *padyu-, *pouru-darstar-, *pouru-darstama-, 
pouru-xvarenah-, *pouru(S)-xvaéra-, “frawitya-, fridat-gaééa-, 
*fsimant-, *fsise-mq@ra-, *ba@Sazya-, *baésazydtama-, beroezant, 
*mainyu spantédtama, mazista-, *mazddh-, raévant-, ratuxésaéra-, 
rapant-, vawhu-dih, vahista-, *vqdwya-, *vitar-, vidaéva-, 
*vidvaéstva-, vidvant-, *vidavi-, **vispatas-, *vispavanya-, *vispa 
vohu mazdaddta asacibra-, *vispa-xvadra-, *vispa-hisat-, vispé- 
vidvant-, vouru-rafnah-, vohumant-, voradrajan-, *varazi-saoke-, 
*vorazi-savah-, *siira-, *savin-, *sovista-, *spanahvant-, *spastar-, 
*spdnah-, *sraéSta-, *zndtar-, *sndista-, *hadravanya-, *hata- 
mavam-, hukaraptama-, huwxsabrétama-, *hudainu-, *hudamustama-, 
hudaman-, huda-, hundya-, hvapah-, *xvaranawuhastama-, *avare- 
naehan-, xvarohvant-, *xvaéravant. 
Ahura Mazda, Apam Napat, AmoSa Spontas, “ Arodvi,” ASi, Ahura-Miéra, 
Tistrya, FravaSis, Mira, RaSnu, SraoSa, and Haoma: 
boerozant-. 
Ahura Mazda, Apam Napat, A8i, Ti8trya, Drvaspi, Fravaiis, Miéra, 
Satavaésa, and Sraosa: 
sura-. 
Ahura Mazda, Apam Napat, and Miéra: 
ahura-. 
Ahura Mazda, Apam Napat, and Haoma: 
xSaérya-. 
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Ahura Mazda, AmoSa Spontas, Atar, and Vita: 
huda-. 

Ahura Mazda and “ Arodvi ”: 
vidaéva-. 

Ahura Mazda, “ Aradvi,” Asi, Tidtrya, Drvaspa, FravaSis, Vanant, Haoma 

and Hapto-Iringa: 

baéSazya-. 

Ahura Mazda, “ Aradvi,” TiStrya, Drvaispai, FravaSis, and Miéra: 
sovista-. 

Ahura Mazda, Arstat, ASa, Daéna, SraoSa, and Haoma: 
fridat-gaééa-. 

Ahura Mazda and ASa: 
sraésta-. 

Ahura Mazda, ASi, and Raman: 
pouru (8) -xvaéra-. 

Ahura Mazda, Atar, Yazatas, and Xvarenah: 
pouru-xvaronah-. 

Ahura Mazda, USah, FravaSis, and Haéis: 
xvadravant-. 

Ahura Mazda, TiStrya, and Fravaiis: 
diraé-siika-. 

Ahura Mazda, Tistrya, Mah, Miéra, and Satavaésa: 
raévant-. 

Ahura Mazda, TiStrya, Mah, and Satavaésa: 
xvaronahvant-. 

Ahura Mazda and Daéna: 
vouru-rafnah-. 

Ahura Mazda, Daéni, aid Midra: 
mazista-. 

Ahura Mazda and Drvaspa: 
6ratar-. 

Ahura Mazda, FravaS3is, Vita, SraoSa, and Haoma: 
vorodrajan-. 

Ahura Mazda and Miéra: 
adaoya-, xSayant-, visp6-vidvant-. 

Ahura ilazda, Miéra, and Ham-varoti: 
axvafna-. 

Ahura Mazda and Yazatas: 
vawhu-dah-. 

Ahura Mazda and Ragnu: 
diraédarostema-. 

Ahura Mazda and Spenta Mainyu: 
dadvah-. 

Ahura-Miéra: (2) 
aiéyajah-, borazant-. 
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Ahura-Miéra, Apagm Napat, AmoSa Spontas, “ Arodvi,” Asi, Ahura Mazda, 
Tistrya, FravaSis, Miéra, RaSnu, SraoSa, and Haoma: 
borezant-. 
Ahura-Miéra and Amosa Spontas: 
aiéyajah-. 
Axsti: (1) 
hqam-vainti-. 
Atar: (17) 
aoxté-niman-, aojahvant-, amavant-, asd-aojah-, upa-suxta-, taxma., 
nman6-paiti-, pouru-baéSaza-, pouru-xvarenah-, mazdadata., 
raoxSna-, ra@aéStar-, vyaixana-, saocinavant-, suera-, sponta-, 
huda-. 
Atar, AmoSa Spontas, Ahura Mazda, and Vita: 
huéa-. 
Atar, AmosSa Spontas, DimdiS Upamana, Fravasis, Miéra, Vayu, Vata, 
and Srao%a: 
taxma-. 
Atar, “ Aradvi,” Asi, Uparatat, Yroti, Cisti, Tistrya, Drvaspa, Paurvatat, 
Fravasis, Miéra, Yazatas, RaSnu, Vanant, Voroérayna, and Sraoia: 
amavant-. 
Atar, Ahura Mazda, Yazatas, and Xvaronah: 
pouru-xvaronah-. 
Atar, XSaéra, FravaSis, and SraoSa: 
aojahvant-. 
Atar, Cisté, Daéni, Drvaspi, Rati, Vanant, Vata, Voroérayna, Saoki, 
Saokonta, Satavaésa, Savah, Haoma, and Xvaranah: 
mazdadata-. 
Atar and Ti&trya: 
raoxsna-. 
Atar, Miéra, Vanant, and Sraoia: 
aoxt6-niman-. 
Atar, Miéra, and Srao%a: 
radaéstar-. 
Atar, Nairyé-Sawvha, and Miéra: 
vyaxana-. 
Atar, Fravasis, and Vita: 
sponta-. 
Atar and Yazatas: 
pouru-baéSaza-. 
Atar and Haoma: 
nman6-paiti-. 
Afriti: (1) 
dahma-. 
Armaiti: (5) 
dimi-, frida-, barawéa-, srira-, hu&yaodana-. 
Armaiti, A’a, AS’i, USah, TiStrya, Daéni, Vita, Vohu Manah, and Haoma: 
srira-. 
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Armaiti and Sraoa: 
friéa-. 
Azi: (1) 
daévo-diata-. 
| Azi, Vidatu, and Zyam: 
daév6-diata-. 
Uparatat: (2) 
amavant-, vanant-. 
Uparatat, “ Aredvi,” Asi, Atar, Yroti, Cisti, Tistrya, Drvaspi, Paurvatat, 
Fravasis, Miéra, Yazatas, RaSnu, Vanant, Voroérayna, and Sraoia: 
amavant-. 
Usah: (9) 
x80iéna-, nmédnyant-, framon-nar, framon-naré-vira, rayu-, ranjat- 
aspa-, ravat-aspa-, srira, xva@ravant-. 
Usah, “ Arodvi,” and Asi: 
x80i0na-. 
Usah, ASa, ASi, Armaiti, liStrya, Daénai, Vata, Vohu Manah, and Haoma: 
srira-. 
Usah, Ahura Mazda, Fravaisis, and Hadis: 
xva@ravant-. 
Usah, Pairendi, and Fravasis: 
rayu-. 
Usah and Ham-Varoti: 
framon-nar-, framon-nar6-vira-. 
Grati: (1) 
amavant-. 
drati, “ Aredvi,” Asi, Atar, Uparatat, Cisti, Tistrya, Drvaspi, Paurvatat, 
Fravaiis, Miéra, Yazatas, RaSnu, Vanant, Voroérayna, and Sraoga: 
amavant-. 
Xéadra: (2) 
aojahvant-, 2vdng-darasa-. 
Xsaéra, Atar, FravaSis, and Sraoga: 
aojahvant-. 
Gandarewa: (2) 
upapa, z2airi-pdina-. 
Gandarowa and Apam Nap§at: 
upapa-. 
Gdu8s Urvan: (1) 
damidata-. 
Gous Urvan, ASi, Miéra, and Haoma: 
damidata-. 
Cista: (13) 
dsu-kairya-, nimarazista-, frasrita-, barat-zaoéra-, mazda-data-, mosu- 
kairya-, razidta-, spacta-, huaiwitacina-, hunaravant-, hupa- 
@mainya-, hviyaona-, hvdyaozda-. 
Cisté, Atar, Daéna, Drvaspi, Rati, Vanant, Vata, Voreérayna, Saoki, 





Lows H. Gray 


Saokonta, Satavaésa, Savah, Haoma, and Xvaronah: 
mazdadita-. 
Cisté, Fravadis, and Miéra: 
frasrita-. 
Cistaé and Rasnu: 
raziSta-. 
Cista and Voroérayna: 
hvayaona-. 
Gisti: (1) 
amavant-. 
Cisti, “ Aredvi,” A&i, Atar, Uparatat, Areti, Tistrya, Drvaspa, Paurvatit, 
Fravasis, Miéra, Yazatas, RaSnu, Vanant, Voroérayna, and Srao%a: 
amavant-. 
Tistrya: (25) 
afsci@ra-, amavant-, dsu-xsvaéva-, uparo-kairya-, xSayamna-, wévivi- 
vdza-, Oamnahvant-, diraé-sika-, drvd-caiman-, frddarasra., 
baéSazya-, berezant-, yaoxStivant-, raévant-, raoxSna-, ravo- 
fraoéman-, rdmanivant-, rima-Sayana-, varecahvant-, vyivant-, 
stra-, sovista-, srira-, huSayana-, xvaronahvant-. 
Tistrya, Apagm Napat, AmoSa Spontas, A’i, Ahura Mazda, Ahura-Miéra, 
Fravaiis, Miéra, RaSnu, SraoSa, and Haoma: 
berezant-. 
Tistrya, Apam Napat, Asi, Ahura Mazda, Drvaspa, Fravaiis, Miéra, 
Satavaésa, and Sraosa: 
sura-. 
Tistrya, “ Aredvi,” ASi, Ahura Mazda, Drvaspi, Fravasis, Vanant, Haoma, 
and Hapto-Iringa: 
baéSazya-. 
Tistrya, “ Arodvi,” ASi, Atar, Uparatait, Hrati, Cisti, Drvaspa, Paurvatat, 
FravaSis, Miéra, Yazatas, RaSnu, Vanant, Voroérayna, and Sraoia: 
amavant-. 
Tistrya, “ Aradvi,” Ahura Mazda, Drvaspa, Frava%is, and Miéra: 
sovista-. 
Tistrya, ASa, ASi, Armaiti, USah, Daénai, Vata, Vohu Manah, and Haoma: 
srira-. 
Tistrya and Asi: 
vyavant-. 
TiStrya, Ahura Mazda, and Fravaiis: 
diiraé-siika-. 
Tistrya, Ahura Mazda, Mah, Miéra, and Satavaésa: 
raévant-. 
Tistrya, Ahura Mazda, Miah, and Satavaésa: 
xVYaronahvant-. 
Tistrya and Atar: 
raoxsna-. 
Tistrya and Fravaiis: 
ravo-fraoéman-. 





Tistry¢ 

up 
Tistry< 

ya 
Tistry: 

va 
Tistry: 
xé 
Tistry: 
6a 
@wasa 


@wasa 


Divine and Demonic Epithets in the Avesta 


Tistrya, Fravasis, Vayu, and Xvaronah: 
uparo-kairya-. 
Tistrya, Mah, Miéra, and Xvaronah: 
yaoxstivant-. 
Tistrya, Mah, and Xvaronah: 
varocahvant-. 
Tistrya and Miéra: 
xSayamna-, rama-Sayana-, huSayana-. 
Tistrya and Xvaronah: 
éamnahvant-. 
O@wisa: (2) 
uyra-, xvadata-. 
@wisa, Damdis Upamana, FravaSis, Miéra, Vayu, Ham-Varoti, and 
Xvaronah: 
uyra-. 
@wasa and Raoéah: 
xvadata-. 
Daéna: (17) 
ahuirya-, niddsnaidis-, poradu-frika-, fraspdyaowadra-, fridat-gaéda., 
mazista-, mazdadita-, mazdayasnya-, vispd-afsman-, vispd-verazya-, 
vispo-hankaraéya-, vouru-rafnah-, sraota-gaoésa-, srira-, zarabustri-, 
hatat-asa-, xraétvadaga-. 
Daéna, Amosa Spontas, and Sraosa: 
ahuirya-. 
Daéna and “ Arodvi”: 
poredu-frika-. 
Daéna, Arstat, ASa, Ahura Mazda, SraoSa, and Haoma: 
fradat-gaééa-. 
Daéna, Aéa, ASi, Armaiti, USah, TiStrya, Vata, Vohu Manah, and Haoma: 
srira-. 
Daéna and Ahura Mazda: 
vouru-rafnah-. 
Daéna, Ahura Mazda, and Miéra: 
mazista-. 
Daéna, Atar, Cista, Drvispi, Rata, Vanant, Vata, Voroérayna, Saoké, 
Saokonta, Satavaésa, Savah, Haoma, and Xvaronah: 
mazdadata-. 
Dahaka: (6) 
aya-daéna-, «xivas-aki-, Orikamaraéa-, Orizafan-, duZdaéna-, hazawra- 
yaoxsti-. 
Dahika and Angra Mainyu: 
duZdaéna-. 
Dahika and Miéra: 
hazawra-yaoxati-. 
Damois Upamana: (2) 
uyra-, taxma-. 
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Daméis Upamana, Amoisa Spontas, Atar, FravaSis, Mira, Vayu, Vata, and 
SraoSa : 
taxma-. 
Damdis Upamana, Owidsa, Fravasis, Miéra, Vayu, Ham-Varoti, anj 
Xvaronah: 
uyra-. 
Druj: (7) 
aka-, asaojah-, ahiam-marank-, tamanhaéna-, daéva-, duscidra-, bizanri- 
ci0ra-. 
Drvaspa: (21) 
amavant-, Oratar-, darayd-haxabrayana-, drvd-aparandyuka-, drvi. 
urvaba-, drvé-pasu-, drvé-varata-, drvd-staora-, drvé-staiti-, pouru- 
spaxsti-, fiaoni-maraza-, batSazya-,mazdadata-, yuxta-aspa-, varati- 
raga-, siira-, sevista-, huraoda-, xvanat-Caxra-, evdéravana-, xvdsaoka., 
Drvaspi, Apam Napat, ASi, Ahura Mazda, TiStrya, Fravai%is, Midra, 
Satavaésa, and SraoSa: 
sura-. 
Drvaspa, Ama, “ Aradvi,” A8i, Nairyd-Sawha, and Srao’a: 
huraoéa-. 
Drvaspa, “ Aredvi,” ASi, Ahura Mazda, TiStrya, Fravai3is, Vanant, Haoma, 
and Hapté-Iringa: 
baé@Sazya-. 
Drvaspa, “ Aradvi,” ASi, Atar, Uparatat, Wrati, Cisti, Tistrya, Paurvatit, 
Fravasis, Miéra, Yazatas, RaSnu, Vanant, Voro@rayna, and Sraoia: 
amavant-. 
Drvaspa, “ Aradvi,’” Ahura Mazda, Ti&trya, Fravaiis, and Miéra: 
sovidta-. 
Drvaspa and Aii: 
xvanat-taxra-. 
Drvaspaé and Ahura Mazda: 
6ratar-. 
Drvaspa, Atar, Cista, Daénd, Rati, Vanant, Vata, Voraérayna, Saoki, 
Saokonta, Satavaésa, Savah, Haoma, and Xvaronah: 
mazdadata-. 
Nairy6-Sawha: (4) 
wsabré-naptar-, mayu-, vyixana-, huraoda-. 
Nairyé-Sawha, Ama, “ Aradvi,” Asi, Drvispi, and Srao%a: 
huraoda-. 
Nairy6-Sawha, Atar, and Miéra: 
vyaxana-. 
Paurvatat: (1) 
amavant-. 
Paurvatat, “ Aredvi,” Asi, Atar, Uparatat, roti, Cisti, Tistrya, Drvaspi, 
Fravasis, Midra, Yazatas, RaSnu, Vanant, Voroérayna, and Sraosa: 
amavant-. 
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Parandi: (2) 
raoraga-, rayu-. 
Parondi, USah, and Fravaisis: 
rayu-. 
FravaSis: (68) 
aojahvant-, aojista-, and-mqowa-, aiwidira-, amavant, ayd-xao0da-, ayd- 
varabra-, ayd-zaya-, airime-awhad-, aradra-, arazayant-, avi-ama-, 
aé-barat-, dsno-urvan-, uyra-, wyra-zaosa-, wyrdrat-, uparé-kairya-, 
urvinyant-, uzgeraptsi-drafsa-, arvisyant-, gufra-, taxma, tawmdrat-, 
tantista-, tusnisad-, darayd-rqréman-, dasaéavant-, diraé-sika-, 
derezra-, paradu-yaona-, pouru-spdda-, frascandayant-, frasrita-, 
baéSazya-, bamya-, berezant-, berazyista-, ydskarat-, yaskarastama-, 
yastd-zayah-, rayu-, ravo-fraoéman-, rqrama-, ranjista-, vanat- 
pasana-, vasd-yaona-, vazdrat-, vadrabrayna-, vicira-, vivayant-, 
veraérajan-, varazi-casman-, sira-, sevidta-, spird-daSta-, sponta-, 
sponista-, sraotanu, srao@ra-, sravasamna-, zaoydrat-, ham- 
varoitivant, huddidra-, huyaona-, hvdrat-, xvaéravant-, xvapara-. 
Fravasis, Apam Napit, AmoSa Spontas, “ Aredvi,” Asi, Ahura Mazda, 
Ahura-Miéra, TiStrya, Miéra, RaSnu, SraoSa, and Haoma: 
borozant-. 
Fravasis, Apam Napat, Asi, Ahura Mazda, Ti8trya, Drvispai, Miéra, 
Satavaésa, and SraoSa: 
sura-. 
Fravasis, AmoSa Spontas, Atar, DimdiS Upamana, Miéra, Vata, Vayu, and 
Srao%a : 
taxma-. 
Fravasis, “ Arodvi,” ASi, Ahura Mazda, TiStrya, Drvaspi, Vanant, Haoma, 
and Hapto-Iringa: 
baéSazya-. 
Fravasis, “ Aradvi,” Asi, Atar, Uparatit, Groti, Cisti, Ti8trya, Drvaspi, 
Paurvatat, Miéra, Yazatas, RaSnu, Vanant, Voroérayna, and 
SraoSa : 
amavant-. 
Fravasis, “ Aradvi,” Ahura Mazda, Tistrya, Drvaspi, and Miéra: 
sevista-. 
Fravasis and ASi: 
spird-dasta-, xvapara-. 
Fravasis, Ahura Mazda, Usah, and Hadis: 
xviéravant-. 
Fravasis, Ahura Mazda, and Ti8strya: 
diraé-siika-. 
FravaSis, Ahura Mazda, Vata, SraoSa, and Haoma: 
voroérajan-. 
Fravasis, Atar, XSaéra, and SraoSa: 
aojahvant-. 
FravaSis, Atar, and Vata: 
sponta-. 
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Fravasis, USah, and Parondi: 
rayu-. 
Fravaisis, Cistaé, and Miéra: 
frasrita-. 
Fravaiis and Ti&trya: 
ravo-frao@man-. 
Fravagis, Tistrya, Vayu, and Xvarenah: 
uparo-kairya-. 
Fravasis, Owisa, Daimdis Upamana, Miéra, Vayu, Ham-Varoti, and 
Xvaronah: 
uyra-. 
Fravasis and Miéra: 
aiwidira-, aradra-, gufra-, berazyasta-. 
Fravasis and Rasnu: 
sponista-. 
FravaSis and Vayu: 
derezra-. 
Fravasis and Sraoia: 
ham-varoitivant-. 
Fravasis and Haoma: 
tanéista-. 
Bisyasta: (3) 
daray6-gava-, Mairya-, zairina-. 
Bisyasta and Angra Mainyu: 
mairya-. 
Maidyairya: (1) 
sarada-. 
Maidyoi-8am: (1) 
vastré-ditaimya-. 
Maidydi-zaromaya: (1) 
payah.-. 
Mah: (14) 
afnahvant-, i&stawant-, wsétaivant-, gaocidra-, tafnahvant-, baéésazc, 
yaoxStivant-, raévant-, raocinavant-, varotahvant-, vohvdvant-, 
saokavant-, zairimydvant-, xvaranahvant-. 
Mah, Ahura Mazda, Tistrya, Miéra, and Satavaésa: 
raévant-. 
Mah, Ahura Mazda, TiStrya, and Satavaésa: 
xvaronahvant-. 
Mah, Ti&trya, Miéra, and Xvaronah: 
yaoxStivant-. 
Mah, Tistrya, and Xvaronah: 
varocalivant-. 
Maéra: (2) 
verezyawhva, haomacana. 
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Magéra and Zam: 
vorezyawhva. 
Miéra: (100) 

aoxt0-niman-, aojah-, ayrya-, adaoya-, adaoyamna-, adairi-dahyu-, 
anaiwi-dructa-, anihita-, antara-dahyu-, aipi-dahyu-, aiwifira-, 
awi-dahyu-, amavant-, amidwa-, aurusa-, aurusdspa-, aradra-, 
aranat-Caésa-, ars-vacah-, asavasté-dé-, asahunara-, astranhdas-, 
ahura, axVafna-, ddahyu-, Asu-, dzuiti-da-, uxSat-urvara-, uyra-, 
uyra-bdzu-, upairi-dahyu-, upard-nmdna-, vradwo-zenga-, arazato- 
fraina-, karsd-razah-, wéadré-di-, xSayant-, xSayamna-, @résvivi- 
igu-, gayd-da-, gufra-, Jayaurvah-, taxma-, tat-ap-, tanum@gé@ra-, 
tizi-arSti-, tizinavant-, tizvant-, daiwvhu-paiti-, daraya-arstaya-, 
daté-saoka-, dimidita-, pairi-dahyu-, pard-kavid-, puéro-da-, paradu- 
vaédayana-, pouru-yaorsti-, fravsti-da-, frat-dp-, frasrita-, baévara- 
¢casman-, baévara-spasana-, bazus-aojah-, borazant-, berazyista-, 
mazista-, yaoxStivant-, raévant-, ra@aéStar-, rima-Sayana-, vasd-, 
gaoyaoiti-, vasd-yaina-, vahmd-sandah-, vq0wd-da-, vindat-spdsa- 
vispaiti-, vispd-vidvant-, vowru-gaoyaoiti-, varadravant-, vyixana-, 
stira-, sovista-, spas-, srut-gaosa-, zaénahvant-, zaranyd-var20man-, 
zavano-srit-, zavand-svan-, havawhd-da-, hazawra-gaosa-, hazavra- 
yaoxsti-, hutaSta-, hudaita-, hunairydnk-, hurdéya-, huSayana-., 
huzaéna-, hvaspa-, hvamarédika-, xvarand-da-. 

Miéra, Apam Napat, AmoSa Spontas, “ Arodvi,” Ai, Ahura Mazda, Ahura- 
Miéra, Tistrya, Fravasis, RaSnu, Sraosa, and Haoma: 

berezant-. 

Miéra, Apam Napat, ASi, Ahura Mazda, Tii&trya, Drvispai, Fravaiis, 

Satavaésa, and Sraosa: 
sura-. 

Miéra, Apam Napat, and Ahura Mazda: 

ahura-. 

Miéra and Ama: 

huta8ta-. 

Miéra, AmoSa Spontas, Atar, DamédiS Upamana, Miéra, Vayu, Vata, and 

Sraofa : 
taxma-. : 

Miéra, “ Aradvi,” ASi, Atar, Uparatat, Uroti, Cisti, Tiitrya, Drvaspa, 
Paurvatat, Fravasis, Yazatas, Ra&Snu, Vanant, Voroérayna, and 
SraoSa: 

amavant-. 

Miéra, “ Aradvi,” Ahura Mazda, Tistrya, Drvaspa, and Fravaiis: 

sovista-. 
Miéra, “ Aredvi,’”? and Haoma: 
anahita-. 

Miéra and Aji: 
datd-saoka-. 

Miéra, ASi, GouS Urvan, and Haoma: 
damidata-. 


4 
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Miéra, A3i, and Haoma: 
hudata-. 
Miéra and Ahura Mazda: 
adaoya-, axvafna-, xSayant-, vispd-vidvant-. 
Miéra, Ahura Mazda, Tistrya, Mah, and Satavaésa: 
raévant-. 
Miéra, Ahura Mazda, and Daénia: 
mazista-. 
Miéra, Atar, and Nairyé-Savha: 
vyaxana-. 
Miéra, Atar, Vanant, and Sraoga: 
aoxté-niman-. 
Miéra, Atar, and Sraoga: 
radaéStar-. 
Miéra, Cistaé, and Fravaiis: 
frasrita-. 
Miéra and Tiitrya: 
xSayamna-, rima-Sayana-, huSayana.-. 
Miéra, Tistrya, Mah, and Xvaronah: 
yaoxStivant-. 
Miéra, OwiSa, DamdiS Upamana, Fravaisis, Vayu, Ham-Varoti, 
Xvaronah: 
uyra-. 
Miéra and Dahiaka: 
hazavra-yaoxsti-. 
Miéra and Fravaiis: 
aiwidira-, aradra-, gufra-, borazyasta-. 
Miéra and Vayu: 
tizi-arsti-. 
Miéra and Satavaésa: 
uxSat-urvara-, tat-ip-, zavan6-srit-. 
Miéra and Sraoiga: 
fisu-, tanumaéra-, bizuS-aojah-. 
Miéra and Haoma: 
daivhu-paiti-, vispaiti-. 
Miéra and Ham-Varoti: 
axvafnya-, oradw6-zenga-, Jayaurvah-. 
Yazatas: (4) 
amavant-, pouru-baéSaza-, pouru-xvaronah-, vawhu-di-. 
Yazatas, “ Arodvi,” Ai, Atar, Uparatat, “roti, Cisti, Tistrya, Drvaspa, 
Paurvatat, FravaSis, Miéra, RasSnu, Vanant, Voereérayna, and 
Sraoia: 
amavant-. 
Yazatas and Ahura Mazda: 
vavhu-di-. 
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Yazatas, Ahura Mazda, Atar, and Xvaronah: 

pouru-xvaronah-. 

Yazatas and Atar: 

pouru-badSaza-. 
Raoéah: (2) 
anayra-, xvadata-. 
Raotah and Owaia: 
xvadata-. 
Rasnu: (10) 
amavant-, ar3-tkaééa-, upa-raodista-, duraédarostema-, parakavistama-, 
sponista-. 

Rasnu, Apagm Napat, AmoSa Spontas, “ Arodvi,” ASi, Ahura Mazda, Ahura- 

Miéra, Tistrya, FravaSis, Miéra, SraoSa, and Haoma: 
berezant-. 

Ragnu, “ Arodvi,” Asi, Atar, Uparatat, Urati, Cisti, Tistrya, Drvaspa, 
Paurvatat, Fravasis, Miéra, Yazatas, Vanant, Voraérayna, and 
Sraosa: 

amavant-. 

RaSnu and Ahura Mazda: 

duraédarostoma-. 

Rasnu and Cista: 

razista-. 

Rasnu and FravaiSis: 

sponista-. 

Raita: (2) 

mazdadata-, vouru-ddiéra-. 

Rata, Atar, Cisté, Daéni, Drvispi, Vanant, Vata, Vorodrayna, Saoka, 
Saokonta, Satavaésa, Savah, Haoma, and Xvarenah: 

mazdadata-. 

Raté and Saoka: 

vouru-déiéra-. 
Riman: (2) 
pouru (8)-xvaéra-, xvdstra-. 
Raman, Asi, and Ahura Mazda: 
pouru (8) -xvaéra-. 
Vanant: (4) 
aoxtd-niman-, amavant-, baéSazya-, mazdadiata-. 

Vanant, “ Arodvi,” ASi, Ahura Mazda, TiStrya, Drvaspa, Fravasis, Haoma, 
and Hapté-Iringa: 

baéSazya-. 

Vanant, “ Aradvi,” Asi, Atar, Uparatat, roti, Cisti, Tiitrya, Drvaspa, 
Paurvatat, FravaSis, Miéra, Yazatas, RaSnu, Voro#rayna, and 
SraoSa: 

amavant-. 
Vanant, Atar, Cisté, Daéni, Drvispai, Rata, Vata, Voroérayna, Saoka, 
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Saokonta, Satavaésa, Savah, Haoma, and Xvarenah: 
mazdadata-. 
Vanant, Atar, Miéra, and SraoSa: 
aoxto0-naman-. 
Vaya: (1) 
anamarazdika. 
Vayah: (1) 

darayo-xvadata-. 

Vayah and Zrvan: 
daroy6-xvadata-. 
Vayu: (62) 

*aojin-, “*aojis-, andarvida-déiéra-, *apayata(r?)-, *aipicara(r?)-, 
*aipidbaoya-, *aiwi-xvaranah-, *aurva-, *arvétama-, *dinivan., 
*dyaoza-, uwyra-, uparo-kairya-, uskdt-ydsta-, *karadaraszc., 
*garaéa-, *garadiwava-, *garadyaora-, *taxma-, *tawmdtama., 
*taré-tbaésa-, *tizi-arSti-, *tizyarst(?)-, *darazista-, *dahaka., 
dorazi-yaowasra-, “dorazra-, “*thaésd-tara-, *nispd-, *péyaoza., 
perabu-varah-, paradu-sraoni-, *paradvarasta(r?)-, *paradvarasti-, 
*fracara-, *fraspa-, *bucti-, *bucahin-, *vaézyarsta(r?)-, *vaczy- 
arsti-, *vand-vispa-, *vidaévd-kara-, *vindixvaranah-, *vivaoze, 
*vidaka-, *vohvarsta(r?)-, *saocahin-, *saidi-, zaranyd-aoera-, 
zaranyo-aiwydwehana-, zaranyd-xaoda-, zaranyd-caxra-, zaranyé- 
pusa-, zaranyd-mina-, zaranyd-vastra-, zaranyd-vésa-, zaranyé- 
zaya-, *zinaka-, *haéravana-, *hupairitan-, *hupairispé-, 
*gvaranah-. 

Vayu, Amosa Spontas, Atar, Damodis Upamana, Fravaiis, Miéra, Vata, and 
SraoSa: 
taxma-. 
Vayu, TiStrya, Fravasis, and Xvaranah: 
upar6-kairya-. 
Vayu, Owisa, Damdis Upamana, Fravasis, Miéra, Ham-Varati, and 
Xvaronah: 
uyra-. 
Vayu and Fravaiis: 
derazra-. 
Vayu and Miéra: 
tizi-arsti-. 
Vayu and Haoma: 
aurva-. 
Vata: (7) 
taxma-, darsi-, mazdaéita-, voroérajan-, sponta-, srira-, huda-. 
Vita, AmoSa Spontas, Ahura Mazda, and Atar: 

huda-. 

Vata, Amoga Sporttas, Atar, DamdiS Upamana, Fravasis, Miéra, Vayu, and 
SraoSa : 
taxma-. 
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Vita, ASa, ASi, Armaiti, USah, TiStrya, Daéna, Vohu Manah, and Haoma: 
srira-. 
Vata, Ahura Mazda, FravaSis, SraoSa, and Haoma: 
voroérajan-. 
Vita, Atar, Cisté, Daéni, Drvaispi, Rita, Vanant, Voradérayna, Saoka, 
Saokenta, Satavaésa, Savah, Haoma, and Xvaranah: 
mazdasdita-. 
Vata, Atar, and FravaiSis: 
sponta-. 
Vasi: (1) 
panca-sadvara-. 
Vidatu: (1) 
daév0-data-. 
Viditu, Azi, and Zyam: 
daév6-data-. 
Varoérayna: (10) 
amavant-, arsd-kara-, ahuradata-, frasd-kara-, baré-xvaranah, marisé- 
kara-, mazdaéita-, varadravan-, hvdaxsta-, hvaiyaona-. 
Veradrayna, “ Aradvi,” Asi, Atar, Uparatat, Hrati, Cisti, Tistrya, Drvaspa, 
Paurvatat, Fravasis, Miéra, Yazatas, RaSnu, Vanant, and Sraoga: 
amavant-. 
Veroérayna, Atar, Cisté, Daéna, Drvaspai, Rata, Vanant, Vata, Saoka, 
Saokonta, Satavaésa, Savah, Haoma, and Xvaronah: 
mazdaéata-. 
Voroérayna and Cista: 
hvayaona-. 
Vohu Manah: (2) 
varazayant-, srira-. 
Vohu Manah, ASa, A&Si, Armaiti, USah, TiStrya, Daéna, Vata, and Haoma: 
srira-. 
Saoka: (5) 
Orqfsda-, barat-avarata-, barat-dyapta-, mazdadata-, vouru-déiéra-. 
Saoka, Atar, Cista, Daénai, Drvaspa, Rata, Vanant, Vata, Voradrayna, 
Saokonta, Satavaésa, Savah, Haoma, and Xvaronah: 
mazdadata-. 
Saoka and Rata: 
vouru-d6éiéra-. 
Saokenta: (1) 
mazdadita-. 
Saokenta, Atar, Cisti, Daéni, Drvaspa, Rata, Vanant, Vata, Voraérayna, 
Saoka, Satavaésa, Savah, Haoma, and Xvaronah: 
mazdadata-. 
Satavaésa: (8) 
uxSat-urvara-, tat-ip-, frapa-, mazdaéata-, raévant-, siira-, zavan6-srit-, 


xvaronahvant-. 
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Satavaésa, Apqm Napat, ASi, Ahura Mazaa, TiStrya, Drvaspa, Fravaiis, 

Miéra, and Sraosa: 
sura-. 

Satavaésa, Ahura Mazda, Tistrya, and Mah: 

xVaronahvant-. 

Satavaésa, Ahura Mazda, TiStrya, Mah, and Miéra: 

raévant-. 

Satavaésa, Atar, Cisté, Daéna, Drvaspi, Rata, Vanant, Vata, Voroérayna, 
Saoka, Saokonta, Savah, Haoma, and Xvaronah: 

mazdadata-. 

Satavaésa and Miéra: 

uxSat-urvara-, tat-ip-, zavan6-srit-. 
Savah: (1) 
mazdadata-. 
Savah, Atar, Cisté, Daéni, Drvaspa, Rataé, Vanant, Vata, Voroérayna, 
Saoka, Saokonta, Satavaésa, Haoma, and Xvarenah: 
mazdadata-. 
Snavidka: (2) 
asango-gav-, srvd-zana-. 
Sponta Mainyu: (1) 
dadvah-. 
Sponta Mainyu and Ahura Mazda: 
dadvah-. 
SraoSa: (24) 
aoxt6-niman-, aojahvant-, amavant-, aSivant-, aéya-, dsu-, ahuirya-, 
taxma-, tanumagéra-, darsita-, daréi-dru-, fradat-gacéa., frida-, 
frya-, bazuS-aojah-, barazi-dd-, berezant-, radaéStar-, vunaitivant., 
visps-mazista-, vorodrajan-, sira-, hqm-varoitivant-, huraoda-. 

Sraosa, Apam Napat, AmoSa Spontas, “ Aradvi,” Asi, Ahura Mazda, Ahura- 

Miéra, Ti&trya, Fravasis, Miéra, Rainu, and Haoma: 
borozant-. 

Srao’a, Apagm Napat, Asi, Ahura Mazda, Tiitrya, Drvaispai, Fravasis, 

Miéra, and Satavaésa: 
sira-. 

Srao’a, Ama, “ Arodvi,” ASi, Drvaspa, and Nairy6-Sawha: 

huraoéa-. 

Sraosa, AmoSa Spontas, Atar, DimdiS Upamana, Fravasis, Miéra, Vayu, 
and Vata: 

taxma-. 

Srao’a, AmoSa Spontas, and Daéna: 

ahuirya-. 

Srao’a, “ Arodvi,” Asi, Atar, Uparatat, Uroti, Cisti, Tistrya, Drvaspi, 
Paurvatat, FravaSis, Miéra, Yazatas, Rainu, Vanant, and Voro- 
6rayna: 

amavant-. 

Srao’a, Arstat, ASa, Ahura Mazda, Daéna, and Haoma: 

fridat-gaééa-. 
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Sraosa, Ahura Mazda, Fravaiis, Vata, and Haoma: 
voredrajan-. 
SraoSa, Atar, XSa6ra, and FravaiSis: 
aojahvant-. 
Sraosa, Atar, and Miéra: 
radaéSstar-. 
SraoSa, Atar, Miéra, and Vanant: 
aoxt0-naiman-. 
SraoSa and Armaiti: 
frida-. 
SraoSa and FravaSis: 
ham-varoitivant-. 
SraoSa and Miéra: 
isu-, tanumaéra-, baizuS-aojah-. 
Sraosa and Hadis: 
aSivant-. 
Zaurvan: (1) 
duzdqfaira-. 
Zyam: (1) 
daév6-diata-. 
Zyam, Azi, and Vidatu-: 
daév6-data-. 
Zrvan: (2) 
akarana-, darayo-xvadata-. 
Zrvan and Vayah: 
dareyo6-xvadata-. 
Haoma: (33) 
anahita-, aurva-, aurvant-, aréddta-, asavazah-, xSaérya-, gaomai, 
tantista-, @wawrsa-, daiwhu-paiti-, dimidaita-, diraosa-, nqamygqsu-, 
nmand-paiti-, pd@mainydtama-, powru-sarasa-, fridat-gaéda-, frasmi-, 
baéSazya-, borazant-, mazdadita-, vasd-wsabra-, vispaiti-, varadrajan, 
srira-, 2antu-paiti-, zairi-, zatri-gaona-, zairi-ddidra-, hukarap-, 
huwratu-, hudata-, hvaraz-. 
Haoma, Apam Napat, Amosa Spontas, “ Aradvi,” A&i, Ahura Mazda, Ahura- 
Miéra, Tidtrya, Fravasis, Miéra, RaSnu, and Haoma: 
berezant-. e 
Haoma, Apam Napat, and Ahura Mazda: 
xSaérya-. 
Haoma and “ Arodvi”: 
aurvant-. 
Haoma, “ Arodvi,” Asi, Ahura Mazda, Tidtrya, Drvaspa, Fravasis, Vanant, 
and Hapté-Iringa: 
baéSazya-. 
Haoma, “ Aredvi,” and Miéra: 
anahita-. 
Haoma, Arstat, A8a, Ahura Mazda, Daéna, and Sraoga: 
fridat-gaééa-. 
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Haoma, Aa, A&Si, Armaiti, USah, TiStrya, Daéna, Vata, and Vohu Manah: 
srira-. 
Haoma, A&i, GduS Urvan, and Miéra: 
damidata-. 
Haoma, ASi, and Miéra: 
hudita-. 
Haoma, Ahura Mazda, FravaSis, Vata, and SraoSa: 
vorobrajan-. 
Haoma and Atar: 
nmino-paiti-. 
Haoma, Atar, Cisté, Daéni, Drvaspa, Rata, Vanant, Vata, Voraérayna, 
Saoka, Saokonta, Satavaésa, Savah, and Xvaranah: 
mazdadata-. 
Haoma and Fravaiis: 
tanéista-. 
Haoma and Miéra: 
daivhu-paiti-, vispaiti-. 
Haoma and Vayu: 
aurva-. 
Hadis: (4) 
aSivant-, marzdikawant-, vastravant-, xva@ravant-. 
Hadis, Ahura Mazda, USah, and Fravaiis: 
xvaéravant-. 
HadiS and SraoSa: 
aSivant-. 
Hadis and HuiSiti: 
vastravant-. 
Hapté-Iringa: (1) 
baéSazya-. 
Hapto-Iringa, “ Aredvi,” ASi, Ahura Mazda, Tistrya, Drvaspa, Fravaiis, 
Vanant, and Haoma: 
baéSazya-. 
Hamaspaémaéiaya: (1) 
araté-kara@na-. 
Ham-Varoti: (9) 
anvafnya-, dsitd-gatu-, uyra-, sredwo-zenga-, Jayaurvah-, tawmd-tqsyah-, 
nairya-, framon-nar-, framon-nar6-vira-. 
Ham-Varoti and USah: 
framon-nar-, framon-nard-vira-. 
Ham-Varoti, Owisa, DimdiS Upamana, Fravaiis, Miéra, Vayu, and 
Xvaronah: 
uyra-. 
Ham-Varoti and Miéra: 
eredwo-zonga-, Jayaurvah-. 
HuSiti: (2) 
ydirya-, vastravant-. 
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HuSiti and Haéis: 
vastravant-. 
Hvare: (3) 
amasa-, aurvat-aspa-, raéva-. 
Hvara and Apgm Napat: 
aurvat-aspa-. 
Xvareanah: (13) 


as-vandra-, axvarata-, uyra-, uparé-kairya-, gaomavant-, damnahvant-., 


pouru-ista-, pouru-xvaronah-, pouru-vqdwa-, barajaya-, 


yaoxStivant-, varocahvant.. 
Xvarenah, Ahura Mazda, Atar, and Yazatas: 
pouru-xvarenah-. 
Xvaronah, Atar, Cisti, Daéni, Drvaspi, Raita, Vanant, Vita, 
Saoka, Saokenta, Satavaésa, Savah, and Haoma: 
mazdadata-. 
Xvaronah and Ti8strya: 
éamnahvant-. 
Xvaronah, Tistrya, FravaSis, and Vayu: 
uparo-kairya-. 
Xvaronah, Tistrya, and Mah: 
varocahvant-. 
Xvaronah, Tistrya, Mah, and Miéra: 


mazdadata-, 


Voreérayna, 


Xvarenah, Owisa, Dimdis Upamana, Fravaisis, Miéra, Vayu, and Ham- 


Varoti: 
yaoxstivant-. 
uyra-. 
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IN VARIOUS QUARTERS it is felt that Canticles m=st be something 
else than what it seems to be. The attempt is made to vindicate 
once more its religious character. If it is not an allegory of the 
love of Yahwe and Israel, or of Christ and the church, it must at 
least be a litany of some pagan cult. It cannot be allowed to be 
simply a collection of secular lyrics, singing the love of man and 
woman. It is not an epithalamium celebrating the marriage of 
Solomon to the Egyptian princess, or a florilegium used at peasant 
weddings, where the bridegroom is hailed as king and the bride as 
queen. Nor is it a drama in which Solomon’s love is scorned by a 
country maiden who remains faithful to her shepherd lover amid 
the seductions of the royal harem. The book would not have found 
a place in the canon, it is thought, unless it had originally been 
written for some religious purpose. 

Already in 1906, Wilhelm Erbt* suggested that Canticles is a 
collection of paschal songs of Canaanitish origin. It describes the 
love of the sun-god Tammuz, called Dod or Shelem, and the moon- 
goddess Ishtar, figuring under the name of Shalmith. If for some 
time this view met with little favor, the reason may have been 
that a reaction was setting in against the astral theories of Winckler 
and his followers. N. du Jassy’s? attempt to explain Canticles as 
a Hebrew translation of certain Osirian litanies made in Alexandria 
in the Ptolemaic period failed to attract much attention. But a 
fresh impetus toward the further development of Erbt’s theory 
has recently been given by the publication of a catalogue of love- 
songs found at Assur in the course of the excavations carried on 
by the Deutsche Orient-Gesellschaft.* These ballads bid fair to 





* Die Hebréer, 1906, pp. 196-201. 

* Le Cantique des Cantiques et le mythe d’Osiris-Hetep, cited by T. J. 
Meek, AJSL 39. 1 ff. 

* Erich Eberling, Keilschrifttexte aus Assur religidsen Inhalts, IV, No. 
158; T. J. Meek, ‘Babylonian Parallels to Canticles, JBL 43 (1924), 
pp. 245 ff. 
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play as important a réle in the later form of the theory as the 
famous Syrian Threshing Table in the wedding-song hypothesis. 
Canticles is regarded as a Passover liturgy expressing the love of 
Tammuz and Ishtar, the king and queen of heaven, and also of 
the hierodules, male and female, who represent these divinities. 
A new feature is the emphasis upon its religious purpose to awaken 
by this love, through imitative magic, the life of nature, and to 
bring forth fertility, the blessings of the womb and of the fields. 

In a series of articles, Professor Theophile J. Meek * has elabo- 
rated this view. He calls attention to the evidences of Tammuz 
cult in Judah, presents in a new translation the Babylonian songs 
which he regards as connected with this worship, stresses the simi- 
larity between these and Canticles, points out what he considers 
as Babylonian loan-words in the latter, finds in it not only the 
name of Tammuz, but also that of his wife Shala and references 
to her home in Syria and descent to the nether world in search of 
her husband, as well as to numerous objects related to this cult, 
and concludes that the Song of Songs is a Tammuz liturgy whose 
religious character is obvious, inasmuch as it sets forth the way in 
which the love of this god and his sister-spouse, and human imita- 
tion of it, may bring fertility to the earth, and accounts for its 
place in the canon of Jewish scriptures. Mr. Wilfred H. Schoff,° 
in an ingenious essay, gives the support of an expert in one par- 
ticular field little known to ordinary exegetes. His interest centres 
on the things mentioned in Canticles which are also found in the 
descriptions of the temple and the tabernacle, and especially on the 
ingredients of the anointing oil and the incense. These seem to 
him to have been derived from the Tammuz cult, and their frequent 
occurrence in Canticles he regards as an indication that this work 
is an Adonis liturgy. He thinks that some of the spices, such as 
spikenard, saffron, aloes, and henna, were introduced in a later re- 
vision of the text, as they are not likely to have been known in 
Israel in pre-exilic times, and on this point his judgment is of 
great value. Dr. Schoff also emphasizes the political purpose, to 





*AJSL 39. 1-14; JBI, 43 (1924), pp. 245 ff.; ‘The Song of Songs and 
the Fertility Cult,’ in The Song of Songs, A Symposium, 1924, pp. 48 ff. 

5‘The Offering Lists in the Song of Songs and their Political Signifi- 
cance,’ in The Song of Songs, A Symposiwm, 1924, pp. 80 ff. 
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legitimize certain elements of the popular Tammuz cult in the 
official worship of the state. 

It should be admitted at the outset that the assumption of pagan 
survivals in the festivals of Israel and in its sanctuaries is perfectly 
legitimate. Not only Purim and Hanukka, but also Mazzoth, 
Shabuoth, and Sukkoth were clearly of foreign origin. Nomads 
do not celebrate agrarian festivals. Most of the sanctuaries were 
taken over from the former inhabitants, and that in Jerusalem was 
built by a Tyrian architect. In all of them, including the royal 
temple at Jerusalem, heathen cults were carried on. Songs were, 
no doubt, sung and stories told that were appropriate to each. 
Esther was probably composed for the late Purim festival, and 
Lamentations may be a liturgy for the 10th of Ab, later transferred 
to the 9th of Ab. It is possible that the reading of Canticles, with 
its spring air, at Pesah, Ruth, with its harvest atmosphere, at 
Shabuoth, and Ecclesiastes, with its praise of wine, at Sukkoth, 
goes back to relatively early times, though we know ® it only as 
a medieval custom, and Ecclesiastes certainly cannot have been 
written as a vintage hymn or Ruth as a pentecostal story. The 
Pesah ritual may not always have been what we find it in the 
’ Pentateuch. Concerning the death and resurrection of a god 
the Assur texts have added fresh details. Zimmern’ has pub- 
lished the stage-directions for a sort of miracle-play performed 
in the temple of Marduk at Babylon every New Year’s Day. 
Marduk is bound, scourged, condemned to death, and led to 
execution with a malefactor, while another is released. His 
clothes are placed before the divine queen of Uruk, Ishtar, and a 
goddess seeks his tomb. Marduk descends to hell (iriddi kisukkis), 
and the spirits in prison rejoice to see him; eventually he rises 
from the dead. How many such features, of ultimately Babylonian 
or Amoritish origin, may have been added to the story of the 
martyrdom of Jesus, as his disciples remembered their master over 
the paschal table? And may not a great deal have been said and 
done at the spring festival in ancient Israel that has not been re- 
corded in the purified ritual? It is natural that an effort should 
be made to find in Canticles the remains of an Adonis litany. 





*Cp. G. Wildeboer, Het Onstaan van den Kanon des Ouden Verbonds, 
1891, pp. 11 ff. 
*Zum babylonischen Neujahrsfest, II, 1918. 
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Nevertheless, the arguments advanced in favor of this view are 
by no means convincing. According to Ezekiel 8:14 women sat 
weeping for Tammuz in the northern gate of Yahwe’s house in 
Jerusalem. This shows that Tammuz was worshipped in the tem- 
ple and that his heme was supposed to be in the north. There was 
mourning for Hadad-Rimmon in the valley of Megiddo (Zech. 
12:11). While the lamentation }N 7 over Jehoiakim and Zedekiah 
(Jer. 22:18, 34:5) is not necessarily connected with the Adonis 
cult, Isa. 17: 10 f. may allude to Adonis gardens. In view of what 
we know about this cult it may naturally be assumed that there 
was also rejoicing over the resurrection of the god; but there is 
no direct evidence of this. Astarte (mM Mwy) was worshipped in 
Israel from early times; and “ the queen of heaven’ (Own nbn) 
for whom the women make cakes (Jer. 7:18; cp. 44:17) was 
undoubtedly Ishtar-Venus. Whether she was thought of in Israel 
as having descended to the nether world to bring Tammuz back, 
we do not know. The intercession of the goddess is not a necessary 
feature of the solar myth. 

The catalogue of songs found at Assur gives no more than the 
first line of any of them. The references to Nana (1. 38) and to 
‘lamentation,’ if that is the meaning of melilu, sihatu, and suaru, 
as seems probable, indicate that some of them are religious. In 
1, 18, Langdon reads suni 1b-bu-ri-ti and translates: “ The bosom of 
a female friend is a jar of sweetness ” ; Meek reads: *'Ni-ip-pu-ri-ti, 
‘My Nippurite’ and finds a reference to Ishtar. Other songs may 
be secular. It is difficult to decide. One may question, e. g., whether 
‘son’ (maru) always refers to Tammuz, whose name is never 
mentioned, and ‘sons’ to male votaries. Even if such terms were 
used in the cult, they may also have been common enough among 
the women who plied their trade independently of the sanctuaries. 
Some texts just published by Eberling * give an idea of the lan- 
guage as well as practices of the laity. 

Meek thinks that the similarities of these irtu-songs to Canticles 
are sufficiently marked to convince the most skeptical that they 
are both liturgies of the fertility cult. “The structure,” he says, 
“is the same: two lovers representing god and goddess wooing 





§*Liebeszauber im alten Orient,’ in Mitteilungen der altorientalischen 
Gesellschaft, I, 1, 1925. 
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each other and alternating in the praise of each other’s charms.” 
But there is no hint in Canticles of either a god or a goddess, and 
lovers are wont to praise each other’s charms. “ The general theme 
is the same (love)” and “ the lines breathe the same delight in 
love.” That is true of all love-songs. “ Many of the phrases are 
quite identical.” There is a general resemblance in the woman’s 
frank invitation to come and taste love: but the most careful 
search does not reveal a single phrase that is quite identical. On 
the other hand, there are numerous references to lamentation in 
the Babylonian songs, if Meek is right, while there are none in 
Canticles. It certainly seems fanciful to discover in the woman’s 
allusion to her sun-burnt complexion (1:6) a reference to the 
drying up of vegetation. “ The intent of all is manifestly to bring 
about the awakening of life in nature.” ‘This is so far from being 
manifest that there is not the slightest hint of such an intent in 
Canticles. In 6:11f. the dancer says: 


“To the garden of nuts I went down 
To behold the green plants by the brook, 
To observe if the vine was in bloom, 
If the pomegranate was in flower.” 


Her amorous promptings may be revealed in the following line: 
“if the love-apples fragrant were ”; but assuredly there is no sug- 
gestion of a magic ritual by which the plants will grow. If issur 
alad ‘bird of child-bearing’ is the correct reading in 1. 34, there 
is a possible allusion to the increase of children; and Eberling® 
points out, that, in the myth of the pestilence god, Ira praises the 
natatt, or sacred prostitutes of Babylon, because “they cause the 
womb to live,” 7. e., do not practise abortion. The ‘blessings of 
the womb ’ were dear to the Hebrews. But there is not the slightest 
trace in Canticles of this kind of fertility. 

Meek holds the opinion that the many hapaz legomena in Can- 
ticles as well as certain peculiarities of language “ bespeak a non- 
Hebraic origin,” and lists a large number of so-called Babylonian 
loan-words to show that Canticles “in its early form came more 
or less directly from the Canaanites” whose language he thinks 





"Ee. C.D 5. 
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was “essentially the same as the Akkadian.” Cannon*® had 
already noted four: bn>, kutallu, ‘ wall’; F300, tanapu, ‘ defile’; 
jDN, ammanu, ‘ skilled workman’; m7, ratu, ‘ panel.’ Meek adds 
nineteen: DX, ekama, ‘where’; “MN, taru, ‘go around’; “by, 
apparu, ‘ gazelle’; DD7N, ‘lattice’ from haraka, ‘cut in’; “91. 
zamaru, ‘ ritual song’ ;"7, rapadu, ‘ support’; wi, galasu, ‘flow’ ; 
ynn, rahasu, ‘wash’;355, lababu, ‘hearten’; ovondn, taltallu, 
f ‘palm branches’ ; mxbdn, milu, ‘flood’; 535, dagalu, ‘look’; nwy, 
isitu, ‘column’; ww, sassu, ‘marble’; }}8, aganu, ‘basin’; 03020, 
sisannu, ‘branches’; }1178, argamannu, ‘ purple’; 335, dababu, 
‘plan’; and mp, rikku, ‘spices.’ But Sn> is no doubt also con- 
nected with Ar. katala, ‘heap up blocks’; *30 is also found in 
Syr. and Ar.; and jos in Syr. and Nab. Whether p74, appar- 
ently ‘ panel,’ is the same as ratu is uncertain. 7>°% = Aram. 
XDN; ON, ‘circlets,’? is connected with Ar. tara, ‘move in a 
circle’; "Dy = Ar. ghafru; 1 is not limited to a ritual song, as 
R. Akiba (Tosephta Sanhedrin xii) complains of youth singing 
Canticles in the winehouses 1 }"92, ‘as a kind of secular song’ ; 
"bis more closely related to Ar. rafada, ‘support’ than to Ass. 
rapadu, ‘stretch out’; w3 Ar. galasa, ‘sit’ may be the meaning 
in Cant. 44 65 (Oxford Dictionary), but Erman ™ suggests Egyp- 
tian kls = to leap; ym is found in Ar. and Eth. ; 355 is Ar. labbaba, 
‘to wound in the heart’; or>ndm does not mean ‘ palm branches’ 
(Gk. éAdrar) but ‘locks’ or ‘ braids’ connected with talla, ‘ fall,’ 
‘hang down’; nyby is not milu, ‘ flood,’ but connected with xdp 
as OSD, 574, shows; 539 =‘ sign’ gives a good sense in 2¢ and 
bu, 5'° may be compared with insignia from signum, while 
dagalu, ‘look,’ does not suit either context. Mwy may be Ass. 
isitu, but was used by the Hebrews (Talmud) to designate a pol- 
ished slab, a bar; ww is found also in Syr.; }3% also in Ar. and 
Aram. ("70 being probably Ar. sahru, ‘ enchantment’) ; 03030 
is also found in Syr.; joins, Ass. argamanu, as already Haupt 
indicated (Z. A. II, 267) is of doubtful origin, and it is by no 
means certain that it appeared in Babylonia before it was used in 
Syria. 355 is more clearly related to Ar. dabba, ‘move slowly’ 
than to Ass. dababu, ‘ speak secretly,’ ‘ plan’; and mp ‘ incense’ 


— 





°The Song of Songs, Cambridge, 1913. 
" Orientalistische Literaturzeitung, 28, 1, Jan. 1925, p. 5. 
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probably came from Arabia, as Ar. rakahat, ‘commerce’ and raki- 
hiyyu, ‘merchant’ were no doubt derived from the chief article of 
Arabian commerce. 

The significance of these words had been approximately ascer- 
tained by the aid of other Semitic tongues. In regard to some of 
them it has been confirmed by Assyrian usage. There is no evi- 
dence that any of them is an Assyrian loan-word. Assyrian words 
whose meaning is sometimes guessed, in the first instance, from 
the conjectural values assigned to hapax legomena in one or an- 
other of the Semitic languages, often prove very helpful. But it 
is rash to assume in every case a borrowing and an Assyrian origin, 
and quite impossible to prove it. Words undoubtedly passed from 
one nation to another, especially if the objects designated by them 
also migrated. It should be remembered, however, that the vocabu- 
lary of any ancient people contained many words not used at all, 
or only once, in the literary remains that have happened to be 
preserved. The people known to us as Phoenicians called them- 
selves Canaanites, and their speech was the language of Canaan 
(qys> jw). This language the Hebrews adopted and, aside from 
dialectic differences, our early Hebrew records are likely to give a 
more adequate idea of the speech of Canaan than either the Phoe- 
nician and Carthaginian inscriptions or the hints in cuneiform 
and hieroglyphic texts, valuable as these are. It was not essen- 
tially the same as Akkadian, unless by essence is meant what is 
common to a group of Semitic languages. 

Erbt maintained that Tammuz is referred to in Cant. as Dod 
and presented as the most convincing evidence 5: 9 which he trans- 
lated: “Wer anders als Dod ist dein Geliebter?” This is av- 
cepted by Meek: “Who but Dod is thy beloved?” Even if 70 
is changed to ‘9, it would be difficult to justify this reading. The 
two passages (1 Chron. 29:3; 2 Sam. 13:16) in which Gesenius 
translated ‘ausser,’ ‘ausgenommen’ do not warrant the sense 
given to the preposition by Erbt and Meek. On the assumption 
that in one case ")9 has its usual meaning and in the other is to 
be understood as Dod = Tammuz, it might mean: “ Who is thy 
lover more than, over and above, or in comparison with, Dod?” 
This is obviously impossible. The description naturally follows a 
question: “ What is thy lover more than a lover (any lover)?” 
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Ishtar is also called Shulmanit; ‘'¢ [star Uru-st-lim-ma = 
Shulmanit (VAT 10434); Urusilimma, according to Meek, is a 
city in Babylonia. Meek assumes that mndyw has been abbreviated 
from moadiw, or expanded from Sala, the wife of Adad. This 
change of our text, demanded only by the theory, is no more con- 
vincing than the identification of the lover as Tammuz. Shala is 
a mountain goddess: belit Sadi, Sala sa Sadi. The mountain is 
supposed to be Lebanon. Hence: “Come with me from Le- 
banon!” 48. But there is no indication that the lady of the Lebanon 
region is a goddess or that she is identical with the dancer in 
Amminadab’s camp, playfully alluded to as the Shulamite, Abishag 
of Shunem. Ishtar’s descent to the nether world was found by 
Erbt in the woman’s search for her lover in the streets of the city. 
Meek adopts this interpretation. The city is, allegorically, hell; 
so are the garden in the country, the flowing waters, the hills, and 
the bosom of the beloved. The tedious search of the goddess is 
also seen in 8' which, with great freedom, is translated: “ O that 
some one would bring thee back, O brother, to me, thou who didst 
suck the breasts of my mother, that I might find thee in the street, 
kiss thee, and people no longer despise me!” Why people should 
despise the suddenly prudish goddess for kissing her husband in the 
streets of hell is not clear. At first Meek regarded the panegyric 
on love, 8° f., the brightest jewel in the collection, as an interpo- 
lation, but he was finally persuaded by the mention of death and 
Sheol and the many waters that will not quench love that it must 
refer to “the power of the love of the goddess to win the god back 
from the nether world.” A descent of Marduk to hell to bring 
back Ishtar has not yet been found, and the beautiful Canticle 
28-18 will therefore have to be explained as an unsuccessful effort 
of a male votary to bring fertility to the soil. Almost everything 
that a couple of lovers would be likely to notice and mention in the 
spring under the Syrian sky is brought into connection with the 
Tammuz cult: sun, moon, and stars; mountains, rivers, fountains, 
fields, and gardens ; houses, tents, huts, rafters, pillars, and panels ; 
cedars, cypresses, vines, lilies, apples, olives, and pomegranates; 
wine, honey, milk, and perfumes ; doves, gazelles, foxes, and horses. 
By the allegorical method it is all turned into veiled allusions to 
the infernal regions and the practices of sacred prostitution. 


5 
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Verily, what has been described as ‘die Leidensgeschichte des 
Hohenliedes ’ still continues. 

Erbt and Meek find it natural that an Adonis liturgy should 
have gained a place in the canon of Jewish scriptures. Stripped 
of the features supposed to be related to this pagan cult, it would 
have no sacred character, and could have been cherished only be- 
cause of its assumed Solomonic authorship. This is not deemed 
sufficient. It is therefore thought that these features were trans- 
ferred to the Yahwe cult. How this was done, Schoff seeks to 
explain. Tammuz and Astarte were worshipped in Jerusalem when 
the city was taken by David. The Jebusites continued this wor- 
ship. For political reasons it was favored by Solomon and installed 
in the royal temple. Its influence is shown in this temple, its 
structure, vessels, and ceremonies, as is indicated by the description 
in 1 Kings 4 ff., and that of the tabernacle, Ex. 25. Spices peculiar 
to the Tammuz cult were used in the composition of the sacred oil 
and the incense, Ex. 30. The duty of supporting the new sanctuary 
was of such importance that boys at school in Jerusalem are likely 
to have been taught to recite the injunction concerning the 
- Terumah, the heave-offering, as American boys learn by heart the 
Declaration of Independence. Each cult had its own ritual which 
naturally affected the others. Canticles was originally a Tammuz 
liturgy. It was adapted to the needs of the national sanctuary and 
was preserved among the treasures of the temple archives. A strong 
party, including many Judaeans, was devoted to these divinities. 
It had to be considered and, in view of prophetic opposition, con- 
ciliated. At the spring festival the kings and queens of Judah 
represented Adonis and Astarte. When the foreign domination 
came, a king and queen were probably elected to take charge of 
this function. Gradually, Yahwe was substituted for Tammuz and 
the Daughter of Jerusalem for Astarte. As "\" also meant ‘ lover,’ 
its earlier use to designate Adad-Tammuz was disguised. But the 
ritual remained essentially the same. A second revision took place. 
It is chiefly signalized by the appearance in the text of new spices 
not known in pre-exilic times, just as such additions were made in 
the Talmudic description of the oil and the incense. The book was 
kept with the other canonical scriptures in the temple archive, 
and it may be assumed that “the rolls of the temple were there 





Is Canticles an Adonis Litany? 163 


because they referred in some way to the services and ceremonies 
of the temple.” 

There is much evidence that Shemesh, Tammuz, Astarte and 
other divinities were worshipped in the royal temple at Jerusalem 
before the Exile. Each cult obviously had some peculiar ceremony, 
and there was no doubt borrowing and adaptation as well as rivalry 
between them. Oil and incense were probably used in all of them. 
The Yahwe cult seems to have insisted upon a certain proportion 
of the ingredients. Hence the prohibition against their being pre- 
pared in the same manner for secular purposes. Spices were of 
course imported and employed, not only for religious use, but also 
as a luxury. They were in the homes of the rich. The thoughtless 
wife of Prov. 7, who seems to have belonged to the bourgeoisie, 
perfumed her couch with myrrh, aloes, and cinnamon; and lovers 
innocent of the Tammuz cult rejoiced in wine, nuts, and pome- 
granates. There is not the slightest indication that the kings and 
queens of Judah, or of Israel, represented Tammuz and Astarte at 
the Pesah feast, and no trace of a protest against such a custom in 
the Deuteronomic law or the prophets. It is scarcely conceivable 
that when the High Priest became the head of the state, kings and 
queens were elected pro tempore to impersonate divinities whose 
worship was no longer tolerated in the presence of Yahwe. Any 
custom, symbol, or offering characteristic of the proscribed cults 
would naturally be removed. If milk and honey had been offered 
and Tammuz litanies sung, Nehemiah and Ezra would no doubt 
have objected. The comparison of a kiss with sweet milk and honey 
cannot prove that such customs were allowed to continue or that 
Canticles was used either as a Tammuz liturgy or in the cult at all. 
The occurrence of spikenard, saffron, aloes, and henna may be only 
an indication, along with many others, of its late origin. Neither 
the enallage of genders, nor the relative pronoun w, nor the 


absence in Daniel and Ezra of words found in other Aramaic dia- 
lects, can rightly be cited as signs of older usage. Every instance 
of win early Hebrew documents is suspect on text-critical grounds. 


For centuries \ws alone was used. As late as the second century 
B.c. wy is struggling for recognition. In Ecclesiasticus there are 


45 cases of ws to 6 of w, and in the Zadokite document 118 
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cases of ws to 1 of W, 20%. In Cant. w is uniformly used, ws 
only in the title. Schoff admits that },"s = ¢epeiov and that pardes 


is Persian. There is no reason for believing that the canonical 
books were kept in a temple archive, or that the rolls used in the 
synagogues were limited to such as had to do with the services 
and ceremonies of the temple. Ecclesiastes, Proverbs, and Job cer- 
tainly did not. The fact that Solomon was supposed to be the 
author, for reasons no more convincing than in the case of Proverbs, 
Ecclesiastes, Sapientia, Psalter, or Odes, was probably decisive. A 
work of the wisest of kings could not be discarded, and was likely 
to have a hidden meaning. The allegorical interpretation silenced 
all scruples. 

But although the theory we have been considering does not 
commend itself, it is altogether probable that the poet whose diwan 
of secular love songs has so fortunately been preserved to us de- 
rived some of his conceits and imagery from popular festivities. 
In my translation and commentary,’? I suggested that the dance 
of the Xylophoria furnished such an occasion for the first canticle. 
_ Elsewhere he may have contributed his share to the merry ballads 
of marriage feasts. It is not impossible that he also drew upon 
ideas and expressions that had grown up in connection with the 
customs at the agrarian festivals and in the once popular cults. 
The analogy of erotic poetry does not favor the assumption that 
he confined himself to wedded love, and many passages become 
quite incomprehensible on this view. Experience and observation, 
a passion for beauty in nature, rare in the ancient world, a joy in 
the life of the senses as spontaneous as the warbling of a bird in 
the mating season, and an admirable mastery of form moulded 
these precious lyrics. 





12 The Messages of the Poets, 1911, p. 241. 





THE INDIAN ORIGIN OF THE BUDDHA IMAGE 
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IN PREPARING A WORK on the history of Indian art,’ to be pub- 
lished probably at the end of the current year, I have found it 
necessary to abandon the commonly accepted theory of the Greek 
origin of the Buddha image. The argument will be set forth in 
greater detail in that work. In the meantime I have thought that 
it would be interesting to gather together a number of quotations, 
mostly, though not invariably, from well known scholars already 
committed to the theory of Greek origin. These extracts are ad- 
mittedly selected ad hoc, and do not always fairly represent the 
author’s real views; they are rather, at least in some cases, to be 
regarded as incidental admissions. My object in gathering them 
together here is to show that there actually exists a great deal of 
evidence in favour of an Indian origin of the Buddha image, and 
that a theory of an Indian origin must not be lightly regarded as a 
rank heresy proceeding “ par engouement d’estheticien ou rancune 
de nationaliste,” as M. Foucher has rather awkwardly suggested, 


but must be seriously considered in the light of all the evidence 
now available. 


The view to which I now adhere is that the Buddha image 
is of Indian origin; that is, that the Gandhara and Mathura 
types were created locally about the same time, in response to a 
necessity created by the internal development of the Buddhism 
common to both areas ?; that in each area the sculptors, following 
similar literary and oral traditions in respect of iconography, 
created a type plastically in accordance with stylistic traditions of 
their own,® and that the Mathura type is the main source of the 





1 Kunst und Kunsitgewerbe Indiens und Indonesiens, to be published in 
English and German editions by Hiersemann, Leipzig. 

2T leave aside for the present the qvestion to what extent even the 
Gandhiran type embodies older Indian formulae, with the remark that 
“adaptation ” would probably be a more accurate term than “ creation.” 

* The general use of Kharosthi script in Gandhira and of Brahmi in 
Mathura offers an exact parallel: the words are the same, the letters are 
different and neither script is derived from the other. 
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Gupta and later development both in and beyond India. In the 
following section, wishing to be as brief as possible, I have added 
only so many words of my own as are needed to exhibit the con- 
tinuity and trend of the argument. 


1. Date of the Greco-Buddhist school of Gandhara 


Marshall, J. H., Guide to Taaila, 1918: 

“ Not one of the thousands of known images bears a date in any 
known era, nor do considerations of style permit us to deter- 
mine their chronological sequence with any approach to ac- 
curacy ” (p. 31). 

Wilson, H., Ariana Antiqua, 1841: 

The stipas of Afghanistan “are undoubtedly all subsequent 
to the Christian era” (p. 322). 

Goloubew, V., in B. F. F. E. O., 1923: 

“ Rien n’empéche en effet, dans l’état présent de nos connais- 
sances de supposer que le buddha indo-gree du Gandhara soit 
une creation posterieur de quelques années au buddha indien 
de Mathura ” (p. 450). 

' Vogel, J. Ph., Inscribed Gandhara sculptures, A.8.I., A. R., 

1903-04: 

“Tt is a point on which most authorities agree, that the palmy 
days of Buddhism and Buddhist art in Gandhara coincide 
with the reign of the great Kusana kings, and more especially 
with that of Kaniska. This is somewhat more than a 
hypothesis ” (p. 258). 


2. Date of the Mathura type 


D. B. Spooner, in A. 8. J., A. R., 1912-13, pt. 1, p. 26 mentions 
the discovery at the Kumrahar site, Patna, of “at least one large 
and inferentially elaborate Bodhisattva statue from Mathura, which 
is to be assigned probably to about the dawn of the Christian era 
or a little later,” but gives no illustration or evidence for this early 
dating. 

The Bodhisattva dedicated by Friar Bala at Sarnath is dated in 
the third year of Kaniska, probably ca. 123 A.D. On palaeographic 
grounds the Katra Bodhisattva and Anyor Bodhisattva at Mathura 
are dated about the same time. Various other images found at 
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Sravasti, Kasia, Sarnath, etc. are in the same style. The Buddha 
image of Mathura must have attained some reputation before an 
outside demand could have arisen (see next section). If we allow 
only twenty-five years (probably much too little) for this develop- 
ment we must assume a manufacture of Buddha images at Mathura 
at least as early as the end of the first century A. D. 

Jaina images of the same type occurring in relief on dydgapatas 
etc. may well be considerably earlier, but these, in common with 
many Buddhas or Bodhisattvas are undated. 

In any case we cannot safely take it for granted that any Kusana 
Buddha or Bodhisattva that we possess was the first one of its 
kind ever made in stone or any other material. 


3. Independence of the Mathura type 


Vogel, J. Ph., The Mathura school of sculpture, A.S.1.,A.RB., 
1906-07 : 
“Tt would indeed be difficult to derive these clumsy and un- 
wieldy figures from the graceful Bodhisattvas of Gandhara ” 
(p. 150) . . . “enormous difference in style” (p. 151). 


Vogel, J. Ph., The Mathura school of sculpture, A. 8.J.,A.R., 
1909-10: 

“It must be admitted that the Bodhisattva (or Buddha) type 
represented by these images of the Kushana period cannot be 
immediately derived from any known class of images in 
Gandhiara” (p. 86). 

“The Mathura school has different types of Buddha figures, 
the exact history and meaning of which it is difficult to ex- 
plain” (p. 78). 

Spooner, D. B., Excavations at Takht---Bam, A.8.I.,A.R., 
1907-08: 

“Indra and Brahma were the original figures out of which 
the sculptural representations of Avalokita and Maitreya were 
respectively evolved by steps which we cannot trace at present 
. . . this evolution was an accomplished fact prior to any form 
of the Gandhiara school with which we are as yet familiar ” 
(p. 144). 


Smith, V. A., in J. A. 8. B., LVIII, 1889, pt. I, pp. 140, 156: 
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“the Mathura sculptures have very little in common with those 
of Gandhara and seem to be the work of a different school.” 


With the single exception of A47 in the Mathura Museum 
(Vogel, J. Ph., in A. S. J., A. R., 1906-07, p. 15), no known image 
of a Buddha or Bodhisattva in the round has been described by any 
author as a ‘copy’ of any Gandhiaran type. Only one Gandharan 
sculpture (F 42 in the Mathura Museum, Burgess, Ancient Monu- 
ments, pls. 56, 57) has been found at Mathura, and that is not a 
Buddha. 


4. Mathura the centre of type-distribution in India 


Mathura sculptures in the well-known red sandstone of Sikri, 
and of Kusaina and Gupta date, have been found at Sarnath, Gaya, 
Allahabad, Kasia, Sravasti, Pataliputra, Rajagrha, Saiici, Taxila, 
and doubtless at other sites. 

Przyluski, J., Asokavaddna, 1923, p. 9: 
A study of the literary sources shows “ que l’église de Mathura 
efit parmi les communautés bouddhiques une situation privi- 
légiée et qu’elle efit contribué pour une large part au rayonne- 
ment de la foi.” 

Vogel, J. Ph., The Mathura school of sculpture, A.S.1.,A. R., 

1909-10: 
“The great influence exercised by the Mathura school on 

Buddhist art in other religious centres” (p. 78). 


Vogel, J. Ph., Catalogue of the Archaeological Museum at Mathurd, 
1910: 


“There is plenty of evidence that the Mathura school greatly 
influenced Buddhist art throughout the period of its ex- 
istence” (p. 28). 

“We find Mathura . . . sending down images to the sacred 
sites of the Cangetic plains, thus setting examples to the 
sculptors of Benares and Gaya” (p. 34). 

Sahni, D. R., Catalogue of the Museum of Archaeology at Sarnath, 
1914: 

“T conclude that this image was prepared by a sculptor of 
Benares in imitation of the Mathura image above referred to ” 
(p. 37). 
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Cunningham, A., A. S.J. Reports, vol. XI: 

“ Everywhere in the North-West I find that the old Buddhist 
statues are made of the Sikri sandstone, from which it would 
appear that Mathura must have been the great manufactory 
for the supply of Buddhist images in Northern India” (p. 75). 
The Gandharan type did not profoundly affect Indian art 


5. The Gandharan type did not profoundly affect Indian art 


Kern, H., Manual of Indian Buddhism, 1896: 

“The Buddha type in the Gandhira sculptures is more Greek 
than Indian and has therefore not been able to gain the upper 
hand ” (p. 94). 

Smith, V. A., History of Fine Art in India and Ceylon, 1911: 

“ Within the limits of India the art of Gandhara was not widely 

propagated. ... Political conditions seem to have been re- 
sponsible to a great extent for the failure of the art to pene- 
trate deeply into the interior ” (p. 129). 
Referring to the well known seated Buddha of Gupta date at 
Sarnath, B(b) 181 in the Sirnith Museum: “the style, 
which is singularly original and absolutely independent of the 
Gandhara school” (p. 170). 

“Whatever influence Greece had exercised on Indian art was 
practically exhausted by A. D. 400” (p. 390). 

Marshall, Sir J. H., in Cambridge History of India, vol. I: 

“ Hellenistic art never took a real and lasting hold upon India 
for the reason that the temperaments of the two peoples were 
radically dissimilar” (p. 649). 

Goloubew, V., in B. LE. F. £.O., 1923: 

“Je buddha de Mathura, ce prototype d’inspiration et de facture 
indiennes et peutétre méme l’authentique ancétre de toutes les 
images du Bienheureux, ne s’est pas éclipsé au contact de art 
gandharien et qu’il a survécu 4 la vogue classique sans avoir 
subi d’altération essentielle ” (p. 451). 

Cohn, W., Buddha in der Kunst der Ostens: 

“ Buddha-Darstellungen erhalten, in denen weder Hellenist- 
ischen noch Gandhara-missiges anklingt. ... Hiner stil- 
kritischen und psychologisch tiefergehenden Ausdeutung der 
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Denkmiler ... kann die These von der Erfindung des 
Buddha-Bildes im hellenistischen-indischen Gandhara nicht 
standhalten ” (pp. xxvi, xxvii). 
Hackin, J., Guide Catalogue du Musée Guimet, Collections boud- 
dhiques, p. 23: 

“nous verrons disparaitre, ensevelis dans les sables du Turkes- 
tan, les derniéres vestiges de l’art gréco-indien; pour 1’Inde, 
elle reviendra délibérément aux enseignements de ses écoles 
nationales.” 


Much more could be said on the subject. I have not, for in- 
stance, referred to the seated Buddha types supposed to be repre- 
sented on coins of Maues (see Dames in J. R. A. S., 1914, p. 793) 
and Kadaphes (see Whitehead in Catalogue of the coins in the 
Panjab Museum, Lahore, pp. 181, 182). But taking into account 
only the extracts quoted above it is obvious that there exists good 
evidence for a Mathura origin of the Buddha image. If Gandhara 
“created” at all, it created only a provincial type, of which the 
influence can scarcely be traced in India after the third or fourth 
century. 
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THE MANUSCRIPTS OF IBN KHALDUN 


’ NATHANIEL SCHMIDT 
CoRNELL UNIVERSITY 


A CRITICAL EDITION of Ibn Khaldun is still a desideratum. 
Neither al Mukaddama nor al ‘Ibar nor al Rthla lies before us in 
an altogether reliable text. In the case of even those parts that 
have been edited with most care only a few MSS could be used. 
In no instance has there been an extensive collation. It is possible 
that some treatises are extant that have not yet been published. 
There are lacunae in some otherwise good copies. Some have im- 
portant additions by the author himself that should be incor- 
porated in the text. In Brit. Mus. Add. 33, 271—33, 272, the 
addition is made in his own hand. The same seems to be true 
of the supplement to al Rihla in the separate Cairene MS of this 
work. Two lines, including his signature, were written by himself 
in the recently discovered Fez MS. To a limited extent we, there- 
fore, have today autographs. But, aside from such marginal notes 
and additions, these MSS are not autographs, but copies from the 
original, though made in Ibn Khaldun’s life-time, probably under 
his supervision, and by reputable copyists. In view of the great 
length of his works it is quite possible that there are omissions 
and scribal errors. Even the oldest and best copies must be com- 
pared throughout with other MSS. There are many variants that 
have a right to be considered. Even the Turkish versions of 
Perizadeh and Jevdet Pasha, although particularly the former, as 
is well known, contains much material that does not come from 
Ibn Khaldun, have occasionally yielded noteworthy readings. 
Hard labor is in store for a competent editor. This implies no 
criticism of the excellent work done by a long line of eminent 
scholars. Silvestre de Sacy, A. von Hammer-Purgstall, H. A. 
Hamaker, Eugéne Coquebert de Montbret, and G. W. Freytag 
rendered great services by printing some fragments, chiefly of 
al Mukaddama, from a single MS or two, or from Hajji Khalifa. 
The longer sections from al ‘Ibar, published by Noél de Vergers, 
C. F. Tornberg, Michele Amari, W. Tiesenhausen, R. Dozy, William 
Cassels Kay, and Goudefroy Demombynes were based on a careful 
comparison of some of the best MSS accessible to them. Students 
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are greatly indebted especially to William McGuckin de Slane and 
Etienne Quatremére for their editions of Tomes VI and VII (The 
History of the Berbers) and Tome I (The Prolegomena), although 
the text they present rests only upon a limited number of MSS. 
The Bulak editions are indispensable, as they alone give the whole 
tarikh. For the first of them, in one folio, that of 1857 (1274 
A. H.), the learned Nasr al Hurini apparently used a copy of the 
MS sent to Abd al Aziz II, the Merinid ruler of Fez, from Egypt 
in 1396 (798 A. H.), containing a number of marginal notes. 
Other local MSS seem to have been used for the editions in seven 
tomes of 1867 (1284 A. H.) and 1872 (1289 A. H.). It is doubt- 
ful whether the Beirut editions of al Mukaddama repose on any 
other authority. Some of the difficulties of the modern editor have 
been hinted at by Duncan Black McDonald in his ‘ Collation from 
the Prolegomena of Ibn Khaldun. Only with a more adequate 
critical apparatus than has hitherto been available can an edition 
of the Arabic text be construed that shall in all respects meet 
scientific demands; and only from such a text should that com- 
plete translation into some western language be made which is so 
urgently demanded in view of the growing importance attached by 
students of history, philosophy, sociology, economics, and pedagogy 
to the ideas of the greatest of Arab historians. 

What is needed, in the first place, is a survey of all extant MSS. 
Brockeimann lists some of them; and Seybold adds others. But 
there are many omissions, and fresh material has been discovered. 
The notices of these scholars should be supplemented. Such an 
attempt is here made. There can, of course, be no claim to com- 
pleteness. It has not always been possible to verify the existence 
or trace the location of MSS referred to by earlier writers. No 
doubt many MSS of Ibn Khaldun exist in various Muslim coun- 
tries where no search has yet been made for them, in mosques, 
public libraries, and private collections. With more facilities than 
in former times, the zeal of a Schulz or a Graberg would assuredly 
today be more amply rewarded. It would be well if men in the 
diplomatic service, missionaries, physicians, resident scholars, and 
travelers were willing to make inquiries and to communicate the 
results of their investigations. 

In the following list tte places where MSS of Ibn Khaldun are 
known to exist have been arranged in alphabetical order. A brief 
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| list has been subjoined of localities where it has been maintained 


by scholars, at one time or another, that MSS existed, though it is 
at present impossible to trace their whereabouts. In all such 
instances the source is indicated whence the information has been 
received. 


Berlin Al Mukaddama 9363-9364. Cp. W. Ahlwardt, Ver- 
zeichnis der arabischen Handschriften in der K. 
Hofbibliothek zu Berlin, 1887 ff. 


Cairo Tarikh, National Library 65; 184. MSS in al Azhar. 
Al rihla, a facsimile loaned by Zachi Pasha to Pro- 
fessor Casanova in Paris. It contains additions to 
the autobiography made by Ibn Khaldun in 1405 
(807 A. H.), partly confirming, partly correcting, the 
account of Ahmed Ibn Arabshah and others as to Ibn 
Khaldun’s relations to Timur. Cp. T. Hussain, La 
philosophte sociale d’Ibn Khaldoun, 1918. 


Constant- Nuri Osmaniye 3065-70; Yeni Jami 888 (not 588, as 

inople Brockelmann states); Raghib 978; Ibrahim Pasha 
863-9. Cp. Seybold, Verzeichnis der arabischen Hss. 
d. K. Universitatsbibliothek zu Tubingen, 1907. 


Kitab al ‘Ibar, Jami al Karawiyin 1266. Jacob 
Griberg of Hemsé, Gotland, heard of this MS in 
Tangier late in 1821, and sent a learned sharif to 
secure a transcript, but never received it, as he was 
removed to Tripoli in January 1822. Cp. Notizta 
intorno alla famosa opera istorica di Ibn Khaldun, 
1834. In the beginning of his Mukaddama, of which 
Graiberg saw a copy in ‘Tangier, Ibn Khaldun declares 
that he had sent a copy of al ‘Ibar to the mosque of 
al Karawiyin at Fez (Bulak ed. 1867, I, p. 7). This 
phrase does not occur either in Quatremére’s edition 
or de Slane’s translation. But de Slane knew the 
passage from the Cairene MS. Cp. Introduction 
pp. evii-cix. Alfred Bel revealed the existence of 
this MS. Cp. his Catalogue des livres arabes de la 
bibliothéque de la mosque d’El Qarouiyin a Fes, 
1918, p. 6. In JA Juillet-Sept. 1923, E. Lévi- 
Provencal gives an account of two MSS, of which 
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only tomes V and III remain, and prints the deed 
of gift and a facsimile of the page in which Ibn 
Khaldun’s signature occurs. At the end of Vol. V 
the name of the copyist, Abdallah b. Hasan walad 
al Fahuri, occurs, who furnished it in Ramadan 798 
(June-July, 1396). 


Leiden Part of Al ‘Ibar, 1350. Cp. M. J. de Goeje and M. 
Th. Houtsma, Catalogus Codicum arabicorum Bibl, 
acad. Lugduno-Batavae I, 1888. Seybold 1. ¢. men- 
tions also 767, which may be the transcript obtained 
in Tripoli by Graberg. Al Mukaddama 176, in pos- 
session of J. Brill. Cp. M. T. Houtsma, Catalogue 
d’une collection de manuscripts arabes et livres appar- 
tenants a la maison J. Brill, 1889. 


Leningrad Al Mukaddama 505, 505a, 505b. Cp. Victor Rosen, 
Notices sommaires des manuscrits arabes de la Musée 
Astatique a St. Petersbourg, 1881, p. 115 ff. 


London British Museum. Al ‘Jbar 1237-1238; 9575; add. 23, 
271; 23, 272. Al mukaddama, Suppl. 477. Brockel- 
mann gives 934, 279. On the important Add. 23, 
271-23, 272 cp. William Wright, in the Palaeo- 
graphical Society. Facsimiles of MSS and wscrip- 
tions (Oriental Series), 1875-93. It seems to have 
been transcribed for the author in Egypt. The 
genealogical titles were inserted in both volumes by 
the author himself; and he has also added many 
marginal notes, containing a history down to about 
the year 803 (1400-1401 A.D.). Plate LXXXIV 
exhibits his own hand. On Suppl. 477, which at the 
end has the author’s colophon with the date of com- 
position 1378 (779 A. H.) ep. Charles Rieu, Supple- 
ment to the Catalogue of the Arabic MSS in the 
British Mus. 1894, p. 208. Cp. also Catalogus 
codicum MSS orientalium qui in Museo Britannico 
asservantur. Pars. II Codices arabicos complectens, 
1846-71. 


Madrid Bibliotheca nacional. Al ‘Ibar 117, 550. Cp. F. 
Gaillen F. Robles, Catalogo de los manuscritos arabes 
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Oxford 
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existente en la bibl. nacional, Madrid 1889. Biblio- 
theca Escorial. Reinaud in Bibliographie Universelle 
maintains that there is an autograph copy of a treat- 
ise on the Muslim religion by Ibn Khaldun in this 
library ; and the author of the article on Ibn Khaldun 
in the Enciclopedia italiana assigns to the same place 
a treatise on logic written for the son of Muhammad 
V, the Nasrid ruler of Granada. Neither is men- 
tioned by Hartwig Derenbourg in his Les Manu- 
scrits de lV Escuriale I, 1884; II 1893. But this 
catalogue does not include the religious works, ending 
with No. 788. 


Al ‘Ibar, 373. Cp. W. Aumer, Die arabischen Hand- 
schriften des K. Hof-wnd Staatsbibliothek zu 
Miinchen, 1866. There are also excerpts from Ibn 
Khaldun in 654: Ausziige aus den Resatl Ikhwan 
al Safa. 

Bodleyan. Al ‘Ibar 330-331. Cp. Uri Nicoll, Biblio- 
thecae Bodleyanae codicum ortentalium MSS Cata- 
logus, 1787-1835. Also quoted as 124, 125. 


Bibliothéque nationale. Mukaddama, ‘Ibar, Rthla. 
1577-1535. Supplément 742 ff. 1536 — 745 is sup- 
posed to be spurious. Cp. W. McGuckin de Slane, 
Catalogue des manuscrits arabes de la bibliothéque 
nationale, 1883. 


3-5. ‘Ibar. Cp. Christian Friedrich Seybold, Ver- 
zeichnis der arabischen Handschriften d. K. Univer- 
sitatsbibliothek zu Tiibingen, 190%. Vol. II and 
parts of VI and VII of Bulak ed. 


Tarikh 3507 et al. Cp. Seybold, 1. ec. 


Mukaddama 815-816. Cp. Gustav Fliigel, Dre ara- 
bischen, persischen und tiirkischen Hss. d. K. K. Hof- 
bibliothek zu Wien, 1865-67. 


Bibliotheca Lindesiana, at Haigh Hall. 491-497. 
Mukaddama, ‘Ibar and Rthla 7 vols. Cp. Jas. L. 
Lindsay, A Handlist of Oriental MSS, Ar.-Pers.- 
Turkish, Edinburgh, 1898. 
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The following MSS are still unverified : 


Algiers MS in the Hanifite mosque, used by de Slane for the 
Rthla, Notices et Extraits, 1849 p. III. 


Betrut Whether any local MS was used for the editions of 
al Mukaddama, 1879, 1886, 1900, and 1904 is uncer- 
tain. This has been assumed particularly in the case 
of that of 1900 which is supplied with vowel signs, 
Cp. McDonald, 1. e. 


Cambridge A Cambridge MS is referred to by Graberg, 1. c.; and 
de Sacy mentions that a translation of the Cambridge 
MS by Dr. Samuel Lee was announced in 1837. But 
neither E. H. Palmer, Descriptive Catalogue of the 
MSS in the Cambridge Library, 1870, nor Edward 
G. Browne, A Handlist of the Muhammedan MSS 
in the Cambridge Library, 1900, nor his A Supple- 
mentary Handlist of the Muhammedan MSS in the 
Inbraries of the University and Colleges of Cam- 
bridge, 1922, knows of any such MS. It is possible 
that the MS belonged to Dr. Lee. 


Shella An incomplete MS of al ‘Ibar was said to exist at this 
near Sale sanctuary by the informant of Graberg. Cp. Notizia, 
1834. 


Tangier Al Mukaddama. A MS was found by Graberg in the 
principal mosque of which he secured a transcript. 
Cp. Notizta, 1834. 
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BRIEF NOTES 


Dravidian notes 


From the position of the Dardic languages at the extreme north 
of India, we might well expect to find foren elements in them. It 
has been noticed that a few Dardic nouns are connected with equiva- 
lents used in Burushaski, a puzzling unclassified language spoken 
in the mountains north of the Dardic region.1 More remarkable 
is the fact that a Burushaski verb is represented in Pashai, the 
westernmost variety of Dardic. Most of the Dardic languages have 
for the verb ‘die’ words from the mr-basis; one has néas-, con- 
nected with Sanskrit nag- (perish); and Pashai has /é-, which 
Grierson leaves unexplained. Burushaski ir- (die), which seems 
to have a variant form ir-,® shows us the foren basis of /é. 

I am not aware that the Dravidian element of Dardic has been 
noticed. In Garwi, a central variety of Dardic, we find thds (head). 
Initial tr, widely kept in Dardic or changed to ¢§ thru unvoicing 
of the r, has become th in Garwi tha (three). We may therefore 
assume that thds came from *tldés or *tlaus, with J (like r in the 
same position) reduced to the weakest audible sound that could be 
uttered after ¢t. This *tlés or *tlaus represents the Dravidian word 
for ‘head’: Kui tlau, Gondi tala, Telugu tala, Tulu tare, Kanara 
tale, Tamil talat. The southern Dravidian forms seem to have the 
basis *talas, with s changed to i o: lost. But Kui ¢law indicates 
*talos as an older form. And with displacement of J, as in the 
Kui word, *talos becomes nearly the same as the basis inferred 
from Dardic thds. 

Dravidian zn, which made Brahui d (< zd), Gondi h (< ss), 
Kui s, Kurukh-Malto ¢ (<st) and southern n, is represented in 
Malto toro<*znoro (mouth) and the equivalent Telugu néru.® 
Grierson leaves the origin of Pashai ddr (mouth) unexplained.® 
Evidently dér is connected with northern Dravidian *zdoro< 
*znoro. 





1 Linguistic Survey of India, vol. 8, pt. 2, p. 6. 

* Grierson, Pisdca Languages, p. 68 (London, 1906). 
* DL. 8. 1., vol. 8, pt. 2, p. 554. 

*A. J. Ph., vol. 40, p. 83. 

5A. J. Ph., vol. 44, p. 71. 

® Grierson, Pisdca Languages, p. 76. 
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In central and western Dardic the word ‘nose’ appears as 
natkél, nézdr, and in other forms with suffixal r.7 Malto muso 
seems to show the basic form of Dravidian ‘nose’; southern 
mikku and migu have kk<gg<gw and g<gw, derived from the 
hiatus-filling w which was added after the s was lost. Gondi 
mussor (nose) is a compound, with an ending derived from the 
word *znoro.® Kui mungéli (nose) could have come from *mug... 
<*mugw...<*muw...<mus..., as Kui has lost ancient 
medial s. Its ending seems to lack parallels in ordinary Dravidian ; 
but it resembles that of nakhéli (nose) in Kanjari, an Aryan tongue 
supposed to have a Dravidian basis.° The endings of Dardic natkél, 
nozor and other r-forms may be derived from Dravidian equivalents 

The basis of Brahui zan (eye) seems to be represented by Tamil 
kan. If an older form of the basis began with y or gh, it would 
explain the initial y as well as the added nasal in Dardic words for 
‘eye’: Khowar yetS (a variant of ef) and Pashai ants. Nasalized 
vowels, corresponding to the an of the Pashai word, are found in 
many Indic equivalents of Sanskrit aksi: they likewise could have 
come from blending with the Dravidian word. 

The form of Garwi thair (hand) is queer.° Apparently the r 
‘came from khur (foot); and the h may have come from khur. 
The remaining *tai seems to be a blend of Eranian dast and 
Dravidian kat (hand), with ¢ combining the dentality of Aryan 
and the voicelessness of Dravidian. 

Bashgali, a western variety of Dardic, has dui as a variant of 
dust (hand). This dui is apparently the source of Brahui di 
(hand), the 2 being assimilated in accord with Brahui ba for *bai 
(mouth), beside Kurukh bai, Kanara baj1, Tamil vajt. 

Wakhi, an Eranian tongue spoken north of the Dardic region, 
has mis (nose), with unexplained m.‘‘ We may assume that mis 
came from the Dravidian root found in Brahui baémus (nose 
< *mouth-nose), Gondi mussér (nose < *nose-mouth) and Malto 
MUSson. 

Washington, D. C. Epwin H. Turtte. 





TL. 8. 1., vol. 8, pt. 2, p. 532; Grierson, Pisdca Languages, p. 76. 

®A. J. Ph., vol. 44, p. 71. 

®*L. 8. 1., vol. 11, p. 100. 

1° Grierson, Pisdca Languages, p. 73. 

1 Grierson, Ishkashmi, Zebaki, and Yuzghulami, p. 90 (London, 1920). 
Wakhi often palatalizes velar vowels, as in yid = Persian gd (ear). 
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Notes on Cappadocian Tablets 
The Cappadocian sign &o— 


Fork THE FIRST TIME it is possible to state positively that the 
above sign has the value 1/4. In PSBA, Nov. 1883, p. 18f,, 
Professor A. H. Sayce published a transliteration and translation 
of a Cappadocian tablet, in line 3 of which he translates, “ six and 
one quarter (?) shekels.” From his transliteration, not having 
seen the original, I judge that the sign he read conjecturally 1/4 
(pir) is the same sign discussed here. If this is the case, appar- 
ently without any proof at his disposal, Sayce has correctly guessed 


the value of the sign. The signs &o— and A= are listed by 


Contenau in T'rente Tablettes Cappadociennes. He tentatively as- 
signs the value 1/6 to both signs (p. 77). Proof that the former 
equals 1/4 is found in two tablets in the James B. Nies Collection 
of Cappadocian tablets at Yale. Reading the value 1/4 where this 
sign occurs in NBC 3778: 3-6, we have: 25 TUG*"" I-din-a-bu-um 
ub-lam 7-1/4 siglu ta kasab(ab)-si-nu 3 ma-na 1-1/4 Ssiglu, 
“25 garments Idin-abum brought to me; at 7-1/4 shekels each, 
the silver for them is 3 minas, 1-1/4 shekels.” The mathematical 
calculation involved here is 25 x 7-1/4 shekels = 181-1/4 shekels 
or 3 minas, 1-1/4 shekels. The only value for the sign in question 
which will balance this equation is 1/4. The first ten lines of 
NBC 1653 read as follows: 


11 LU &é& Ha-bu-a-lé ir-di-a-ni 11 sheep which Habuala brought to 
me: 

lib-bu 4 LU a-na 17 siqlu kasbim Therefrom, 4 sheep for 17 shekels of 
silver 

ta-ad-nu 2 LU a-na 9-1/4 siqlu you sold; 2 sheep for 9-1/4 shekels 

ta-ad-nu 1 LU a-na you sold; 1 sheep for 

4-1/6 siqlu ta-di-in 4-1/6 shekels you sold; 

i LU 3-2/3 siqlu 15 se a-di-in 1 sheep for 3-2/3 shekels, 15 ge I sold; 

1 LU a-na 5 siqlu a-di-in 1 sheep for 5 shekels I sold; 

2 LU i-na bit har-ri-ni 2 sheep in our bit harri 

ta-ab-hu naphar kasbim you shut up. Total of the silver 

1/2 ma-na 9-1/6 siqlu kasbim 1/2 mina, 9-1/6 shekels of silver. 


It is evident that the total in line 10 is obtained by adding together 
the prices for the various sheep. For convenience let all the items 
be reduced to shekels. The total, 1/2 mina, 9-1/6 shekels = 
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39-1/6 shekels. On the basis of 180 Se == 1 shekel, a well known 
fact, 3-2/3 shekels, 15 Se = 3-3/4 shekels. The following equation 
may therefore be formed: 17 + 9-1/4-+ 4-1/6 + 3-3/4+5=—= 
39-1/6. It will be seen that in this equation any fraction whatever 
might be substituted for the sign read 1/6, but no other value is 
possible for the sign read 1/4, no matter what fraction is substi- 
tuted for 1/6. Since there are 4 wedges in the sign 1/4 and 6 
in the other it is very probable that the latter is really 1/6. These 
two sign values are of interest because, so far as is known, they 
were never used in Babylonia or Assyria. The question is therefore 
raised whether the Cappadocians invented them or adopted them 
from some other source. 


The causative stem of the verb 


The saf‘el form of all verbs with a weak first radical (except 3) 
in Cappadocian becomes a stf‘el: from abdlu, u-st-be-lu NBC 
1711:6. But when the first radical is strong, the regular Saf‘el 
is used: from Saqdlu, u-sd-as-ga-al-si-ma BIN IV, 6:11. That 
the use of saf‘el or stf‘el was determined by phonetic principles 
_ and that it was not merely the arbitrary peculiarity of certain 


verbs is shown by the fact that when a verb which would otherwise 
have a s, is used with the M formation, the § returns: from abdlu, 
us-ti-bi-el BIN IV, 6:6. Many other examples of these points 
have been collected which I hope to publish soon in a fuller treat- 
ment of the subject. A comparison of this Cappadocian causative 
stem with that of Old Akkadian, on the basis of Ungnad’s Materi- 
alien zur Altakkadischen Sprache, MVAG, 20 (2%), shows that 
with regard to the use of s instead of §, Cappadocian stands between 
the usage of Akkad and that of the Third Ur Dynasty. In the 
texts of Akkad s is used with verbs whose first radical is either 
weak or strong; in Cappadocian the s is restricted to verbs 5” 
weak (except 3); in the Ur Dynasty it is not used at all. These 
facts suggest a closer relationship of Cappadocian to the language 
of the Kingdom of Akkad than to that of the Third Ur Dynasty. 


The god Ea and Yah 


It was long ago suggested by Professor Hommel that possibly 
the Babylonian Ea is to be identified with the West Semitic Yah. 
Professor Clay has also expressed himself as believing that this 
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identification is to be made; but no proof has hitherto been found 
for the belief. The name of the god Yah is variously written in 
Assyro-Babylonian inscriptions, a-u, a-a, a-a-u, 1-a, a-u. The god 
Ea is written both é-a and e-a. The god Ea appears in Cappadocian 
names in both these forms: e. g., E-a-dan, and H-a-sar. Appar- 
ently the strongest evidence yet discovered that Ea = Yah is found 
in the writing of the name H-a-Sar as I-a-Sar in BIN IV, 6:13 / 
9:5, %, 11, 28/31:5, 11, 13/NBC 3%31:3, 6, 20. Unfor- 
tunately it can not be demonstrated absolutely that Ha-sar and 
Ia-sar represent the same individual, but since both appear as 
agents of Bushukin, it is highly probable that they are identical. 


The name element Nin-Subur 


¢Nin-Subur has the Semitic value %-li-ab-rat (cf. Deimel, 
Pantheon Babylonicum, p. 220). That it is to be read with this 
value in Cappadocian names is indicated by the following: Gimil- 
Ili-abrat, father of Puzur-Ishtar appears in NBC 1902: 4 (case), 
as Gimil-¢Nin-Subur ; the same individual appears in NBC. 1762: 9 
as Gimil-la-ab-ra-at. The first syllable of ¢J-li-ab-rat is here elided 
with the last syllable of Gimil, which incidentally gives evidence 
that Gimil is the correct reading of the sign SU as an element 
in personal names. For a fuller phonetic writing of the element 
Nin-Subur cf. NBC 3676: 17, I-la-ab-ra-at-ba-nt. 


The month Hubur 


The eleventh month in the list of old Assyrian months published 
by Ehelolf and Landsberger, ZDMG 74, p. 218, is hibur (hubur). 
The name of a Cappadocian month paralleling each of the old 
Assyrian months except this one has previously been found. The 
tablet NBC 1669 furnishes the name of the remaining month. 
Beginning with line 30, this tablet reads, is-du ha-mus-tim 84 
Bu-za-zu warah hu-bur li-mu-um A-ku-tum, “From the official 
period of Buzazu, the month Hubur, the eponymy of Akutum.” 
Probably the same month name is an element in the Cappadocian 
personal name Gimil-hu-bur, “ present of the month Hubur,” but 
compare the phrase Ummu hubur, Creation Tablets III: 23, 81, etc. 


Ferris J. STEPHENS. 
Culver-Stockton College, 
Canton, Mo. 





AARON EMBER, 1878-1926. 


Dr. Aaron Ember, Professor of Egyptology at Johns Hopkins 
University, lost his life in a terrible tragedy which occurred at his 
residence at Windsor Hills, Baltimore, Md., in the early morning 
of May 31. He and Mrs. Ember had been entertaining friends 
until a late hour, and must have gone to sleep immediately after 
retiring. Apparently less than an hour after the guests had de- 
parted, chance passers-by noticed smoke pouring from the house, 
and attempted without success to arouse the family. Just what 
happened in that house after the inmates did awaken will never be 
known. Mrs. Ember, attempting to save her invalid six-year old 
son, was overcome and burned to death with her child before aid 
could reach her, and a similar fate overtook the maid. Professor 
Ember, fearfully burned, managed to reach the roof of the side 
porch, and was helped to the ground, where he was with difficulty 
restrained from rushing into the blazing house again in search of 
his wife and child. Fire engines which had been summoned 
arrived too late to save the lives of those left in the house. Pro- 
fessor Ember was hurried to the hospital where he died of his burns 
the following day. In the brief intervals in which he was fully 
conscious he could give very little account of the tragedy except 
that the family awoke to find the house in flames, and that Mrs. 
Ember told him to get the manuscript of the book he was writing 
while she saved Robert. Professor Ember is survived by two chil- 
dren, Theodore, twelve, and Ruth, ten years old, who happened to 
be visiting relatives on the night of the fire, and so escaped the 
fate of the other members of the family. 

Professor Ember was born in Russia, Dec. 25, 1878. He came 
to America as a child of eight, and was educated in the public 
schools of Baltimore, graduating from the Baltimore City College 
in 1857. He entered Johns Hopkins in the fall of that year, took 
his Bachelor’s degree in 1901 and his Doctor’s degree in 1904, 
having served as Fellow in Semitic languages during the preceding 
year 1903-1904. From 1904-1910 he was Rayner Fellow in Semi- 
tic, during which period he became a regular member of the Fac- 
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ulty, being appointed Instructor in Semitic Languages in 1906, 
and Associate in 1909. In 1914 he was advanced to Associate 
Professor, which position he held until 1924, when in recognition 
of his Egyptological researches he was made Professor of Egypt- 
ology. 

Professor Ember’s work was concerned chiefly with the estab- 
lishment of the fact that Egyptian is a member of the Semitic 
family of speech. He was the first to discover the phonetic laws 
which govern the relationship between Egyptian and Semitic, and 
to place the Semitic character of Egyptian beyond question. The 
value of these Egyptological investigations has been recognized by 
Oriental scholars both here and abroad. 

Professor Ember’s untimely death has broken the threads of a 
number of scientific activities, some of which can hardly continue 
without him. His magnum opus on the linguistic affinities be- 
tween Egyptian and Semitic of which the first part dealing with 
the phonetic relations was in an advanced stage of preparation, 
though saved from the fire, is badly burned, and it may not be 
possible to accomplish anything like a complete restoration. 

In conjunction with myself he was preparing a Hebrew Gram- 
mar intended to present not only the essential features of the lan- 
guage, but also the essence of the language itself. About a quarter 
of the material pertaining to this enterprise has been lost, but the 
work will be completed. 

Professor Ember was co-editor with President Cyrus Adler of 
Dropsie College, Philadelphia, of the Haupt Anniversary Volume, 
a series of Oriental studies in honor of Professor Paul Haupt’s 
fortieth year as Director of the Oriental Seminary of Johns Hop- 
kins University. It seems that practically all the proof for this 
volume had been corrected and sent to the printer before the fire. 

He was also co-editor with Dr. 8. Schiffer of Paris of a new 
international Oriental Journal, Oriens, the first number of which 
had just appeared. 

Professor Ember is the author of a number of articles on Semitic 
and Egyptian philology. His work on the Pluralis Intenswus in 
Hebrew and his numerous papers on Semito-Egyptian relations are 
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the most important. He has an extensive article on Partial Assi- 
milation in Egyptian in the Haupt Anniversary Volume, and also 
one on Lgypto-Semitic Etymologies in the first number of Oriens. 

Professor Ember was prominent in Jewish educational circles in 
Baltimore. He was a Director of the Jewish Board of Education 
which exercises supervision over the various Talmud-Torah schools 
of the city. He was also deeply interested in the cultural side of 
Zionism, being thoroughly convinced of the importance for Juda- 
ism of the establishment of a center of Jewish life and activity in 
Palestine. 

He was a confirmed book-lover,-and had succeeded in accumu- 
lating what was probably one of the best Semitic libraries in this 
country. About half of this library was housed in his room at the 
University and so escaped destruction. That section which he 
kept at home is badly damaged, but not an utter loss, though what 
proportion of it is worth saving is still uncertain. 

Professor Ember was imbued with true Hopkins enthusiasm for 
original research in his chosen field. On several occasions he re- 
ceived offers which were financially attractive, to teach Hebrew, 
. Aramaic, and Arabic elsewhere, but in every case he preferred to 
remain where he was in order that he might be freer to follow his 
Egyptological investigations. He was an optimist and an idealist. 
He was always hoping for and expecting the best, and the prin- 
ciples that guided his actions were of the highest type. Good- 
nature, true kindliness, and loyalty to his ideals and his friends 
were striking attributes of his character. 

His shocking death has created a void in the hearts of those 
who knew and loved him. Not only will he be sadly missed in the 
Oriental Seminary in which he worked for so many years, but the 
forces fighting in a materialistic age to uphold the essential im- 
portance of the humanities, will have been weakened by the loss 
of a faithful, self-sacrificing, and valiant seeker after truth. 


FRANK R. BLAKE. 
Johns Hopkins University. 
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A Condensed Dictionary, English-Turkish, by A. Vann Bey. 
Constantinople, and OxrorD UNIvERSITY Prxss, American 
Branch, New York: 1924. %20 pp. 


This book opens with an official testimonial from the Turkish 
Navy Department and a report of experts who are members of 
American educational institutions in Constantinople. In both 
documents this book is recommended in the most flattering way 
and, after examination, we must agree with the judgment expressed 
in them. This dictionary is a work to which the author has applied 
much knowledge and great labor. It is a very useful book of which 
people have long had need, because there has been no satisfactory 
English-Turkish dictionary, especially for the spoken, modern 
Turkish language, as distinct from the literary. 

But even remarkable works have their defects, and some exist 
in our dictionary. In the first place, we cannot agree with the 
system of transliteration. This criticism is directed not only 
against the author, but also against the members of the Committee 
of experts, because the adopted system of transliteration “is the 
result of many discussions of the author with a committee of 
leading Turkish scholars of the American institutions in Con- 
stantinople.” Many years ago a system of transliteration for 
Arabic, Persian, and Turkish languages was prepared by the best 
Orientalists in the world. This system has been published by the 
British Academy and approved by the International Congress of 
Orientalists. Moreover, this system is the standard transliteration 
in the United States and has been adopted by the Library of 
Congress at Washington. It therefore seems to me that it was not 
necessary to invent a new system and, if that of the British Academy 
is imperfect, it was enough to introduce some corrections. But 
such are not what we find in this new system. 

For instance, in this transliteration “tree” dj (instead of 
aghaj, as in the system of the Br. Ac.) ; but aj in Turkish means 
“hungry ” which word our author transliterates by “dch”; it is 
not correct because our author himself writes “ djuqmagq” and not 
“dchuqmag” (the same root “to hunger”). And if we write 
“ach,” hungry, it will be confused with “dch,’ open! (Imperat. 
of to open). 
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Generally the transliteration of guttural gh is faulty. In the 
word “mountain” (ddgh) the author writes dd, but in “to 
scream ” (baghirmaq), barmagq, and omits not only gh, but also 
t; by his own transliteration we must write badurmag. Sometimes 
the author abandons his system and writes agh instead of a, e. g. 
yaghuyor (it rains). 

Further we have chojougja, childish (instead of chojougche). 
Chojouqja is a combination which is impossible of pronunciation; 
let the author pronounce ja after q and he will get inevitably 
chojougja. 

We often have errors in the transliteration of the vowels. Is it 
possible that the author, a native Turk, does not see the different 
sounds represented by wu in dush gapu (storm door, dish gapou) ? 

Mr. Vahid Bey says in his preface that “this work has been 
prepared chiefly for foreigners,” and we think that all these ques- 
tions of pronunciation will furnish many complications for 
foreigners. 

Also we think the author’s assertion is erroneous that “ in Turk- 
ish as spoken today there is practically no accent.” Till the 
present time in all the grammars, dictionaries, etc. we have always 
_ been told that the accent in the Turkish language is on the last 

syllable. 

There are also some defects in translation. For example “ pen- 
name,” namu miistear, and “surname,” mahlas. Permit me to 
remark that pen-name is mahlas, and if the author has doubts he 
can find it in A History of Ottoman Poetry by the late world-known 
orientalist E. J. W. Gibb. Although many new European words 
are in the dictionary of Vahid Bey, nevertheless there are many 
omissions. For instance, there is not “airplane” and for tayyare 
(airplane) we must look under “monoplane.” “ Radio” is also 
also missing, because telsiz means “ wireless.” 

In spite of the defects which we have mentioned we must say 
that the work of Vahid Bey is the best among all the dictionaries 
of this kind. Our notes must not be offensive to the author, be- 
cause he begins his preface by the following quotation: “wun dic- 
tionnaire, on ne saurait trop le rédire, n’est jamais une ceuvre 
parfaite.” 

N. N. Martinovitou. 

Columbia University. 
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The Indian Buddhist Iconography, mainly based on the Sadhana- 
mala and other (sic) cognate Tantric texts of rituals. B. 
BHATTACHARYYA. Oxford: OxrorD UNIVERSITY PREss, 1924. 
Sm. qto; xxiv, xxix, 220 and 69 plates and index. 


This is a well documented volume and will be indispensable to 
all scholars interested in Mahayana theology and in the identifica- 
tion of Mahayana, especially Vajrayana deities. These deities are 
classified according to the Dhyani Buddhas from whom they ema- 
nate. Here, then, is not so much a polytheism as a polymorphic 
theism. As Sukracirya remarks, the forms of deities are deter- 
mined and produced by the relation which exists between the wor- 
shipper and the object of worship. So, too, a Hindu deity may be 
addressed as ‘Thou that dost take the forms imagined by thy 
worshippers.’ In the last analysis the forms are modes of thought 
and means by which it is sought to adumbrate, understand, and 
apprehend an impersonal Absolute. Mr. Bhattacharyya (p. 164) 
brings out this position in Buddhism very clearly, quoting the 
Advayavajrasamgraha as follows: ‘The divinities are manifesta- 
tions which are naturally non-existent. Wherever there is mani- 
festation it must be Sunya in essence.’ To take a specific instance ; 
in yab-yum images, Sunya in the form of Heruka embraces Sunya 
in the form of Nairaitma, and the dual image adumbrates the bliss 
of Nirvana. This is, indeed, but a visual rendering of an idea 
already exressed in Brhadaranyaka Upanisad IV. 3 where the 
Brahman is explained by dnanda, in the original sense of the word. 

The Sadhanamaila is a collection of descriptive formulae designed 
to be used by those who desire to evoke the mental image of a given 
deity for purposes of worship, or more especially, of plastic reali- 
sation in painting or sculpture. The artist (sddhaka, mantrin or 
yogin), in order to accomplish his purpose, must first effect an 
imaginative self-identification with the form evoked, and then only 
proceed to the handiwork. But surely the author is mistaken in 
supposing that only Buddhists believed in and practised such a 
self-identification with the deity. As Hindus say, Devo bhitva, 





1This arrangement has a logical air, but inasmuch as the origins of 
many Buddhist divinities are unknown, and others are connected with 
more than one Dhyani Buddha, a classification by types (Bodhisattvas, 
Taras, Lokapilas, etc.) would have been much more convenient. 
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devam yajet: and already in the Yoga-sitras, we find that while in 
normal life the self takes the form of the fluctuations of the mind- 
stuff, in concentration there must be ‘ identification of conscious- 
ness with the presented idea’ and ‘fusion with the nature of the 
object to be contemplated,’ and devotion to the deity is specially 
mentioned as providing a suitable object for the practice. And as 
Sukracirya remarks, it is only from mental vision that the imager 
should establish the images to be set up in temples. The truth is 
that scarcely anything in Indian religious experience or method is 
sectarian, except the specific theologies. A well known example of 
this is the simultaneous appearance of iconolatry in Hinduism and 
Buddhism as a result of the development of ‘loving devotion’ 
(bhakti). 

Another point on which we disagree with the author is connected 
with the Brahma-kapala carried by certain Buddhist deities. Mr. 
Bhattacharyya supposes that in this way ‘ the Buddhists attempted 
to exhibit the superiority of their gods over those of the Brah- 
manical faith.’ This ill accords with the Buddhist-Hindu entente 
so characteristic of the Tantric period, and reads like the suggestion 
of a Victorian missionary; the explanation is altogether too facile. 
If, as the author tells us, the colors, weapons and dsanas of the 
' Buddhist deities all had ‘ deep spiritual meanings,’ why not also 
in this case? And in fact Siva himself is represented in more than 
one way as Brahma-slayer. In the Kirma Purana he cuts off one 
of the five heads of Brahma: he wears a (Brahmi-)kapala in his 
hair, and often a garland of heads. Very likely the heads go back 
to Siva’s old connections with the burning ground, and may have 
received a subsequent interpretation, but certainly in Hindu myth- 
ology they seem to imply the nature of an eternal being, who in 
the course of his cosmic activity must terminate the lives of the 
Brahmas of innumerable kalpas, and some such meaning is probably 
to be sought in Buddhist symbology also, where it is probably a 
borrowing from Saivism. And what about the Buddhist divinity 
known as Buddhakapaila ? 

So again in the case of ParnaSavari, and others who trample upon 
GaneSa. It is not likely that this represents ‘animosity to Hin- 
duism,’ but a misunderstanding of a Hindu type. GaneSa is Vigh- 
neSvara, the master and remover of difficulties: but if as Mr. 
Bhattacharyya says the Buddhists called him Vighna, ‘ obstacle,’ 
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it is easy to understand that they might have imagined a form of 
some deity, represented as overcoming the ‘ obstacle.’ 

Most of the illustrations consist of drawings, new or old, which 
have only an elucidatory value: others are from photographs of 
ancient sculptures, in some cases of importance as works of art, 
and we are glad to have these properly identified. 

The volume is well printed, bound and indexed, but contains too 
many typographical errors, far more indeed than are given in the 
list of errata. 

ANANDA K. CoOMARASWAMY. 

Museum of Fine Arts, Boston. 


The Song of Songs. A Symposwm by Max L. Marcouis, JAMEs 
A. MONTGOMERY, WALTER WoopBuRN Hyp, FRANKLIN EpD- 
GERTON, THEOPHILE J. MEEK, and WitrrepD H. Scuorr, 
editor. Philadelphia, THe ComMmeErciAL Museum, 1924. 
120 pp. 


This volume contains six papers presented to the Oriental Club 
of Philadelphia, May 10, 1923. ‘How the Song of Songs entered 
the Canon’ is discussed by Margolis. In so far as the question is 
answered at all, it is by two important suggestions. The notion 
of canonicity has itself a history, and there may have been rival 
canons. It is worth while following up these hints. But our limita- 
tions should be recognized. The history of the canon is the history of 
the criticism of the canon. Our knowledge of a fixed canon begins 
with the recorded debates among the rabbis as to whether this or that 
book “made the hands unclean,” possessed such a sanctity as to 
render necessary a ritual ablution of the hands after contact with 
them before profane objects were touched. This Pharisaic custom 
naturally led to a critical movement by which the number of books 
publicly read or especially cherished was reduced and arranged in 
a definite order. The latter half of the second century of our era 
seems to mark the end of the process. Beyond the period in which 
these questions were discussed we cannot go except by conjecture. 
Nevertheless, we cannot help asking what kind of sanctity was 
ascribed to certain books, and how it came to be attached to them, 
before the custom arose and the consequent critical sifting. The 
prevalent idea of an early canon, understood precisely as it was 
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in later times, into which books were formally admitted by some 
authoritative body, rests on insecure foundations. Margolis ques- 
tions, on good grounds, the position of many critics who assume 
such a canonization, first of the Law, then of the Prophets, and 
finally of the Writings, and seeks to explain Daniel’s place in the 
third division by its having been written after the completion of 
the prophetic canon. Cp. my articles ‘Canon, Critical View’ in 
the Jewish Encyclopaedia, and ‘ Daniel’ in the Encyclopaedia 
Americana. In very early times certain utterances, oral or writ- 
ten, were considered as sacred because they were looked upon as 
inspired. “ A torah taught, a prophetic word spoken, a song sung, 
each of the three genres was regarded as a work of inspiration.” 
Hence the author infers that “the three parts of the canon origi- 
nated simultaneously and each grew to its present dimensions by 
long evolution.” There can be no doubt as to the evolution; but 
the equal length of this evolution may be questioned. It is difficult 
to suppose that any part of the Writings goes back to the days of 
the earliest law-codes or prophetic oracles. More significant is the 
suggestion as to a rivalry between priests and prophets, priests 
and priests, prophets and prophets, strictly religious and more 
secular mashal poets. So far as priests and prophets are concern- 
ed, we know of such rivalry in the royal period. “ Each camp,” 
says Margolis, “had its canon, its standard of classicity.” This 
is indeed plausible, and though it may be difficult to prove, it 
would be well to look more closely for possible indications. “'The 
canon in its beginnings was more elastic, secularism had not yet 
been submerged .... and so the Song of Songs must be taken 
to have been admitted into the canon at an early date when the 
later and more rigorous notions had not yet obtained.” The under- 
lying assumption is that Canticles was written at an early date 
and that this book of a secular mashal poet successfully ran the 
race through the centuries against more rigorous notions. It would 
seem to be a simpler view that the growing regard for the great 
personalities of the past, legislators, historians, prophets, poets, 
seers, and sages, tended to increase the authority, credibility, sig- 
nificance, sanctity, and respectability of whatever documents were 
reputed as having come from their pen. The number of late books 
ascribed to Solomon shows how easily such “ classicity ” could be 
acquired. 
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Montgomery writes on “The Song of Songs in Early and 
Mediaeval Christian Use.” He thinks that “the breasts of the 
Father ” in Odes of Solomon, XIX, may be a reminiscence of the 
Greek rendering in Cant. i, 2, though it is strange that these 
mystical Odes should be so utterly independent in language and 
imagery of Cant., if the author knew the Song and interpreted it 
allegorically. Montgomery has rightly called attention to Hippo- 
lytus as a predecessor of Origen. The mixture of spiritual and 
secular songs in the Vienna MS. of the 12th century is an inter- 
| esting analogy to the Babylonian songs found at Assur. The ex- 
quisite poem printed on p. 28 f. is certainly secular, and even the 
language of the closing stanza has little in common with Cant. ii, 
12. “Greek Analogies to the Song of Songs” are described by 
Hyde. It is a matter of gratification to the present writer that 
the interpretation he gave in The Messages of the Poets, 1911, has 
been so ably supported and further strengthened by an eminent 
classical scholar. Hyde is probably right in finding a greater simi- 
larity in form between Cant. i, 9 ff. and the 27th Ode of Theocritus 
than between it and the 18th Ode, though the latter has quite 
naturally been often cited since Grotius first referred to it as a 
sample of oaristys, or fond discourse of lovers. In connection with 
the ever-recurrent allegorical interpretation of Canticles, Edger- 
ton’s discussion of ‘The Hindu Song of Songs’ is interesting. 
Many attempts have been made to find a hidden meaning in the 
Gita Govinda, not apparent on the surface. This beautiful poem, 
written in Sanskrit by Jayadeva in the 12th century, has more of 
a unity than Canticles. It consists of a series of dialogues, in 
which Krishna, his mistress Radha, and a female attendant take 
part. Edgerton emphasizes, however, that “it is not a drama, but 
a sort of lyric ballad.” It seems to have been intended “ at least 
partly as a work of religious devotion” chanting the love of an 
incarnate god whose divinity is not concealed; but it is purely 
erotic and sufficiently sensuous, and “ no allegorical explanation is 
at all necessary.” The longest and, in some respects, most im- 
‘ portant papers are those by Meek on ‘ The Song of Songs and the 
Fertility Cult’ and Schoff on ‘ The offering Lists in the Song of 
Songs.’ These are examined at length in my article entitled ‘Is 
Canticles an Adonis Litany?’ in this number of the JOURNAL. 
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There is a valuable Appendix, in which Meek gives a transliteration 
and translation of the Babylonian parallels to Canticles, KAR, No, 
158. Whatever one may think of the theory he upholds, Schoff’s 
learned observations on the spices are important and should be 
‘noted by interpreters of the book. It was a felicitous idea to bring 
together these papers which present some of the latest phases of 
the critical study devoted to what is still a somewhat puzzling col- 


lection of love-songs. 
NATHANIEL SCHMIDT. 


Cornell University. 





NOTES OF THE SOCIETY 


Steps are being taken for an arrangement with the printers of 
the JouRNAL to have the volumes bound, provided forty or fifty 
members will signify their desire to receive bound volumes at a 
small additional cost. 





NOTES OF OTHER SOCIETIES 


The first meeting of the recently incorporated MEDIAEVAL 
AcaDEMY OF AMERICA was held on April 24, at the American 
Academy of Arts and Sciences, Newbury Street, Boston. President 
Montgomery conveyed to the President and Council the greetings 
of our own SOcrEry. 








